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Gevher Nesibe; icinde hem

tedavi, hem de tip egitimi
yapilan, donemine gore ¢ok
ileri bir anlayisla hizmet veren
bir saghk kurulusu idi. Hatta
akil hastaliklar: boliimii bile
vardi. Hasta ve talebe odalart,
yazlik ve kishik dershaneleri, ilac
yapum odalari, aghanesi, sicak
soguk su sistemleri, hamam gibi
birimleriyle; medeniyetimizin
Ortacag’dan kalan parlak bir
wsigudr...
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Gevher Nesibe Sultan adina Kayseri’de inga edilen  Built in Kayseri for Gevser Nesibe, this structure is
yapi, Anadolu’da yapilan Sel¢uklu dariissifdlart ve  the earliest and most outstanding example of Seljuk
tip medreseleri icinde en seckini, ayakta kalabilen  dariissifas and medical madrasas in Anatolia which has
en erken tarihli olamdir. Yapi yan yana, iistii actk  survived until the present day. The building consists of
avlulu, dorder eyvanly, iki blok halindedir. Bati  two blocks side by side with an open courtyard and four
taraftaki blok sifahéine, dogudaki ise medresedir.  iwans. The block to the west is the sifahane and the one
Sifahdnenin bati kenarinda akil hastaliklart  to the east is the madrasa. The section for the mentally
béliimii, medresenin kuzeydogu kosesinde de il patients is on the west-side of sifahane, and on the
Gevher Nesibe’nin kiimbeti yer alir.  north-east corner of the madrasa, there is the Gevher
Nesibe tomb.
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ONSOZ / PREFACE

Ahmet Colakbayrakdar
Kayseri Kocasinan Belediye Baskani

Kiymetli Okuyucular!

Anadolu’nun en buyik ticaret glizergahi olarak bilinen ipek Yolu'nun gec-
tigi Kayseri, binlerce yildan beri ticaret sehri; koklu tarihiyle de ‘Makarr-i
Ulema’ (Alimler Sehri) olarak bilinmektedir. Kayseri, tarih boyunca bircok
medeniyete ev sahipligi ve baskentlik yapmistir. Bu sebeple bircok énemli
tarihi ve kdltlrel esere de ev sahipligi yapmaktadir. Bunlardan birisi de
Anadolu’da ayakta kalabilen ilk tip merkezi olan Gevher Nesibe Sifahanesi
ve Tip Medresesi'dir. Bu muhtesem eser Kocasinan ilcemiz sinirlari iceri-
sindedir.

Anadolu Selcuklu medeniyetinin kilttr abidelerinden olan Gevher Nesibe
Sifahanesi ve Tip Medresesi, tip egitimi ve saglik hizmetlerinin birlikte
verildigi dinyanin sayili en eski tip merkezlerinden biri olma 6zelligini tasi-
maktadir. Ozellikle akil hastaliklarinin Ortacag’da burada hem de masikiyi
de kullanarak tedavi edilmesi medeniyetimizin Kayseri‘den tim dinyaya
yansiyan isigidir.

Selcuklu medeniyetinin merkezlerinden olan Kayseri‘de, bu eserle birlikte
bircok tabii guzelligi ve kiltlrel zenginligi icinde barindiran Kocasinan
ilcemizin; tarihine, kiltlrine, sanatina ve tim degerlerine sahip cikmaya
devam ediyoruz. Ayrica ilce genelinde tarih ve kiltdr mirasi eserlerimizi
aslina uygun bir sekilde restore edip, son teknolojiyle donatarak vatandas-
larin hizmetine sunuyoruz. Bunun yani sira kltirel miraslarimizi koruyup,
yasatmak ve gelecege aktarmak icin cok yonli calismalar yapmaktayiz.
Cunkd biliyoruz ki; gecmisi olmayanin, gelecedi de olmaz. Kiltlrine ve
degerlerine sahip cikmayan sehirler zamani asamaz.

Gclt ve buyuk Tdrkiye icin her alanda yatinmlarimizi ve projelerimizi art-
tirarak calismaya devam ediyoruz. Bu vesileyle millt kdltrimaza tanitmak
ve gelecege aktarmak icin hazirlanan bu kitabi keyifle okumanizi diliyorum.
Ayrica yillarca emek vererek eseri hazirlayan deg@erli hocamiz Abdullah
Kilic'a ve emegi gecen arkadaslara tesekkur ederim.

Saygilarimla
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Kayseri Gevher Nesibe Sifahanesi ve Tip Medresesi tac kapisi

Kitabenin bulundugu sifahane kapisi Selcuklu tas stsleme sanatinin
saheserlerindendir.

Kitabesinde: “Kilicarslan oglu dinin ve diinyanin koruyucusu biytk
sultan Keyhusrev zamaninda -zamani daim olsun- Kilicarslan'in kizi,
din ve diinyanin ismeti Melike Gevher Nesibe'nin —Allah sizin icin onu
razi kilsin- vasiyeti olarak 602 yilinda bu hastahanenin insasina ittifak
etti (insa ettirdi).” yazmaktadir.

Gevher Nesibe Sifahane and Medical Madrasa

The portal on which the epigraph sits on is one of the most beautiful
examples of Seljuk masonry

Halil Edhem, in his book in 1918, mentions what the epitaph means in
Turkish: “This hospital was constructed in 602 upon the will of Gevher
Nesibe, the daughter of Kilic Arslan, the honor of the religion and the
world -May God give her contentment- in the Sultanate of the great
Sultan Keyhusrev, the son of Kilic Arslan, the guardian of the religion
and the world -may his Sultanate be eternal”
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GIRIS / INTRODUCTION

Selcuklular; hikim surdikleri devirde, Mogol istilasina
kadar, gucli bir orduya, medeniyete, ilmi birikime ve mad-
di giice sahiptiler. Hakim olduklari; Konya, Kayseri, Tokat,
Sivas, Kastamonu, Erzurum, Malatya, Van, Ahlat, Diyarbe-
kir, Hisn-1 Keyfa (Hasankeyf), Tarsus, Alanya, Antalya, Sinop
gibi Anadolu sehirlerini medeniyetin en glcli goéstergesi
olarak sayisiz sosyal hizmet binalari, yani vakif yapilari ile
donatmislardi. Bunlar; cami ve mescidler, sifahaneler, ha-
mamlar, medreseler, kervansaraylar, carsilar ve ishanlari
gibi tamamen ahalinin istifadesi, ticaret glvenligi, egitim,
saglik vb. ihtiyaclar icin yapilan bytk ve sanat eseri olan
yapilardi. Bu eserlerden bugiin ayakta kalabilen sayisiz 6r-
nekler mevcuttur.

Gevher Nesibe de bu medeniyet iklimi icinde viicuda ge-
tirilen en ®nemli yapilardandir. Kayseri, Anadolu Selcuklu-
lari’'nin en 6nemli merkezlerinden birisidir. Sultanlar burayi
Konya'dan sonra ikinci baskent gibi kullanmislar, kisi Kon-
ya'da, yazi Kayseri'de gecirmislerdir. Bu yizden Kayseri;
Selcuklu déneminden kalma bugin bircogu hala ayakta
olan; cami, kimbet, medrese, sifahane, kervansaray, is
hani, carsi, bedesten gibi sayisiz eserle donatiimistir.

Iste bu donemde Kayseri'de; Anadolu’da ayakta kala-
bilen en eski tarihli sifa yapisi olan Gevher Nesibe
Sifahanesi ve Tip Medresesi; Secuklu Sultani Il.Kilicars-
lan'in kizi Melike Gevher Nesibe'nin vasiyeti Gizerine karde-
si . Glyaseddin Keyhusrev tarafindan 602 de (1205-1206)
yaptirilmistir. Bunu belirten kitabesi sifahanenin portali
Uzerinde bulunmaktadir. Kitabede soyle denmektedir: “Ki-
licarslan oglu dinin ve dinyanin koruyucusu blytk Sultan
Keyhusrev zamaninda —zamani daim olsun- Kilicarslan'in
kizi, din ve diinyanin ismeti Melike Gevher Nesibe'nin —Al-
lah sizin icin onu razi kilsin- vasiyeti olarak 602 yilinda bu
hastahanenin insasina ittifak etti (insa ettirdi).”

Melike ismetiiddin Gevher Nesibe'nin 1167-1206 yillari
arasininda yasadigi tahmin edilmektedir. Kayseri'de ikamet
etmis, agabeyi |. Giyaseddin Keyhusrev'in ikinci saltanati es-
nasinda 6lmustdr. Kesin 6lim tarihi bilinmemektedir. Me-
zarl, tip medresesinin icindedir.

Hikayeye gore Gevher Nesibe saray bassipahisine gondl
verir fakat kardesi I. Giyaseddin Keyhusrev evlenmesine izin
vermez. Bu duruma cok Uzllen Gevher Nesibe hastalanarak
yataga duser. Kiz kardesini 6lim déseginde ziyaret ederek
6zUr dileyen I. Giyaseddin Keyhusrev ondan son dileginin
ne oldugunu sorar. O da agabeyine; kendisi gibi devasiz
hastaliga yakalananlar icin bir sifahane yaptirmasini vasiyet
eder. |. Giyaseddin Keyhusrev de bu vasiyet Uzerine eseri
yaptirir.

Genellikle halk arasinda sylenen bu tir hikayelerin aslinda
bir bilgi kaynagi vardir; ancak halk muhayyilesi ona duygu
katarak zamanla degisiklige ugratmis olabilir. Gevher
Nesibe'nin hikayesini giinimuze tasiyan sozIU kaltur ken-
dince bir duygu katmis olsa da surasi gercek ki yapilan eser
hala ortadadir.

Gevher Nesibe; icinde hem tedavi hem tip egitimi yapilan
dénemine gore cok ileri bir anlayisla hizmet veren bir saglik
kurulusu idi. Hatta akil hastaliklari bolimu bile vardi. Hasta
odalari, talebe odalari, yazlik dershane sayilan acik eyvan-
lari, kislik dershane sayilabilecek kapali biytk dershaneleri,
ilac yapim odalari, mutfak veya ashanesi, su sarnici, sicak
soguk su sistemleri, hamam, bastabip odasi, akil hastalik-
lari bolima gibi birimleriyle; medeniyetimizin Ortacag'daki
parlak bir 1sigiyd...

Bu glizide vakif yapisinin tarihi ile ilgili bugln icin bili-
nen en dnemli belgeleri; sifahane ana giris kapisi tzerindeki
kitabesi, Osmanli arsivlerindeki cesitli yazismalar, Kayseri va-
kif defterlerindeki vakfiye kayitlari ve Cumhuriyet dénemin-
deki tamirleriyle ilgili takip edebildigimiz onarim belgeleri-
dir. Bunlar disinda, icinde yapilan genel tip uygulamalarin
ancak benzeri diger Selcuklu sifahanelerindeki belgelerden
takip edebiliyoruz. Orijinal vakfiyesi hala bulunamamistir.
Muhakkak ki vakfiyesinde; calisma esaslari, Gevher Nesi-
be'nin kendi malindan bagisladigi mal varliklari, vakfin gelir
giderleri, calisanlarin vasiflari, sayilar belirtiimisti. Bunlarin
bir kismini 1584 tarihli Kayseri vakif kayit defterlerindeki bir
belgeden &grenebiliyoruz.



Yapi, 68 x 42 m. ebadinda, 2800 m2'lik bir alani kaplayan
birbirine bitisik, acik avlulu iki birimden meydana gelir. Ba-
tidaki bolum sifahane, dogudaki ise tip medresesidir. Her iki
bolum de tipik Selcuklu medrese planina sahiptir. binalar-
dan darissifa 40 x 42 m., medrese ise 28 x 40 m. ebatlarin-
dadir. Her iki bélumun ayri kapisi vardir. Gliney cepheden
bakildiginda soldaki yani batidaki sifahane kapisi kitabenin
de bulundugu tackapi, sag taraftaki yani dogu taraftaki
kapt ise tip medresesinin kapisidir.

Cevrede tasi bol olan Kayseri'deki diger Selcuklu yapilarin-
da oldugu gibi Gevher Nesibe yapisi da tamamen kesme
tasla yapilmistir. Kalin duvarl, los isikli, saglam, sicaga
soguga dayanikli bir yapidir.

Yap! blogunun batisindaki kismi, kitabenin bulundugu tac
kapinin da yer aldigi daha genis olan bolimu sifahanedir.
Sifahane kapisi kitabenin de yer aldigi orijinal Selcuklu mo-
tifleriyle bezenmis tackapidir. Tackapidan girilen sifahane
kisminin avlunun ortasinda dikdortgen havuzu ve her yon-
de dort eyvani vardir.

Sifahanenin batisinda yer alan akil hastaliklari bolimii
(bimarhane), 9 x 41 m. boyutlarindadir. Buraya, sifahane
avlusundan dar, tonozlu bir koridorla girilmektedir. O do-
nemde Bati dinyasinda hastalarin toplumdan uzaklastiril-
mak icin son derece kétl sartlara sahip binalarda 6lime
terkedildigi dUstndlduginde yapinin carpiciigr daha be-
lirgin ortaya cikar. Ayni dénemde Selcuklu sifahanelerinde
“delilik” tedavi edilebilir bir hastalik olarak kabul edilmekte
ve hastalar cesitli rahatlatici ilaclar, serbetler hatta mUsiki ile
tedavi edilmekteydi.

Bimarhane koridorunun, soldaki bir kapisindan hamama
girilmektedir. Hamam kare planlidir ve Usti tonozlu kubbe
ile ¢rtaltddr. Hamamin hastalara, tip 6grencilerine ve cali-
sanlara hizmet verdigi bellidir.

Yap! blogunun biraz daha kuctk o6lcekli olan dogudaki
boélimU medrese kismidir. Glneyden girilen climle kapl-
si Uzerinde olmasi muhtemel Giyaseddin Keyhusrev'e ait
kitabe kaybolmustur. Revakli avlu, eyvanlar ve odalardan
olusan mekan organik bir bittnluk teskil eder.

Medresenin kuzeydogu kosesindeki odalardan biri Gevher
Nesibe icin sekizgen piramit catiyla 6rtilu kiimbet olarak
insa edilmistir. Altta sandukanin yer aldigi kisim ve Gstlinde
kosk mescidden meydana gelen iki bolimden olusmakta-
dir. Kimbetin sekizgen gévdesinin dis ylzeyinde pramit
kalahinin altina, glney yizi baslangic alinirsa sola dogru
takip ederek Ayeti'l-kiirst ve devaminda ayet yazilmistr.

insanlara hizmet amaciyla yapilip vakfedilen yapinin isletme
senedi anlamina gelen vakfiyesi bu gline kadar ele gec-
memistir. Vakifla ilgili bilgiler ancak, Kayseri tahrir ve ev-
kaf defterleri gibi diger kaynaklardan elde edilebilmektedir.
XVI. yuzyil Kayseri Tahrir ve Evkaf Defterleri'nde her iki bina
“Medrese-i Giyasiye ve Medrese-i Darussifa” seklinde kay-
dedilmistir.

Sifahanede her cesit ic ve dis hastaliklarin, g6z hastalikla-
rinin, akil hastaliklarinin tedavi edildigi, bazi ameliyatlarin
yapildigi ve ayni zamanda ilac hazirlandigi, bilinmektedir.
Buna ait ilac hazirlama kazani, tas el degirmenleri, ilac ha-
vanlar gibi bazi aletler sifahanede bulunmustur, hala bir
kdsede durmaktadir.

Darissifada tedavi kesinlikle parasizdi. Hastaneye gelen
hasta kapici tarafindan iceriye alinir ve yikanabilecek
durumda ise hamamda yikanir ve hastane kiyafeti verilirdi.
BUtlin muayenelerde diger hekimler ve tip égrencileri de
yer alirdi. Darissifalarda uygulanan tedavi binlerce yillik
tecrlibeden gecen eski tibbin bir parcasi idi. Bu tipta dnemli
olan "&nce hastalanmamak” idi. Banyo yapmak, temizlen-
mek gunlik hayatta cok 6nemli idi.

Dariissifada calisan hekimlerde aranan Ozellikler cok
énemliyidi. Vakfiyelerde de “... bircok énemli tibbi olaya
tanik olmus, mesleklerinin en ince kural ve ilkelerini fev-
kalade kavramis, tip ve hikmetin bitin sir ve inceliklerine
vakif olmus, gordigu tibbi vakalarla bilgilerini gelistirmis,
alaninda lazim olan bilgi ve tecriibeye zaman icinde sahip
olmus...” olmak sarti kaydedilir.

Yapinin medrese bélumundn tip égrencilerinin uygulamali
egitimi ve barinmalari icin yapildigi aciktir. Onii acik olan
ve avluya bakan dort eyvan yazlik dershane, kuzeydogu ko-
sedeki kapali blytk oda ise kislik dershanedir. Geri kalan
ktclk medrese hicreleri de talebe odalaridir. Bitisiginde de
hastane olduguna gore burda barinan ve egitim géren tale-
beler ayni zamanda hastalarin arasinda hocalarinin yaninda
egitim aliyorlardi.

Yapi; kuruldugu giinden 1890°l yillara kadar tip kurumu
olarak gelenege uygun sekilde muslim gayrimdslim ayrimi
yapmadan hizmetini sirdirmis, daha sonra XX.ylzyilin ba-
sindan itibaren harabe hale gelmistir. Bina ancak 1950'li yil-
lardan itibaren; Stiheyl Unver, Afet inan, F.Nafiz Uzluk gibi
kaltdr mirasimiza sahip cikan Ustatlarin kamuoyunun dik-
katini buraya cekmesiyle kurtarilma surecine girebilmistir. O
glnlerden beri devam eden bir dizi gayretler ve tamirlerle
bu gunkd durumunu almistir.



Birlikte varoldugu son mahellesinde Gevher Nesibe.
Yukarda kisaca ana hatlariyla bahsettigimiz eserin, genis
bilgilerini kitabin ilerleyen bélumlerinde bulacaksiniz. An-
cak yapinin icinde yer aldigi son mahallesiyle olan veda
gUnlerini de hatirlamanin uygun olacagini distndyorum.

1976 yilinda gérev dolayisiyla geldigim Kayseri‘de, ilk tanis-
tigimiz zamanlarda yapi; sehrin merkezindeki eski Kayseri
mahalleleri arasinda vakur, sakin, huzur veren haliyle dim-
dik duruyordu. Mahalle hayatinin o kadar dogal bir parca-
siydi ki sanki bir viicudun biyuk bir uzvu gibiydi. Yani bir-
likte var olduklarr kiltirin izleri hala Uzerinde tasiyordu...

Bacalarindan yer yer dumanlar yikselen toprak damli ev-
leri, daracik sokaklari, meydanciklari, cesmeleri, firinlari ve
mescitleri ile yasayan mahallesinin icindeydi. Hatta sirtini bu
binaya dayamis evler bile vardi. Etrafinda, icinde, daminda,
cocuklarin cviltilar, kosusmalari, oyun sesleri duyulur, co-
cuklar oralarda saklambac oynayarak buyurlerdi. Bu Selcuk-
lu abidesi, yavrularin hafizalarina bir mihar gibi kazinirdi.

Genc yasli, butln ahali 6niindeki sokaktan gelir gecer; ge-
cerken de tackapinin karsisindaki cesmeden suyunu icer,
tarihin izleri arasinda Orta Mahalle'ye girerlerdi. Az ilerde,
capraz karsisinda da ayni dénem yapisi Avgunlu Medresesi
sizi karsilardi. Biraz daha ileride simdi yerinde yeller esen
mahalle mescidleri vardi. O sokak, devam eden birkac ma-
hallenin daha giris kapisi, dagilma yeriydi.

Mahallenin; firini, dut agaci, oturma tasi, haci annesi, haci
babasl, akil hocasi, hatta delisi vardi. Mahallede bir olay

olunca tiim mahalleli toplanir, her aclyi beraberce paylasir-
di. Cenazeler birlikte kaldirilir, ev sahibi birlikte teselli edilir-
di. Hemen oraciktaki firinda kiymali pide attirilir kalabaliga
dagrtilirdi. Mahallenin her derdinden veya sevincinden her-
kesin hemen haberi olur, biy(k bir gayretle yardima kosar,
birbirinin yarasini sararlardi. Yemen ellerinden gelemeyen
askerin acisi, Balkan Harbi'nde, I. Cihan Harbi'nde, istiklal
Harbi'nde yasanan kitlik, 6lim vb. gibi blytk acilar hep
boyle atlatilmis, sehit ailelerinin acilari hep bdyle paylasil-
misti.

Yizyillarca o bina; etrafinda yasayanlara hep sifa dagitmis,
siginma kaynagi olmustu. Insanlar binayla hep iciceydi-
ler. Gevher Nesibe'nin yiksek duvarlar onlara ecdadin
glcuny, glvenini yansitirdi. Blydrken ta cigerlerine kadar
icine cekerek tarihi yasarlardi... Hafizalarinda hep Gevher
Nesibe'nin mahallelisi olma ayricaligi vardi. Sokaklar mes-
citler, cesmeler, komsuluk baglari, kisacasi gliven veren bir
hayat tarzi vardi. Buradan yetisen nesiller asla kiltUriine
yabancl olmazdi. Ben kimim? Bu hal neyin nesi? derdine
dismez, geldigi yer belli, gidecegdi yer belli, karakterli kil-
thrld Selcuklu ve Osmanliile baglari devam eden nesillerdi.
Son canli sahitleri hala hayattadir. Su anda sehri yéneten-
lerin cogunlugu da bu mahallelerde blytmustir. Oradan
cikip da Gevher Nesibe'nin koklu izini hala Gzerinde tasidi-
gini syleyen cok insan tanirm.

Yapildigi giinden itibaren 1980’li yillarin basina kadar
Gevher Nesibe, etrafinda ylzyillarca birlikte var olduklari
mahallelerle bdylece yasadilar. Ancak ne olduysa ondan

1925-30 yillarinda
me Hac Kilic Camii
minaresinden
Orta Mahalle ve
ortasinda kiimbeti
gbrlinen Gevher
Nesibe Sifahanesi
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1980'li yillarin basina kadar, Gevher Nesibe'nin, birlikte var

oldugu Kayseri mahallelerinden sonuncusunun ortadan
kaldirimadan énceki son gértntileri

sonra oldu. Cevresindeki mahalleler yavas yavas bakimsiz-
liktan yikilmaya, terkedilmeye, degisimin kacinilmaz yiki-
mina ugramaya basladilar. Sonunda; Selcuklu izi tasiyan o
mahalleler ortadan kaldirilarak yerleri park haline getirildi.
Mahalledeki ahali de saga sola cok katli binalara dagilip
gittiler.

Keske o mahalleler tamamen ortadan kaldirilacagina kendi
icinde 1slah edilip hayatiyetini devam etmesi saglanabilsey-
di... Muhakkak ki 800 yildan beri oldugu gibi yeni nesiller
de o kdltirle, o samimi komsuluk ve dayanisma duygula-
riyla tanismis olacaklardi. Kayserililer yine de o geleneklerini
cok katli istifli apartmanlarda devam ettirmeye calissalar da
sanirm o tadi hichir zaman bir daha bulamayacaklardir.

Elinizdeki kitapta; son kirk yilinda gecirdigi degisimlerin
yakin sahidi oldugumuz eseri belgelere dayali ve gorsel
agirlikl olarak anlatmaya calistik. Dilerizki hem zamanimiz
okuyucusu istifade eder hem de belki buglinki halinden
gelecege belge olarak kalir.

Bina hala Gevher Nesibe'nin vakfidir ve onun bakimini
tamirini yapip yuzyillarca birbirine devrederek glinimize
ulasmasini saglayan sayisiz hayirseverin de emeginin eseri-
dir. Vakif hala acik ve hizmetine devam etmektedir. Gevher
Nesibe Sultan’in émri belki 36 senedir ama biraktigi eserin
omri bugln icin 812 senedir... Varin hesap edin yapilan
yatinmin bereketini....

Ne mutlu insanlarin ylzyillarca istifade edecegi eserler bi-
rakarak ve hayirla anilarak bu diinyadan yiz aki ile gécebi-
lenlere....

Abdullah Kilic
12.4.2018 Uskiidar



GEVHER NESIBE SULTAN'IN YASADIGI

KAYSERI TARIHINDEN SATIR BASLARI*

Kayseri is the place where Gevher Nesibe Sultan once lived

Kayseri‘de yerlesim, M.6. Gclinct binde buglnki sehrin
21 km kuzeydogusunda; dogu-bati yollarinin digim nok-
tasindaki Kiltepe-Kanis'te baslar.

M.6. 1800-700 yillari arasinda Orta Anadolu’ya dolayisiyla
Kayseri'ye Hititler hakim olur.

M.6. 1200... Kanis'te hayat devam ederken, Erciyes'in
kuzey eteklerinde “Mazaka" adiyla Kayseri'nin ilk cekirde-
gini olusturan yeni bir sehir kurulmaya baslar.

M.6. 800'den sonra bolgeye Frigler hakim olur.

M.s. 17'de Kappadokia boélgesi ve bassehri olan Kaisareia
bir eyalet olarak Roma'ya baglanir.

M.s. 4. ylzylldan sonra da “Kaisareia” adini alarak ovaya
dogru iner ve yayilir.

Malazgirt Meydan Muharebesi ile Anadolu fiilen
Tiirklesmeye baslar. (1071)

1071'den sonra, Bulylk Selcuklu Sultani Meliksah tara-
findan Anadolu’ya génderilen yegeni Danismendli Melik
Ahmed ve ogullari, Selcuklular'in Anadolu birligini sagladigi
1169'a kadar Kayseri'ye hakim olurlar...

* Abdullah Kilic'in “Kayseri” kitabindan 6zetlenerek alinmistir.
(2006, Kocasinan Belediyesi )

The inhabitance in Kayseri dates back to third millennium
BC in Kultepe- Kanesh located 21 km northwest of modern
Kayseri. Kultepe- Kanesh was once crossroads of the major
trade route leading to the east and west.

Between 1800-700 BC, Central Anatolia, and thus Kayseri,
witnessed the dominance of Hittites...

1200 BC... In addition to settlement in Kanesh, a new
city called “Masaca” on the skirts of Mount Erciyes (Mons
Argaeus in ancient times) started to appear, which would be
the nucleus of Kayseri in the future...

After about 800 BC, Phrygians invaded the region...

In 17 AD, the whole land of Cappadocia together with its
capital city Kaisareia was attached to Roman Empire and
became a Roman state.

After the 4th century it was called “Kaisareia”, and the city
spread out beyond the lowland.

As a result of Malazgirt War (1071) Anatolia started to be a
virtually Turkish territory...

After 1071, Melikshah, one of the great Seljuk Sultans sent
his nephew Melik Ahmed of Danishmendids and his sons
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~M.6:uelinct binden itibaren ¢
yerlesim varolan Kayseri ve
arkasini dayadigi Erciyes dagi.

Sagda Kayseri'nin 6nemli
tarihi eserlerinden Anadolu
Selcuklu dénemine ait Sah

Cihan Hatun kiimbeti (Déner
Kimbet) ,Xlll.ytzyil.

Kimbet fotografinin solunda
da bes bin yil 6nce Kayseri‘de
yerlesimin ilk basladigi
Kiltepe-Kanis harabeleri
gortlmektedir.
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Yil 1169... Anadolu birligini saglayan Selcuklular, Kayseri'yi
Danismendliler'den devralir. Bu donemde Kayseri, Anadolu
Selcuklu sultanlarina Konya'dan sonra ikinci baskent olur...

Anadolu birligini saglamak amaci ile zorlu mucadeleler
yapan iyi idareciligi, heybet ve adaleti ile taninan II. Kili-
carslan, en biyuk rakiplerinden olan Danismendli Yagiba-
san'in 4 Agustos 1164'te dlmesi ile 1165 yilindan itibaren
Darende-Deliik bolgesini ve 1169'da da Kayseri ve Zamanti
bolgesini alarak Selcuklu hanedani dénemini yeniden bas-
latir. Ancak siyasi bir hata yaparak Ulkeyi ogullari arasinda
paylastirmasi (586/1190) Anadolu birligini yeniden tehlike-
ye sokar.

Ancak 1196 yilinda Rikneddin Suleyman Sah'in, diger
kardeslerini ikna etmesi Uzerine Anadolu birligi yeniden
tesis edilir. Stleyman Sah zamaninda Kayseri'nin 30 km
kuzeybatisinda eski Ankara yolu Uzerinde Tekgdz Képrusu
yaptiriimistir.

Siileyman Sah’tan sonra 1.Giyaseddin Keyhusrev,do-
kuz senelik bir ayriliktan sonra 601 Receb’inde (1204) tah-
tina yeniden kavusur. Sultan Giyaseddin diger kardesleri
gibi lyi yetistiriimis adaletli bir sultan idi. Alimleri ve kadi-
lari himaye ederdi. Sultan Giyaseddin, kiz kardesi Gevher
Nesibe adina Sifaiyeyi, bitisigine de kendisi adina da bir
tip medresesini iste bu ikinci saltanati sirasinda Kayseri'de
602 (1206) yilinda yaptirmistir (Gevher Nesibe Sultan da
bu arada vefat etmis ve medrese icindeki kiimbetine def-
nedilmistir).

1.Giyaseddin Keyhusrev'in Bizanslilar ile yaptigi savasta
sehit olmasi (izerine devlet ileri gelenleri biyik oglu izzed-
din Keykavus'u, vali bulundugu Malatya'dan Kayseri'ye
davet ederler. Bunun lizerine izzeddin bes guin icinde Kay-
seri'ye ulasir. Devlet erkani ve halk sultanin elini 6perek
kendisine biat ederler (1211).

Agabeyi izzeddin Keykavus'un élimiinden sonra devletin
ileri gelenleri, Alaeddin Keykubad’in sultan olmasina
karar verirler (1220). Sultan, bitin Selcuklu topraklarinda
oldugu gibi, Kayseri ve civarinda da cami, medrese, kervan-
saray ve hastane gibi pek cok muessese kurar. Sivas yolu-
nun 40. kilometresindeki Sultan Hani bu sirada yaptirilan
muhtesem eserlerdendir.

Alaeddin Keykubad 1237'de Kayseri‘deki Keykubadi-
ye Sarayi'nda zehirlenir. Il. Giyaseddin Keyhusrev de
Kayseri‘de tahta cikar (1237). Il. Giyaseddin Keyhusrev
dénemi devletin parlak déneminin sona erip Mogol haki-
miyetinin basladigi dénemdir. Nitekim sultan, Késedag'da
Modgollar'la yapilan savastan kacmis ve yirmi bes yaslarinda
da kudurarak 6Imustir (1246).

to Anatolia to conquer the land, and from then on Seljuks
maintained peace and order in Anatolia including Kayseri
until 1169...

Year 1169... Seljuks, having maintained peace, order and
unity in Anatolia, took over Kayseri from Danishmendids.
During this period, Kayseri became the second capital -after
Konya the capital city- to the Seljuk Sultans Anatolia...

And these years were also the time when Gevher
Nesibe lived in Kayseri...

Kilicarslan Il, known as a fair and great administrator of
high character struggled greatly to maintain peace. After
the death of his great rival Yagibasan of Danishmendids on
4 August 1164, Kilicarslan started to rule Darende-Deluk
region as of 1165 and Kayseri and Zamanti districts as of
1169, both of which were signs of the beginning of anot-
her Seljuk dynasty rule in the region.  However, his faulty
political decision to divide the country into two between his
sons (586-1190) endangered the unity of Anatolia again.

However, when Rikneddin Suleiman Shah convinced his
brothers in 1196, unity of Anotolian community is re-es-
tablished.During the reign of Suleiman Shah, Tekgéz bridge
was built on the old road to Ankara, to the 30 kilometers
northwest of Kayseri.

After Suleiman Shah, Giyaseddin Keyhusrev | was enthroned
again in 1204 after a nine-year detachment from his throne.
Sultan Giyaseddin, like his brothers, was a well-brought up,
fair man of high character. He was a patron of the scholars
and religious judges. It was during his second ruling period
when Sultan Giyaseddin built the hospital in 602 in Muslim
calendar (in 1206) on behalf of his sister Gevher Nesibe and
the medical academy (madrasah) on his own behalf.

When Giyaseddin Keyhusrev was killed in the war against
Byzantines, the senior members of the government invited
his elder son Izzeddin Keykavus who was then the governor
of Malatya- to Kayseri. Upon this invitation, izzeddin arrived
at Kayseri in five days. The senior government members kis-
sed his hand to show their respect and submission. (1211)

After the death of elder brother Izzeddin Keykavus, the
elites of the state took the decision that Alaeddin Keyku-
bad would be the new sultan(1220). The Sultan founded a
number of institutions and built mosques, caravansaries and
hospitals in and around Kayseri. The Sultan Inn located on
the 40th kilometer to the Sivas Road is one of those mas-
terpieces built during his rule.

Alaeddin Keykubad was poisoned in Keykubadiye Palace in
Kayseri in 1237 and his son Giyaseddin Keyhusrev Il succee-
ded to the throne.



Yil 1243... Kayseri'de Mogol felaketi yasanir. Késedag
yenilgisinden sonra Anadolu’ya dalan Mogollar Sivas'tan
sonra 1243 yilinda Kayseri'yi de yakip yikmislardir.

Yil 1262-1277... Kayseri'ye, Mogollar'in atadigi Anadolu
Valisi Pervane Muintddin hakim olur...

1277'de Meml(k Sultani Baybars Mogollar'a karsi Kayse-
rililer'e yardim icin Kayseri'ye gelir ve kisa slire sonra geri
doner.

1265'ten itibaren Anadolu’da idare Mogol beylerine gec-
mistir... 1343 yilina Eretnalilar'a kadar Mogollar'in atadik-
lart beyler ve gostermelik Selcuklu sultanlarinin idaresiyle
gecer. Son Selcuklu Sultani Il. Mesud da 1308'de Kayseri’
de olir.

Y1l 1343-1381... Kayseri Eretna Beyligi'nin merkezidir.
Yil 1381-1397... Kayseri'ye Kadi Burhaneddin hakim olur.

1394-1395 yillarinda Sultan Yildinm Bayezid, Anadolu'ya
yaptigi sefer sirasinda Kayseri'yi Osmanlilar'a katar.

Karaman meselesine kesin olarak son vermek isteyen
Fatih, 872 (1467) senesinde Gedik Ahmed Pasa'yi bolgeye
gonderir.

Kayseri 15.ytizyil boyunca Dulkadirogullari, Karamanllar
ve Osmanlilar arasinda sik sik el degistirir.

Sehir 1515"te Yavuz Sultan Selim’in Caldiran Seferi sira-
sinda da kesin olarak Osmanlilar'a gecer. Bu dénemde
Kayseri, bir sancak merkezidir. 10 nahiye, 86 koy, 276
mezraa, kayith bulunmaktadir. Sehrin toplam nifusu ise
38.798 kisidir.

This was the period when the golden age of Giyaseddin
Keyhusrev Il ended and Mongol dominance in the region
started. In fact, the young sultan escaped from the war aga-
inst Mongols in Koésedag and died of rabies when he was
twenty-five years old (1246).

Year 1243... Kayseri witnessed the disaster caused by Mon-
gols. After the victory in Késedag, Mongols started to raid
into Anatolia and destroyed Sivas and then Kayseri in 1243.

Years between 1262 and 1277...Kayseri was under the rule
of Pervane Muintddin who was the governor of Anatolia
assigned by Mongols. ..

In 1277, Memluk sultan Baybars came to Kayseri in order to
help them in their fight against Mongols but had to return
in a short while.

From 1265, the Mongol sultans administered Anatolia. Until
1343 and the Eretna dynasty, the region had been ruled
by different Mongol sultans and —if not de facto- de jure
Seljuk sultans. The last Seljuk sultan Mesut Il died in 1308
in Kayseri.

In the years between 1343-1381... Kayseri was the center
of Eretna Sultanate.

In the years between 1381-1397... Kayseri was under the
rule of Kadi (Judge) Burhaneddin.

During the years between 1394-1395 Ottoman Sultan
Bayezid | campaigned in Anatolia and attached Kayseri to
Ottoman territories.

Mehmet the Conqueror, determined once for and all to

1930'lu yillarda Cami-i Kebir'in minaresinden kuzeye dogru Kayseri. Onde Dis Kale surlari ve Demir-

ci Kapr girisi, arkada Kursunlu Cami ve civarindaki mezarlik. Ortada gorilen cift kubbeli yapi Pasa
Hamami'dir. Sad tarafta ise kale, meydan ve Kapali Carsi'nin bir kismi ve Kursunlu Cami'nin minaresinin
yaninda da sifahanenin kiimbeti gortlmektedir.
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1910-1911 yillarinda Kayseri Ankara'ya bagl bir sancak-
tir. Develi ve incesu’dan ibaret iki kazasi vardir. 1911 sene-
sinde 10.000'i Rum, 16.000'i Ermeni olmak tzere 75.000
nUfusu vardir.

Birinci Diinya Savasi yillan olan 1914-1918 arasi,
bittn Osmanli tlkesi gibi, Kayseri'de de kitlik, sikinti, GzGn-
th ve Umitsizlik yillandir.

Cumbhuriyet'in ilk yillarinda...Kayseri yoksullugun diz
boyu oldugu istiklal Harbi sonrasi kendini toparlamaya,
ayaklari Uzerinde durmaya calisan bir sehirdir. Oturdugu
alan 4-5 km? 'yi gecmez. Nufus 20.000 bile degildir ve
hicbir sanayi tesisi kurulmamistir. Ankara'ya stabilize bile
olmayan bir yolla baghdir.

Kayseri, kuruldugundan beri ticaret merkezidir. Kay-
seri Ovasi'nin kuzeydogusundaki Kanis'te Asur ticaret kolo-
nileri ile baslayan ticari hayati, caglar boyunca Kayseri ve
Anadolu icin énemli rol oynamistir. Cumhuriyet'le birlikte
ticaret yeni ve cagdas bir hiza erisir...

Yil 2018... Geleneksel sehir, yerini cok katli binalara ter-
ketmistir. Genis caddeleri, bir milyon civarindaki nufusu,
sehircilikte yakaladigi seviye, sanayide eristigi glc ve siya-
setteki agirligi ile Kayseri; tarihinde oldugu gibi bugtn de
Tirkiye'de sz sahibi bir sehirdir...

Gevher Nesibe’nin eserinin yapilisinin tzerinden 812 yil
gecmistir. Bu kUltdr abidesi ise hala dimdik ayaktadir. Bu
aziz millet sahip ciktig strece de ayakta kalmaya devam
edecektir.

Batili seyyah
Edmund
Nauman'in
1890'da cizdigi
gravirde Kapali
| Carsi'nin Gén
Hani girisindeki
Asmali Mescit

resolve the issue of Karaman, sent his vizier Gedik Ahmed
Pasha to the region in 872 (1467).

During the fifteenth century, Kayseri was once or twice
under the rules of either Dulkadir dynasty or Karamanli
dynasty or Ottomans.

The city was completely attached to the Ottomans after the
campaign of Sultan Selim Il to Caldiran in 1515. During this
period Kayseri was a subdivision of a province. 10 towns,
86 villages, 276 fields with few inhabitants and 121 religio-
us congregations were attached to it. The total number of
people living was 38,798.

Between 1910 and 1911, Kayseri was only a subdivision
attached to Ankara. Apart from the city center, it had two
towns, namely, Develi and Incesu. In 1911, it had a popu-
lation of 75,000, including 10.000 people of Greek origin
and 16.000 of Armenian origin.

During the World War |, the years between 1914 and 1918,
Kayseri, like all other Ottoman cities, was suffering from
poverty, depression, famine and desperation...

During the first years of Republic...

Kayseri was an unfortunate city suffering severely from
poverty after the Independence War of Turkey. It was
struggling to survive and recover. The resided area was not
more than 4 or 5 kilometers square.

The population of the city was barely 20,000 and there
was no industrial institution in the city. It was connected to
Ankara through an unimproved road.

Kayseri has been a center of commerce since it was foun-
ded...

The commercial life, which had started with the Assyrian
trade colonies in the region, in Kanesh located to the nort-
heast of Kayseri lowland- has played an important role for
both Kayseri and Anatolia as a whole for ages. Together
with the foundation of the republic, commerce reaches a
new and contemporary speed in the city...

Year 2018...

The traditional city has left its place to multi-storey buil-
dings. Today, with its large boulevards, illuminated squares,
population almost reached 1,000,000, the success it had in
city planning, power it achieved in industry and weight in
politics, Kayseri has regained its prominent position in the
country as it had in the past...



Anadolu’da ayakta kalan en eski Selcuklu darussifasi olan Gevher Nesibe Sifahanesi tackapisindan tas kabartma detaylar. Kitabe, silinmis cift basli yilan
armasl, tas kabartma stsleme siralari, madalyonlar ve kapi nisindeki sarkaclar.




ML 5

¥
!

wl TN TR A TR N

GEVHER NESIBE DARUSSIFASI'NIN DA
ICINDE YER ALDIGI
ANADOLU SELCUKLULARI
VE OSMANLILAR' DA DARUSSIFALAR®

Dartissifas in the Anatolian Seljuk
And Ottoman Empire

1206'da Kayseri'de yapilan Gevher Nesibe Sifahanesinin de
icinde yer aldig dartssifa yapma gelenegi yuzyillar boyun-
ca; Selcuklu'nun hakim oldugu Anadolu topraklarinda ve
daha sonra Osmanli cografyasinda yapilmaya devam etmis-
tir. TUrklerin Anadolu'ya ayak bastigi XI. ylzyildan itibaren,
XIX.yUzyil ortalarinda sifahaneler hastane adini alana kadar
bu gelenek devam etmistir. Gevher Nesibe de bu sifahane
ve tip egitimi kurumlarinin ilklerinden olmakla; tedavi ve tip
egitimi konularinda kendisinden sonra gelecek tip kurum-
larina dncllik edecek niteliktedir.

Ik baskisini 2012 yilinda hazirladigimiz “Anadolu Selcuklu
ve Osmanli Sefkat Abideleri, Sifahaneler” kitabimizda yer
alan Prof.Dr. Ayten Altintas'in “Anadolu Selcuklulari ve
Osmanlilar'da Darissifalar” baslikli yazisindan ézetledigimiz
bu bolim genel olarak darissifalarin yapisi, isleyisi, tedavi
usdlleri, calisanlari vb. konularda bilgiler vermektedir.
Gevher Nesibe'de ve diger tim sifahanelerde var olan ve
uygulanan bu genel kaideler Gevher Nesibe'nin konumu-
nun, yapisinin ve goérdigu hizmetin daha iyi anlasilimasina
vesile olacaktir.

Islam medeniyeti déneminde sekillenen ve hastane gérevi-
ni yUklenen darussifalar Selcuklu ve Osmanli dénemlerinde
de devam etmistir. Hastane gorevi géren bu muesseseler
tarih boyunca bircok isimle kimliklendirilmisti. Ttrkce “sifa
evi, sifa kapisi, sihhat yurdu, saglk yurdu” olarak anladi-
gmiz sifahaneler, genellikle darussifa olarak isimlendiri-
liyordu. Bu ismin yaninda tarihin cesitli dénemlerinde ve

Dardissifas came into existence early in the Islamic civiliza-
tion and fulfilled the function of a hospital and carried
out the same function during the Seljuk and Ottoman
Empires. Throughout history, they were given many differ-
ent names. Usually called dardssifa, these places are usu-
ally understood in Turkish as “the house of cures”, “the
door of healing”, and “the land of health”. Apart from its
most common name, it was also called other similar names
such as bimarhane, maristan, darilmerza, dardlafiye, and
dartissihha.

When they were in the prime of their existence, dardssifas
not only treated patients but also provided many other
medical services. One of these was the provision of outpa-
tient services. Darussifas also provided medical education.
Since the dartssifa doctors were appointed as a result of
a special selection process and therefore were the best of
their time, those who wished to receive medical training
could also turn to them for help. Dardssifa doctors would
train these young people and give them practical education
with real patients. Dardssifas were also places where the
expertise of the doctors of a particular town would be put
to test. As a result of the examinations carried out by the
order of the sultan, the good were distinguished from the
bad. Among the most important duties of the darissifas
was to provide free medical services to the passers-by, who
were mostly merchants, travelers, and students.

* Bu bolum Abdullah Kilic'in hazirladigi Anadolu Selcuklu ve Osmanli Sefkat Abideleri Sitahdneler adli
eserde yer alan Prof. Dr. Ayten Altintas'in yazisindan 6zetlenmistir. (a.g.e. istanbul, 2015, s. 40-59)
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degisik cografyalarda bimarhane, maristan, dartlmerza,
darilafiye, dartssihha diye de tanitiliyordu.

Darussifalar hizmet ettikleri donemlerde sadece hastalari
tedavi etmiyorlar, bunun yaninda bircok baska hizmet de
veriyorlardi. Bunlardan biri de poliklinik hizmeti vermesiydi.
Darussifalarda tip egitimi de verilirdi. Darussifa hekimleri
secilerek atandiklari ve zamanlarinin en iyi hekimleri oldu-
gundan tip tahsil etmek isteyen bu hekimlere de basvurur-
du. Darussifa hekimleri bu gencleri egitir, 6zellikle hasta
basinda egitim verirlerdi. Darussifalar o sehrin hekimlerinin
imtihan yeri de olurdu. Padisahin emri ile yapilan imtihanlar
sonucunda iyi olan ve olmayanlar ayrilirdi. Darussifalarin
en dnemli gorevi, o sehirden gelip gecenlerin hastalarini
hic karsiliksiz iyilestirmek ve onlarin yollarina devam etme-
sini saglamakti. Bunlar tlccarlar, gezginler veya égrenciler
oluyordu.

islam diinyasinda ilk hastaneyi 707 yilinda Emevi Halifesi
Velid b. Abdulmelik’in kurdurdugu, bu hastanenin Abbast
halifesi ve Bagdat'in kurucusu Mans(r'un hastaligi sirasin-
da 765'te gelistirildigi bilinir.

Bu topraklarda 1055 yilindan itibaren hikmeden
Selcuklular déneminde darussifalarin isleyis ve hizme-
tinde zirveye cikilmistr. Ik Selcuklu dartssifasi Alparslan‘in
veziri Nizamulmalk tarafindan Nisabur'da kurulmus-
tur. Bunu 1066'da Bagdat'ta Nizamiye Medresesi ve
Hastanesi, 1154'te Sam’daki NUreddin Hastanesi, bunlari
da Bagdat, Siraz, Berdesir, Kasan, Ebher, Zencan, Harran
ve Mardin’deki hastaneler takip etmisti.

Anadolu Selcuklulari doneminde de bu hizmet devam
etmisti. Anadolu’nun her blyik sehrinde en az bir daris-
sifa yapilmisti. Bunlardan bugiine kadar kalan darussifalar
sunlardir:

Mardin Emintddin Maristani (1108-1122 arasi, bugin
sadece cami ve hamami kalmustir),

Kayseri Gevher Nesibe Tip Medresesi ve Maristani (1206),
Sivas Izzeddin Keykavus Darussifasi (1217),

Divrigi Turan Melek Darussifasi (1228),

Konya ve Aksaray darussifalar, (XllLyGzyilin ilk yarisi,
buglin sadece kalintilari mevcuttur)

Cankiri Cemaleddin Ferruh Darussifasi (1235),
Kastamonu Ali b. Stleyman Darussifasi (1272),

Tokat Muinlddin Stleyman Darussifasi (1255-1275 arasi),
Amasya DarUssifasi (1220-1237 arasl).

It is believed that the first hospital in the Muslim world
was established in 707 by Umayyad Caliph Walid b.
Abdulmalik, and in 765 was developed further during
the illness of Mansur, the Abbasid caliph who founded
Baghdad.

The operation and service of the darissifas reached a peak
during the Seljuk Empire, which ruled over these lands
beginning in 1055. The first Seljuk dartssifa was built in
Nishapur by Nizamalmulk, the vizier of Alparslan. This was
followed by the Nizamiya madrasa and hospital built in
Baghdad in 1066, the Nuruddin Hospital built in Damascus
in 1154 and other hospitals built in Baghdad, Shiraz,
Berdesir, Kashan, Ebher, Zencan, Harran and Mardin.

As stated above, the dartssifa service continued dur-
ing the Anatolian Seljuk era. At least one darissifa
was built in every major Anatolian city. The following of
these darissifas have survived to the present day: the
Necmeddin llgazi Maristan (hospital) in Mardin (1108-
1122), the Gevher Nesibe Medical School and Hospital
(1206) in Kayseri, the Izzeddin Keykavus Dardssifa in Sivas
(1217), the Turan Melek Dartssifa (1228) in Divrigi, the
Konya and Aksaray darissifas, the Cemaleddin Ferruh
Dardssifa (1235) in Cankiri, the Ali bin Suleyman Dar(ssifa
in Kastamonu (1272), the Muinuddin Suleyman Dar(ssifa
(1255-1275) in Tokat and the Dardssifa (1220-1237) in
Amasya.

The Ottomans utilized the dartssifas from the Seljuk era,
expanding them as needed. They also continued to build
hospitals in territories that are no longer within Turkey's
borders. The hospitals from this era built in Turkey that still
exist are: the Yildirim Dardssifa in Bursa (1400), the Fatih
Dartissifa in Istanbul (1470), the Bayezid Il Dartssifa in
Edirne (1484-1488), the Hafza Sultan Dartssifa in Manisa
(1539); and in Istanbul, the Haseki Sultan Dartssifa (1550),
the Suleymaniye Dardssifa (1553-59), the Atik Valide
Dartissifa (1582), the Sultanahmed Dartissifa (1609-1617),
and the Bezmialem Gurebai MUslimin Dartssifa (1847).



Osmanlilar Selcuklular dénemindeki dartssifalari kul-
landilar ve gerektigi zaman ilaveler yaptirdilar. Ayrica o
topraklarda, fakat buglnkd sinirlarimiz disinda da hasta-
neler yaptirmaya devam ettiler. Buglnku sinirlarimiz icinde
olanlar sunlardir:

Bursa Yildirim Dardssifasi (1400),

istanbul Fatih Darussifasi (1470),

Edirne Il. Bayezid Darussifasi (1484-1488),
Manisa Hafsa Sultan Darussifasi (1539),

istanbul Haseki Sultan Darssifasi (1550),
Istanbul Stileymaniye Dartissifasi (1553-1559),
Istanbul Atik Valide Darussifasi (1582),

istanbul Sultan Ahmed Dartssifasi (1609-1617),
Bezmialem Gureba-i MUslimin Dardssifas (1847).

Darussifalarin Yerlesimi

Gerek Islam medeniyeti déneminde gerek Anadolu’da
Selcuklu ve Osmanli donemlerinde insa edilen darissifala-
rin mimarisi hemen hemen aynidir. Eyvanli avlulu medrese
semasini gordigumuz bu binalar dikddrtgen planli, ortada
blyuk acik bir avluya revaklarla acilan ve revaklar gerisinde
mekanlarin, odalarin yer aldigi binalardi. Ortadaki avlu bir ic
bahce gibidir ve genelde bir ufak havuz vardir. Buranin dért
etrafini cevirmis kubbeli eyvanlar, onlarin arkasinda kapali
odalar yer alir. Giriste genis bir kapi, kapinin yanlarinda
genis odalar, kapinin tam karsisinda biytk bir eyvan olup
burasi genellikle 6ni acik blytk bir toplanti mekanidir.
Darussifada hastalar icin bir hamam, ilaclarin hazirlandig
bir oda ve ilaclarin saklandig kiler, yani ambar yer alirdi.
Darussifalar mimari acidan kendi icinde bir buttnlik saglar
ve butun fonksiyonlari yerine getirecek sekilde planlanirdi.

Dariissifalar Kimler icin Yaptirilir

Darussifalar kimsesiz muhtac hastalara hizmet vermek icin
genelde padisahlar, onlarin hanimlari, kizlari veya varlikli
kimseler tarafindan yaptiriliyordu. DarUssifalari buglnk
hastaneler gibi disinmememiz lazim. Cinki o devirde
herkes hastasina evinde bakiyordu. Zaptedilemeyecek
deliler ve salgin hastaliklara yakalanip tecrit edilmesi gere-
kenler disindaki her hasta kendi evinde annesi, karisi, kiz
kardesi veya hizmetliler tarafindan himaye edilir ve bakima
alinirdi. Hasta eger bilinen basit bir hastaliga yakalanmissa
once evdeki tecribeli hanimlarin bakimi ile tedaviye alinir,
sayet basit bir hastalik degil ise hekim cagrilirdi. Hekim aile-
nin gelir diizeyine gore 6deyebilecekleri Gcret alan hekim
olur veya ailenin guvendigi hekim o ailenin gelir durumunu

Dariissifa Architecture

The architecture of the dardssifas built during the Ottoman
and Seljuk periods in Anatolia and those built during earlier
Islamic eras are nearly identical. These structures, which we
can see in the sketch of the madrasa, were buildings with
a large, rectangular-shaped open courtyard and portico;
the hospital rooms were located behind this. The court-
yard in the middle acted as an inner garden, and generally
there was also a small pool. There are arched porticos on
all four sides of the courtyard, leading into closed rooms.
At the courtyard entrance is a wide door, with spacious
rooms alongside it; immediately across from the door is
a large iwan, which generally acted as a gathering place.
In the darussifa there would be a hamam (Turkish bath)
for the patients, a room for medication preparation and a
storeroom for these medicines. The darissifas featured a
distinct architectural unity and were designed to carry out
all necessary functions.

Who the Dariissifas were Designed to Serve

The dartissifas were built upon the orders of sultans, their
wives or daughters, or other wealthy persons to help
needy patients. The darissifas were not like the hospitals
of today; in those days, everyone cared for invalids in their
own homes. With the exceptions of the mentally insane
who were impossible to care for or those who needed to
be quarantined due to an epidemic, each patient would
be cared for by their mother, wife, sister or servants. If the
patient had a recognized, simple illness, then treatment
was provided under the supervision of the women of the
household -- but if the illness was not simple, then a physi-
cian would be called. The physician would either be some-
one the family could afford or a trusted physician who
knew the family’s income and would charge accordingly.
That physician would come to the house and explain what
the patient needed, prepare medicines and send them to
the patient. The physician would visit the patient as neces-
sary to follow up on the progress of the illness.

The dartssifas were for those who had no family to protect
or care for them in that particular city. These establish-
ments were places to shelter the poor and those who
were strangers to the city. Travelers, explorers, merchants
and those who had undertaken long trading journeys
were all treated at these hospitals when they became sick.
Dartssifas were establishments that were opened for peo-
ple who were alone and in need of care. All the services in
the dardssifas were administered free of charge.
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bilip ona goére Ucret alirdi. O hekim eve gelir, hasta icin
gerekenleri aileye tarif eder, ilaclarini hazirlar ve génderirdi.
Hekim gerektigi zaman hastayi tekrar ziyaret eder, hastali-
gin gidisatini kontrol ederdi.

Darussifalar ise o sehirde bdyle himaye edecek, bakacak
kimsesi olmayanlar icindi. Bu miessese hastasina bakacak
durumu olmayan fakir ve kimsesizler ile o sehirde yakini
olmayan yolcularin hastalari icin siginilacak mekanlardi. O
sehirden gecen yolcular, seyyahlar, tlccarlar, ticaret icin
uzun yollara diismus gorevli hizmetliler hastalandiklarinda
bu hastanelerde tedavi ediliyorlardi. Darussifalar kimsesiz
ve bakima muhtac hastalar icin acilan ve butin hizmetlerini
hicbir ticret almadan yapan muesseselerdi.

Darissifalarin Kurulus Amaci

Darussifalar genellikle sultanlar, padisahlar veya onla-
rn anneleri, kizlari icin buyuk paralarla yaptirilirdi. Bu
miesseselerin yaptirimasindaki amac “Allah rizasi icin”di.
islamiyet’in en énemli kurallarindan biri “insan”a hizmet
oldugundan ve insana hizmet edenlerin sevap defterinin
6ldikten sonra da acik kaldigi inanci hastanelerin yaptiril-
masinda cok énemli bir amacti. Bu durum darussifa vakfi-
yelerinde hep zikredilmistir. Vakfi tesis buyuran sultanin,
“Stphe yok ki O, kendisini gérircesine kullukta bulunan-
larin ecrini zayi etmez” inancini bu belgelerde yazdirmasi
da bu sebepledir.

Darussifa binalarinin yaptiriimasi kadar énemli olan da
onun yasamasidir. Bu binalarin insa masrafindan daha
dnemlisi, uzun yillar yasamasi ve hizmet vermesi icin biytk
miktarda mal ve gelir birakilmasi yani vakfedilmesiydi.
DarUssifanin islemesi icin gereken parayi karsilayacak han,
hamam, Uriin veren toprak gibi isletmeler vakfiyelerde tek
tek bildirilir ve kayit altina alinirdi. Bu gelirlerin nasil topla-
nacagl, kim tarafindan korunup kullanilacagi da vakfiyeler-
de acik olarak bildirilmekteydi.

Darussifalarin vakfiyeleri diger vakfiyeler gibi cok 6nemli
belgelerdir. Burada, “Hayri ve hasenati bol olan sultanin
Allah rizasi icin hastalarin tedavisi ve onlarin hayir dualari
icin bu hastaneleri kurdurdugu” belirtilir ve bu dizenin

The Objective of Establishing Dardissifas

Dartssifas were generally built through the donation of
large sums of money by sultans or sultans’ wives, moth-
ers or daughters. The objective in setting up these estab-
lishments was “for the sake of Allah”. One of the most
important rules in Islam is service to humanity; moreover,
the belief that every person’s actions will be recorded in a
book of deeds, even after their death, was closely related
to the objective in building hospitals. This is always stated
in the deed of trusts of the darissifas; it is also the reason
why the sultan establishing a waqf always wrote in its
deed: “No doubt, He will not waste the deeds of those
who worship Him as though they see Him" .

Just as important as building these facilities was ensuring
that the institution of the dardssifa would continue. More
important than the expense of the construction was the
endowment of a large sum of money and a permanent
source of income to support the dardssifa so that it would
continue service for many years. Caravanserais, public
baths, land with crop yields and other such money-pro-
ducing establishments were recorded in the endowment
deeds, one by one. It would also be openly stated in the
deeds how this income was to be gathered, who would
protect it and how it would be put to use.

The endowment deeds of the darissifas are important
documents, just like any other endowment deed. In the
deeds it is stated, for example, that “these hospitals are
built for the treatment of patients and their blessed prayers
for the sake of Allah by the sultan who gives abundantly
and is benevolent”; the conditions of establishing this
waqf and the way it was to be managed are also detailed.
All rules and those responsible for perpetuating this system
are clearly stated. Religious and conscientious precau-
tions were also taken. These are summarized as follows:
“Everyone should know this: It is not halal [permissible] for
anyone who believes in Allah, in His angels, books and the
Day of Resurrection to change or dismantle this endow-
ment after it has been determined and written down...
Allah’s curse is upon those tyrants who change it."



kurulmasinda ve yonetilmesindeki sartlari siralarlar. Bu
dlzenin bozulmamasi icin bittn hukukt kurallar ve sorum-
lu kisiler saptanmistir. Ayrica dinf ve vicdani 6nlemler de
alinmistir. Bu durum soyle Ozetlenir: “Bunu herkes soyle
bilmelidir ki Allah’a ve Allah'in meleklerine, kitaplarina
ve ahiret guntne inananlardan hic kimseye, kararlastirilip
yazdirldigi sekilde katilestikten sonra artik bu vakfi bozup
degistirmek helal degildir... bozup degistirenlere Allah’in
laneti zalimler dzerinedir.”

Darussifalarin Kurulma Yerleri

Darussifalarin kurulus amaci, onu himaye edecek ve hasta-
lig1 ile ugrasacak kimsesi olmayanlara hizmet vermekti. Bu
sebeple belli bir yere gitmek Uzere yola cikmis ve o sehir-
den gecerken hastalanmis olanlar ve ticaret icin o yerden
gecenler darUssifalarin esas hastalarini teskil ediyorlardi. Bu
sebeple darussifalarin cogunu ticaret merkezlerinde géru-
yoruz. Bu merkezlerde ticaretin yogunluguna gére hareket
eden yuzlerce insandan s6z edilir. Bu tarihlerdeki 6nemli
darUssifalarla ticaret guzergahlari karsilastirildiginda bu
durum goraltr. Osmanlilar'dan 6nce yaptirilan hastanelere
baktigimizda, Anadolu’da kuzeyden giineye dogru inen
bir ticaret yolu ile batidan doguya dogru isleyen iki ticaret
yolunu biliyoruz. Bu iki ticaret aksi dlnya ticaretinin cok
énemli bir kismini teskil ediyordu. Darissifalar da bu yollar
Uzerindeki blytk merkezlerde kurulmustur. Hastaliklarin
bulasabilecegi g6z 6niinde tutularak ilk kurulanlar yasam
merkezlerinden uzak iken zamanla bu yerlerde de iskanlar
olmus, darussifalar yasanilan yerlerin icinde kalmustir.

Osmanlilar dénemine gelince biraz daha farkli bir durum
goriyoruz. Istanbul’da yaptirilan dartssifalarin ticaret ker-
vanlarinin konakladigi yerlerle bir iliskisi varsa da genelde
boyle degildi. Istanbul dartssifalan 6zellikle padisahlarin
kendileri icin yaptirdiklari byuk kulliyelerin icinde yer alir.
Kulliyeler, ortasinda bir cami etrafinda imaret, kervansa-
ray, medrese, hamam ve hastaneden meydana gelirdi.
Darussifalar da boylece padisahlarin kendileri veya hanim-
larr icin yaptirdiklari kulliyeler icinde yer almisti.

The Location of the Dartssifa

The purpose of founding a darissifa was to provide care
for those who had none to shelter or care for them during
their illness. For this reason, the main body of patients at
the dardssifa comprised those who fell ill in a city while
traveling from one place to another and those who were
passing through the city for trade purposes. This is why we
can observe that most dardssifas are located in centers of
trade. It is noted that hundreds of people moved to and
from these centers depending on the volume of trade.
This becomes clear when the dardssifas are examined
in connection with trade routes. When we consider the
hospitals built before the Ottoman period, we know that
there was one trade route going from north to south and
another route going from east to west. These two trade
routes constituted a very important part of world trade.
Dartssifas were established at large centers along these
routes. The first darissifas were established far from places
where people lived, for of fear of contagious illnesses, but
in time settlements developed around them and dartssifas
were placed in populated areas.

When we come to the Ottoman period we see a some-
what different picture. Although the darissifas built in
Istanbul were sometimes connected to trade caravans, this
was generally not the case. The dardssifas of Istanbul were
usually built within large kdlliyes (a large complex adjacent
to a mosque) that had been constructed by order of the
sultan and bore his name. These klliyes consisted of an
imarah (soup kitchen), a caravanserai, a madrasa (Islamic
school), a hamam (bath) and a hospital. Thus the dardssifas
were part of a complex that was built in the name of the
sultan or his wife.
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Anadolu Selcuklu sifahanelerinden Amasya DarUssifasi'nin kitabesinin

bulundugu orjinal Selcuklu tas kabartma stslemeleriyle bezeli tackapisi
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Dariissifalarin isleyis Sekli

Darussifalar icin hazirlanan vakfiyelerde, bu hastanenin
isleyis sekli kesin kurallar halinde belirtilirdi. Vakfiyeler
yani bu hastanenin yonetmeliklerinde, o miessesenin
isletilmesi icin gereken gelir belirtilirdi. Bu geliri toplayip,
sarfedilmesinde kontrol mekanizmasinin basinda vakfe-
den tarafindan tayin edilen bir mutevelli vardir. Mutevelli
yani vakfi yéneten ihtisas gerektirmeyen bitin atamalari
bizzat yapar, darlssifanin gérevlilerinin secilmesi, onlarin
kontrold, Ucretlerinin 6denmesi, hastanenin dizeni ve isle-
tilmesinden matevelli sorumlu idi ve bu sahis vakfedenin
glvendigi, bu konuda denedigi bir kimseydi ve genellikle
0 sahis oldikten sonra glvendigi bir yakinina, ogluna bu
gorev kalirdr.

Vakfiyelerde, hastanede hizmet edecek hekimler, goz
hekimleri, cerrahlar, hastabakicilar, ilac hazirlayanlar, asci-
lar ve hastanenin temizlik, tamir, bakim gibi islerini
gorenlerin hangi niteliklere sahip olmasi gerektigi ve ne
gibi gorevlerle yukimlu olduklari belirtiimistir. Ayrica bu
hastanelerin amaci, hastaya nasil hizmet verilecegi de en
ince detaylarina kadar yazilmistir. Béylece o darissifanin
isleyisi, hizmet edenler ve vyararlananlar hakkinda bilgi
sahibi oluyoruz.

Genel Ozelliklerinden bahsetmemiz gerekirse; darissifalar
kendi icinde bagimsiz birimdir. Bu birim, hastalarin tedavi-
si, temizligi, yeme icme, ilaclari, binanin tamiri ile her seyi
icinde c6zen bir isletme halinde idi. Genelde kadrosu yirmi
dort kisi olurdu. Zamanla bu sayi ihtiyaca gore azalir veya
artardi. Ucretlerin yaninda bugday ve pirinc istihkaklari da
vardi.

How the Dariissifas Operated

The manner in which the hospital was to operate was stat-
ed in clear rules within the waqfiyyas. In these waqfiyyas,
which were deeds of the hospital’s requlation, the income
necessary for operating the hospital was also indicated. A
trustee was appointed as the head of the control mecha-
nism; this person was responsible for collecting the income
and distributing it, and was appointed by the person who
had made the endowment. The trustee made all appoint-
ments for managerial positions that did not require special
qualifications. The trustee was responsible for choosing the
hospital’s employees, supervising them, making payments,
and ensuring the order of the hospital and its operations.
This person was an individual who was trusted by the per-
son who made the endowment; most of the time, when
the trustee died the position was left to someone close that
he trusted, or to the trustee’s son.

These deeds also stated the necessary qualifications and
responsibilities of the physicians to be employed, as well as
the ophthalmologists, surgeons, nurse’s aides, pharmacists,
cooks and those who supervised the cleaning, repair and
maintenance of the hospital. The purpose of the hospitals
and how a patient was to be treated were also recorded
in minute detail. Through these deeds we learn about the
operations of the dartssifas, about those who served at
these places and those who benefited from them.

As a general characteristic, the darissifas were indepen-
dent within themselves. They were like a business that
managed everything internally, from treating patients to
cleaning, food, medication, building repairs, and so forth.
There were generally 24 staff members, with this figure
increasing or decreasing over time as necessary. Wheat and
rice rations were given in addition to wages.

Edirne darlssifasinda ortada biytk kubbe ile bunu cevreleyen
on iki kiictk kubbenin ortttgu alt koseli ana blok
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DARUSSIFALARDA TEDAVI

Darussifada tedavi kesinlikle parasizdi. Hastaneye gelen
hasta kapici tarafindan iceriye alinir ve yikanabilecek
durumda ise hamamda yikanir ve hastane kiyafeti verilirdi.
Hastanin yakini varsa hastanin esyalar ona teslim edilir,
yoksa hastanin esyasi emanete alinir, her sey katip tara-
findan kaydedilirdi. Hekim hastaneye geldiginde hastay
muayene eder, teshisini yaptiktan sonra nerede vyatirila-
cagini tespit ederdi. Butin muayenelerde diger hekimler
ve tip 6grencileri de yer alirdi. Ik konstltasyondan sonra
hemen ilaclari tespit edilir, yiyecegi gidalar, rejimi belirle-
nirdi. Hastaya bu sekilde tedavi baslanir ve hekim hastalari
her gln iki defa ziyaret ederdi. Bu ziyaretlerde hastaligin
gidisatina gore ilac ve yiyecekleri degistirilir, gerekirse
hekim acil olarak tekrar cagrilirdi. Hastanin her istedigi kar-
silanmaya calisilir, 6zellikle tedavisi icin psikolojisinin &nemi
dikkate alinarak butun hizmetlilerin guler yuzle ve gonli
oksayan sozlerle muamele etmeleri sart kosulurdu. Hasta
iyilestiginde hastaneden taburcu edilir, gerekirse nekahet
dénemi ayni kdlliyenin icinde Gc¢ gin misafir kabul eden
imarette gecirilirdi.

Hekimbasi (Cizim, U. Erke)

TREATMENT AT THE DARUSSIFAS

Treatment at the dardssifas was entirely free. Whoever
came to the hospital was granted entrance by the door-
keeper, washed in the hamam, if possible, and given hos-
pital clothing. If the patient had a relative, his belongings
would be given to them; if not, they were taken into hos-
pital custody and each item would be recorded by a clerk.
A physician would examine the patient and decide where
he would stay. During all examinations, other physicians
and students would be present. After the first consulta-
tion, medication would be decided upon and food and diet
determined. Treatment would begin, and the physician
would visit the patient twice aday. The medication regimen
and diet were adjusted according to the patient’s progress,
and the physician could always be called upon during an
emergency. The aim was to meet the patient’s every need;
in particular, the psychology of the person was taken
into serious consideration during the treatment. Everyone
working at the darissifa had to be congenial and approach
patients with kind words. After the patient had recovered,
he would be discharged from the hospital and if necessary,
would be a guest of the imarah (soup house) inside the
same kulliyah, which put up guests for three days.

The dardssifas also provided outpatient clinical services
twice a week and gave free medication to those who were
caring for patients at home but had no money for medi-
cine or a physician. The relatives of patients who could not
come to the dardssifa were able to explain the patient’s
situation and obtain the necessary medication. It was for-
bidden to give medication to those who made an excuse
of illness, or to the wealthy. Those who practiced decep-
tion in this matter had the “curse of Pharaoh and Croesus”
invoked against them.

Darussifada tedavi (Edirne 1. Bayezid Saglk Muzesi)



Ayrica darissifalar haftada iki gin poliklinik hizmeti de
goriyor, hastasini evinde bakip da ilac ve hekim icin
verecek parasl olmayanlara Ucretsiz bakilip gereken ilac
veriliyordu. Darussifaya gelemeyecek hastalarin yakinlari,
hastanin durumunu anlatip gereken ilaci alabiliyorlard.
Yalan yere hastalik bahanesi ile gelenlere ve zenginlere ilac
verilmesi yasaktl. Bu konuda hile yapanlarin “Firavun ve
Karun laneti” ile cezalandirlmasi niyaz edilirdi.

Hastaligin Teshisi

Darussifaya gelen hastalarin teshisi icin ilk muayeneyi
yapan tabib-i evvel icin hastaligin teshisi cok &nemlidir.
Bunun icin hastanin muayenesi ve sorgulanmasi dnemlidir.
Hekim hastadan bu bilgileri alirken blttn hinerini goste-
rerek hastanin sakladigi veya unuttugu teshisle ilgili her
seyi sormaya gayret ederdi. Konusunda usta oldugu icin
hastanin rengi, kokusu, konusmasi, terlemesi, gozlerinin ve
yUzUndn seklinden ilk teshisini yapardi. DarUssifa hekimleri
isinin ehli, alaninda uzman, battn ayrintilaryla tibbi bilen
kisilerden secildigi icin genellikle hasta ile ilk konusma sira-
sinda hastaligi dogru teshis etmis olurdu. Bu teshisine gére
hemen tedaviyi baslatirdi. Hekim her giin hastay kontrol
eder, teshisinin dogru olup olmadigini tetkik eder, verdigi
ilaclarin etkisini izlerdi. Bu arada tip 6grencileri de yaninda
olur, onlara da kontrol ettirir, fikirlerini alirdi.

Darussifada bir tedavi sahnesi (Edirne II. Bayezid Saglik Muzesi)

Diagnosing an lliness

The diagnosis of illness was a very important task; it was
carried out by the tabib-i evvel (primary physician), who
would perform the initial medical examination. Examining
the patient and taking the patient’s history were of great
importance. The physician demonstrated delicate skills
when obtaining information from the patient, and would
carefully inquire about everything, bringing to the fore
things the patient might have forgotten or was trying to
hide. Due to the physician’s skills, he would be able to
make an initial diagnosis by examining the color of the
patient’s skin, how the patient smelled, their speech, how
they perspired and the shape of their eyes and face. The
physicians of the dardssifa were skilled professionals and
were chosen from among those who had knowledge in
every aspect of medicine; as a result, they were generally
able to make a correct diagnosis during the first examina-
tion. Treatment would begin immediately after the diag-
nosis had been made. The physician would check on the
patient daily, re-evaluating his diagnosis and keeping track
of the effects of the medication. During this time, medical
students would attend with the physician and he would
have them re-analyze the diagnosis and ask their opinions.

Urinalysis

The physician would start administering medication fol-
lowing the initial diagnosis, but he would not be content
with this; the patient’s urine was inspected every morning
to determine whether the diagnosis was sound. At this
time, the patient’s appearance was of primary importance,
and secondary to this was the diagnosis according to
the urine. First morning urine was used in this analysis.
Specific rules were applied when the urine was of great
importance, in cases when the illness could not otherwise
be distinguished. If possible, the patient would not eat or
drink the evening before. In the morning he would urinate
in a pot and the responsible person would transfer this
into a glass container. These glass urine containers were
of a size and dimension specified by the physician. After
the urine had been transferred to the pot, it would be
kept for the physician under special conditions. The urine
container was not to be left in heat or cold, and it was not
to be shaken. When the physician arrived in the morning
he would first examine this container. The color of the
urine, the residue at the bottom and the layer of foam on
top formed when the container was shaken all revealed
the different characteristics of a variety of illnesses. Even
though this information could be found in some medical
books, the experience and skill of the physician was also
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idrar Muayenesi

llk teshise gore bir tedavi uygulanmasini baslatan hekim
bununla yetinmez, teshisin dogru oldugunu anlamak icin
her sabah hastanin idrarini kontrol ederdi. O devirlerde
hastalik teshisinde birinci derecede gdzle inceleme ise,
ikinci derecede 6nemli olan idrarla teshisti.

Osmanli hekimleri bunun icin hastanin sabahki ilk idrarini
kullanirlardi. Teshis icin hastanin idrari énemli ise, yani
baska tUrli hastaligi ayiramamissa uygulanan kurallar
vardi. Hasta mimkinse aksamdan itibaren bir sey yemez
ve su icmezdi. Sabah kalkinca ilk idrarini verilen bir kaba
yapar, onu da gorevliler cam bir kaba aktarirlardi. Bu cam
idrar kaplari 6zel olarak hekimlerin istedigi blyuklikte ve
yuvarlaklikta idi. Idrar kaba alininca ézel sartlarda hekimi
beklerdi. Idrar kabi sicaga ve soguk rizgarlara tabi tutul-
mayacak ve calkalanmayacakti. Sabah hekim vizite geldi-
ginde énce bu idrar kabina bakardi. idrarin rengi, tortusu,
dibinde birikenler, Ustindeki tabaka, calkalandigi zaman
verdigi kopuk hepsi hastaligin belli 6zelliklerini tasirdi. Bu
bilgiler tip kitaplarinda yer aldigi gibi hekimin tecriibesi ve
ustaligr da burada 6nemlidir. Bazi kitaplarda bu sekildeki
idrar muayenesinde hekimin, kadin hastanin hamile olup
olmadigi veya hastanin 6lime yakin olup olmadigini da
tespit ettigini yazarlar.

Nabizla Teshis

Darussifa hekimleri secilmis, tecriibeli hekimler olduk-
larindan hastaliklarin teshisinde “nabiz bakmak”a ayr
dnem verirlerdi. Nabizla teshis eski tipta cok énemli olup,
hekimin kullandigi anahtarlardan biri idi. Hekim hastanin
nabzina muayene sirasinda bakardi. Hem sorgular hem
de nabzini kontrol ederdi. Sag elinin iki parmag! ile hasta-
nin bilegindeki damarlara hafif baski ile bu bilgileri alird.
Eski tipta sadece nabiz bakma ile butin hastaliklari teshis
eden hekimler vardi. DarUssifa hekimleri ise diger bulgular
yaninda nabzi da destekleyici olarak kullaniyorlardi. Bu
hinerlerini tip 6grencilerine Ogretirler ve onlarin aldigi
nabzin dogru olup olmadigini kontrol ederek egitimlerini
surdUrdrlerdi.

Tedavi icin Bedeni Hazirlamak

Darussifalarda uygulanan tedavi Osmanli tibbinin, o da
binlerce yillik tecribeden gecen eski tibbin bir parcasi idi.
Bu tipta 6nemli olan “&nce hastalanmamak” idi. Koruyucu
tip cok 6nemli olup bunun icin kurallar gelistirilmisti. Bu
tibba gdre bircok hastalik bu kurallara uymamaktan kay-
naklaniyordu. Bu sebeple darlssifaya gelen hastanin tes-
hisi yapildiktan sonra ilk yapilan uygulama vicuttan zararli
maddeleri atmak idi. Yenilen gidalar, yanlis yasam tarzi ve

important in this regard. In some places it is written that
the physician could at times diagnose based on urinalysis
whether a woman patient was pregnant or not, or if a
patient was close to death.

Diagnosis based on pulse

The physicians of the darissifa were carefully selected,
experienced doctors, and as a result they were able
to make accurate diagnoses based on patients’ pulse.
Diagnosis according to pulse is an ancient method of
medical practice, and it was a key method used by these
physicians. The physician would check the pulse during
medical examinations: Using two fingers of the right hand,
he would apply slight pressure to the patient’s wrist and
measure the pulse. At this time there were physicians
who were able to diagnose a variety of illnesses through
the pulse. The physicians of the darissifa used the pulse
along with other symptoms to support their diagnoses.
They would pass on this knowledge to medical students
and train them to check whether the pulse they had taken
was correct.

Preparing the Body for Treatment

Treatment given at dartssifas was a part of Ottoman
medicine and a traditional medicine that was based in
thousands of years of experience. The most important part
of this tradition was the “Prevention of lliness”. Preventive
medicine was very important and rules were developed
for this. According to this approach, illnesses were caused
by the failure to follow these rules. For this reason, after
coming to the hospital and having the diagnosis made,
the first treatment was to cleanse the body of any harmful
substances. Food intake, incorrect lifestyle and incorrect
nutrition were all seen as causes of illness. The physician
wanted to cleanse the body before administering any
medication. In order to achieve this, vomiting was induced
and the patient was given laxatives to cleanse the stomach
and bowels. This method was adapted to each patient
individually. Many medicines used in Ottoman medication
had a laxative effect and cleansed the bowels. Drawing
blood was also important in cleansing the body of harmful
substances.

The polluted blood that carried the illness needed to
be removed from the body. In order to do this, blood
was drawn from certain veins. This subject was widely
discussed in Ottoman medical books. There were also
booklets addressing the veins from which blood could be
drawn. The physician knew how much blood to draw from
which vein for different illnesses. Blood was drawn in this



yanlis beslenme hastali§i yaratan sebeplerdi. Hekim ilac
vermeden &nce bedenin temizlenmesini isterdi. Bu amacla
mide ve bagirsaklarini temizlemek icin hastayr kusturur ve
mushil verirdi. Bu temizlenme hastanin durumuna goére
ayarlanirdi. Osmanli tibbinda kullanilan ilaclarin buytk bir
kismi mushil etkili olup bagirsaklarin temizlenmesi gérevini
Ustlenirlerdi. Bedenden zararli maddeleri atmak icin “kan
almak” da énemli idi.

Hastanin hastaligini tasiyan “kirli kan” atilmalidir. Bunun
icin belli damarlardan kan alinirdi. Osmanli tip kitaplarin-
da bu konu cok genis olarak islenir. Ayrica “kan alinacak
damarlar risaleleri” de vardir. Hekim hangi hastalikta hangi
damardan ve ne kadar kan alacagini bilir. Bu sekilde kan
alinir ve hastaligin kandaki pisliklerinden temizlenirdi. Kupa
cekmek ve hacamat da bu temizlik icin kullanilan yollar-
dandir. Hastanin belli yerlerine, 6zellikle sirtinin belli yerleri-
ne cam fincan seklinde ézel kupalar konur. Bunlarin havasi
yanan bir pamukla alindigindan deriye yapisir ve derinin
Ust tabakasindaki kan damarlarini harekete gecirir. Kirli kan
derinin Ust tabakasinda toplanir. Kupadan sonra usta eller
buraya keskin bir nester ile ufak cizikler atarlar ve kirli kanin
akmasini saglarlar ve bu sekilde hastanin hastaligina uygun
kan alinmis olurdu. Bir diger bedeni temizleyici uygulama
hastanin terletilmesi idi. Hastaya belli sicak icecekler vere-
rek ve Ustlnu orterek terletilir ve zararll maddelerin ter
yoluyla uzaklastirlmasi saglanirdi. Bitiun bunlarin yaninda
bedeni temizlemekte en &nemli uygulama “hamam”dir.
Darussifalarda hamam vardi ve darissifanin yer aldigi kil
liyenin ayrica hamami vardi. Banyo yapmak, temizlenmek
gUnluk hayatta cok énemli idi ve 6zellikle hastanin banyosu
da 6énemliydi. Sicak nemli hamam terleterek bircok zararli
maddenin terle cikmasini sagliyor ve tedaviye yardimci
oluyordu.

Tedavide Diyet

Hastaneye yatan hastanin tedavisinde cok énemli olan bir
husus da yedigi ictigi idi. Hekim hastaligi teshis ettikten ve
ilaclarini tespit ettikten sonrailk isi yiyecekleri ve iceceklerini
ayarlamasidir. Agir hastalara cok az yemek verilir, genellikle
et suyu ve ekmek tercih edilirdi. Hastayl tedavi sirasinda
yormamak esastl. Yormayacak gidalarin basinda corbalar
geliyor, bunlarin basini da pirinc corbasi cekiyordu. Eski
tibba gore pirinc bedene en uygun gidalardandi. Corbalar
hastaya gore baharatlarla zenginlestirilir, iyilestikce yanin-
daki yemek arttirilirdi. Corbadan sonra en énemli gida etti.
Kuzu eti insan bedenine en faydali gidalardan oldugundan
yemek listesinde hep vardi. Hastane ascilari bu etleri cok
glzel pisirirler, hastanin kolayca yiyecegi hale getirirlerdi.

way and the impurities in the blood that had been caused
by the illness were thus removed. There were other meth-
ods used for such cleansing. Special cup-shaped glasses
were placed on certain areas of the body, particularly on
the back of the patient. A vacuum would be created by
placing a burning piece of cotton wool inside; as a result,
the cup would adhere to the skin, stimulating the veins
close to the surface. Polluted blood would collect in the
upper levels of the skin. After removing the cup, those
who were skilled would make small incisions with a bis-
toury and allow the polluted blood to flow out. By carrying
out this process, blood would leave the body from spe-
cific locations, according to the illness. Another process to
cleanse the body involved making the patient perspire. The
patient would be given certain hot drinks and then covered
up in order to cleanse the body through perspiration. Of all
such practices, the hamam was the most important proce-
durally. There was a hamam in the dardssifa and another
hamam in the kdlliye where the dardssifa was located.
Bathing and cleanliness were very important in daily life,
and bathing a patient was very important. A warm and
humid hamam enabled many harmful substances to be
eliminated from the body through perspiration, thus aiding
the recovery process.

Diet During Treatment

The food and drink of patients that were admitted to the
hospital also were of great importance. After the physician
had diagnosed the illness and decided upon the medica-
tion, he would then order food and drink. Patients who
had serious illnesses were given small amounts of food,
generally broth and bread. It was essential that the patient
rested during treatment. The best food for recovery was
soup, in particular rice soup. According to former medi-
cal practices, rice was one of the best foods for the body.
The soup would be enriched with spices according to
the illness, and as the patient got better the food served
alongside the soup would increase. After soup, the most
important food to be offered was meat. Lamb, which is
very good for the body, was always on the food list. The
hospital cooks would cook this meat very well so that the
patients would be able to eat it easily.
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Darussifalara Akil Hastalarinin Kabuli

DarUssifalar genel olarak butin hastaliklar icin yaptirilan
hastanelerdir. Yasli genc, cocuk blyuk bltin hastala-
ra aciktir. Akl hastalar da bu hizmetten vyararlanirlar.
DarUssifalar sadece akil hastalari icin acilmazlar. Hicbir
darUssifa vakfiyesinde sadece akil hastalari icin acilmis bir
hastaneye rastlanmamistir. DarUssifalarda akil hastalari icin
hasta sayisina gore bir veya birkac oda ayrilabiliyor, bazen
de darUssifanin bir bolumi veya Suleymaniye'de oldu-
gu gibi ayri bir bolim sadece akil hastalarinin hizmetine
verilebiliyordu. Buraya yatan akil hastalar kontrol altinda
tutulabilen, tedavi edilebilen kimsesiz hastalardir. Genelde
zaptedilebilir akil hastalarini aileler kendi biinyesinde hima-
ye ederlerdi. Zaptedilemeyen hastalari da ailesi dartssifaya
yatirmak zorunda kalabilirdi.

Osmanli tibbina gére “delilik” bir hastaliktir ve tedavi edile-
bilir. Hekimler bu konuda donanimlidirlar ve ilac listelerinde
bu konuda faydali olan pek cok formil yer alir. Bu sebeple
akil hastalarina “serbet”ler verilirdi. Ferahlatan, rahatlatan,
uyku veren bu serbetleri ve dozlarini hekimler ayarlardi.
Bu hastalarin iyilesebilmesi icin ilaclarin yani sira baska
tedavilerden de faydalaniliyordu. Muzikle tedavi bunlardan
biri idi. Bu konuda deneyimli mizisyenler haftada iki gtn
darUssifaya gelir ve konser verirlerdi. Bu konserde hangi
makamlarin ve ne kadar sure calinacag bilinir, tecribeli
muzisyenler hastalari rahatlatip mutlu edecek dozda bu
konsere devam ederlerdi. Ayrica eski tipta yeri olan gizel
kokulu cicekleri koklayarak tedavi, su sesi ile tedavi, hatta
gonlu rahatlatacak kus sesleri bile tedavi araci olarak kul-
lanilabiliyordu.

Edirne Il. Bayezid Saglik Muzesi'nde akil hastasi

Patient Admission to Dariissifas

Dartissifas were hospitals that were generally established
to treat every kind of illness. As they were open to patients
of all ages, from infants to the elderly, the mentally ill also
benefited from their services. There were no dardssifas
solely for the mentally ill; moreover, there are no refer-
ences to a hospital allocated to the mentally ill alone in any
dartssifa waqgf deed. Depending on the number of men-
tally ill patients, one or more rooms would be allocated for
them at these hospitals; sometimes an entire section, or as
at the Suleymaniye, a separate division would provide care
for these patients. Those mentally ill patients who were
admitted were those who could not be kept under control,
but who could be treated. In general, the mentally ill who
were manageable were cared for by their families. Patients
who could not be helped by their families would be admit-
ted to the dardssifas.

In Ottoman medical practice, “insanity” was an illness
that could be treated. Physicians were well equipped with
regard to this subject, and they had many formulas on
their list of medicines that were useful for treating this
condition. The mentally ill were given syrups because they
were easy for them to take. These syrups, which sedated
and made the patients sleepy, were prepared by physi-
cians, who also adjusted their dosages. Along with medi-
cation, other treatments were also used for the patients.
Musical therapy was one of these. Musicians who were
experienced in this subject would come to the dartssifa
twice a week and give concerts. The melodies and the time
each melody was to be played were set at these concerts,
and experienced musicians would continue these concerts
in such a way that the patients would be relaxed and
happy. Also, treatments from old medical schools were
used, such as the beautiful scent of flowers, the sound of
running water, and even beautiful bird songs.



DARUSSIFADA CALISANLAR

Dariissifada Hekimler

Darussifalarin yonetmeliginde en 6nemli gorevli hekim
idi. Genellikle iki adet hekim gorevlendirilir ve bashekim
hastalardan birinci derecede sorumlu olup en yiksek
Ucreti alirdi. Hekim secilirken pek cok sart kosulur, en iyi
niteliklere sahip olmasi gerekirdi. Tayin edildikten sonra ise
kontrol edilir, gerekirse degistirilirdi. Bu degistirme sorumlu
gorevlilerin sikayeti veya halkin durumu kadiya sikayeti ile
de olabiliyordu.

Hekimlerde aranan ozellikler cok énemliyidi. Oncelikle
bilgili olmaliydi. Isinin ehli, alaninda uzman, btdn ayrin-
tilariyla tibbr bilen, anatomi biliminde mahir, bilgilerini
tecrlibe ve deneyle iyice saglamlastirmis ve kuvvetlendirmis
olmaliydi. Vakfiyelerde de “... bircok énemli tibbi olaya
tanik olmus, mesleklerinin en ince kural ve ilkelerini fev-
kalade kavramis, tip ve hikmetin bittn sir ve inceliklerine
vakif olmus, gérdugi tibbi vakalarla bilgilerini gelistirmis,
alaninda lazim olan bilgi ve tecriibeye zaman icinde sahip
olmus..."” olmak sarti kaydedilir.

Darussifada G6z Hekimi ve Cerrahlar

DarUssifalarda gz hastaliklarini tedavi eden kisiye “keh-
hal” denirdi ve kadroda genellikle iki kehhal olurdu. Bu
kehhallerde aranan 6zelliklerin basinda meslegini iyi bilmek
ve sanatinda usta olmak gelirdi. Kehhallik bir sanat olarak
kabul ediliyor, teshis ve tedavideki ustaligi bekleniyordu;
"GOze katarak ve perde inecek olsa bu konudaki teshis-
leri gayet ustaca koymali, tedaviyi guizel yapmali, akran ve
meslekdaslari arasnda sohret kazanmis olmali, goze ilac
uygularken ilacin terkibi konusunda tam bilgi sahibi olmall.
Sanatinda becerikli, elleri cabuk, hastalar tedavi ederken
son derece dikkatli davranmali” idi.

Dariissifada Hastabakicilik

Darussifalarda yatan hastalara bir cesit hastabakicilik vazi-
fesi goren “kayyum”lar vardi ve bu hizmet icin genellikle
dort kisi gérevlendirilirdi. Kayyum hasta bakimi hizmetlerini
yerine getiren, yeme icme hususlarinda onlara yardim eden
kisilerdi. Ozellikle katiyen asik surath olmayan, yumusak
davranislarla hastalarin yemeklerini yedirecek, doktor ne
uygun gordu ise onu tatbik edecek, gucli kuvvetli, edepli
namuslu, iyi darist kisiler olmaliydi. Onlardan beklenen
gorevlerin basinda hastanin temizligi, hasta odasinin baki-
mi, hastanin giyeceklerinin yikattirilmasi, akil hastalarinin
zaptedilmesi gelirdi.

PERSONNEL AT THE DARUSSIFA

Physicians at the Dariissifa

In the deed of the dardssifa, the most important official
was the physician. Generally, two physicians were appoint-
ed and the chief physician would have primary responsibil-
ity for the patient, and thus receive the highest pay. There
were many conditions to be considered when choosing
a physician, and it was necessary that they had the best
qualifications. After the physician was appointed he would
be supervised and replaced if necessary. This replacement
would occur if there were complaints by responsible mem-
bers of staff or through patient complaints made to the
gadi (judge).

The qualifications sought in physicians were very impor-
tant. A physician had to be knowledgeable, competent,
and professional; he had to be aware of every detail of
medical science, be an expert in anatomy and must have
consolidated and reinforced his knowledge with experi-
ence and practice. In the deeds, the following require-
ments are stated: “... (one who has) witnessed many
important medical events, grasped the finest rules and
regulations of their profession, aware of all secrets and
refinement of medicine and wisdom, developed their
knowledge through medical events they have experienced,
and obtained the necessary information and experience
needed in his area over time..."

Ophthalmologists and Surgeons at the Dariissifas

The physician who treated eye illnesses at the dardssifa
was known as a kehhal (ophthalmologist); generally two
kehhals were employed at every dardssifa. The most
important requirement for the kehhal was that they know
their profession well and act in a professional manner.
The work of a kehhal was seen as an art form, and his
expertise was expected in diagnosis and treatment. “/f
there is cataract or a film on the eye, he should be able to
diagnose this professionally and treat it well. He should be
renowned among his peers and colleagues. When apply-
ing medication to the eye he should have full knowledge
about the ingredients of the medicine. He should be apt in
his art, deft of hand and extremely careful when treating
his patients.”
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Dariissifada ilac Hazirlayanlar

Darussifada yatan hastalarin tedavisinde hekim, kehhal ve
cerrahlar ilac kullanabiliyorlardi. Hastalara verilecek ilaclar
darussifada hazirlanir ve bunun icin biydk bir miktar para
ayrilirdi. Yatan hastalara gereken bitin ilaclar hazirlanir ve
Ucretsiz olarak iyilesene kadar verilirdi.

Dariissifadaki Diger Gorevliler

Darusifalarda gérev yapan diger vazifeliler vekilharc (para
isleriyle ilgilenen kisi), katip, ascilar, yemek servisi yapanlar,
kapidaki gorevliler, temizlikci, camasirci ve hamam gorev-
lileriydi.
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Nursing at the Dardiissifa

At the dartssifa there were kayyums who fulfilled the role
of nurses in caring for those staying at the dardssifa; gen-
erally, four people were charged with this responsibility.
The kayyum took care of patients and helped them to eat
and drink. They had to be people who would never frown,
would feed patients gently, and administer whatever
medications the physician had prescribed. They also had to
be strong, well-behaved, upright, good and honest. They
were expected primarily to clean the patients and their
rooms, ensure that the patients’ clothing was clean and
restrain mentally ill patients.

Those who Prepared Medicines at the Darissifa

Medication was used by physicians, kehhals and surgeons
for the treatment of patients who were being cared for at
the dardssifas. The medication given to the patients would
be prepared at the darissifas and large amounts of money
were allocated for this.

Other Employees at the Dariissifa

Others employed at the dardssifa included a steward,
bookkeeper, cook, food servers, a doorkeeper, cleaner,
laundryman and those who worked in the baths.

Edirne II. Bayezid Saglik Muzesi'nde ilac hazirlayanlar



DARUSSIFALARIN YAPILMASINA TEMEL
TESKIL EDEN MANEVI SEBEPLER

Spiritual Foundations of Sifahanes

Yizyllar boyunca biitiin Islam cografyasinda ve ozellikle
de Selcuklu ve Osmanli'da karsiliksiz hizmetin muhtesem
abideleri olarak cami, darissifa, medrese, kervansaray,
hamam, asevi gibi sayisiz vakif eserleri yaptiriimistir.
Temelini inancindan alan, iyilik mayasiyla yogrulmus
Anadolu da bastan basa bu sefkat abideleri ile donatilmistir.
Sultanlar, devletin ileri gelenleri ve diger hayir sahipleri
tarafindan belli merkezlerde insa edilen ve zengin vakiflarla
desteklenen eserler, bir hayir kurumu olarak devlete yuk
olmadan yuzyillarca ahaliye hizmet etmislerdir.

Darussifalar dahil bu vakif eserlerinin yapilisindaki temel
gaye henlz hayatta iken ahireti kazanmak dusuncesiyle
Allah rizasi icin verme isteginden kaynaklanmaktadir.
Vermeye sevkeden ve vakfiyelere de yazilan ayetlerden
bazilarinin mealleri sdyledir':

“Slphesizki sadaka veren erkeklerle sadaka veren kadinlar
ve Allah’a guizel bir borc verenler var ya, (verdikleri) onlara
kat kat ¢denir. Ayrica onlara cok degerli bir mikafat da
vardir.” (57/18);

“Mallarini gece glindiz; gizli ve acik Allah yolunda har-
cayanlar var ya, onlarin rableri katinda mukafatlari vardir.
Onlara korku yoktur. Onlar mahzun da olacak degillerdir”
(Bakara 2/ 274).

Sadaka vermeye, yoksullari, yetimleri korumaya, komsusu
acken tok yatmamaya tesvik eden, sayisiz hadis-i seriflerden
vakfetmeye en cok tesvik edici kabul edilen ve vakfiyelerde

1- Mealler Diyanet Isleri Baskanhigi'nin (http://kuran.diyanet.gov.tr) resmi
sitesinden alinmistir.

“Ya Saft” (Ey sifa
veren) Tugrakes
Hakki Bey'in
aynali tarzda celf
sUlUs hatti

For centuries, innumerable endowments including
mosques, healing houses, madrasahs, caravansaries, baths
and soup kitchens have been built as wonderful monu-
ments of gratuitous service across the Islamic world,
especially in Great Seljuk and Ottoman Empires. Moulded
in faith and acts of benevolence, Anatolia is also filled
with such monuments of caring. Built by sultans, senior
statesmen and other philanthropists in certain centres and
supported by rich endowments, these institutions offered
public service with no support from the state.

The underlying motivation in building these endowments
including the healing houses is to share in the name of
Allah and to earn His appreciation while alive, in hopes of a
favourable place in His heaven. Some of the Quranic verses
on philanthropy that encourage people to share, which are
also inscripted on these endowments, are as follows:

“Indeed, the men who practice charity and the women
who practice charity and [they who] have loaned Allah a
goodly loan - it will be multiplied for them, and they will
have a noble reward.” (57/18)

“Those who spend their wealth [in Allah ‘s way] by night
and by day, secretly and publicly - they will have their
reward with their Lord. And no fear will there be concern-
ing them, nor will they grieve.” (2/274)

Among the numerous hadiths that encourage believers
for almsgiving, protecting the poor and the orphans, and
sharing food with one’s neighbours, one hadith is con-
sidered to be the most encouraging for endowment and
frequently inscripted on these buildings reads as follows:

“When a man dies he will be rewarded for [non] but
the three good deeds he has done: endowments in the
name of Allah, scientific knowledge he has obtained and
a believer child praying for him” (Muslim, “"Vasiyye' 14).

Such services are provided through the endowments
established. Endowments (vakif), on the other hand, are
governed through endowment charters (vakfiye) com-
piled by the founder of the endowment, containing provi-
sions of the governance of the endowment, officially rec-
ognized through affirmation and ruling of a judge. Healing
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sikca gecen bir hadis-i serif de soyledir:

“Insan 6ldugi zaman (bltn) amel(ler)i kendisinden kesilir.
Ancak Uc sey mistesna; sadaka-i cariye, faydalanilan ilim
ve kendisine dua eden mumin evlad.” (Muslim, ““Vasiyye',’
14)

Bu hizmetler kurulan vakiflar vasitasiyla yUrGtalmuastar.
Vakiflar da kurucusu tarafindan tanzim edilen, vakfin
isleyisiyle ilgili huktmlerin belirtildigi, hakimin tasdik ve
hikmuyle de resmi nitelik kazanan vakfiye denilen bel-
gelerle yonetilmistir. DarUssifalar da ayni vakif anlayisinin
sonucu olarak artaya cikmis yapilardir.

Kur'an, insanin yaratilisina, psikolojisine, biyolojik varligina;
insan viicuduna ve onun kabiliyetleri ve fonksiyonlarina bir-
cok yerde deginmis ve yer yer insanlarin dikkatini bu ger-
ceklere cekmistir.

Insan hayatinin géz ardi edilemeyecek gercekleri arasinda
saglik ve hastaliklar da yer almaktadir. Hz. Muhammed
(s.a.v), zaman zaman bu iki konuyu gindeme getirerek
muslimanlari uyarmis ve bu iki hayat olgu karsisinda nasil
bir tavir gelistirmeleri gerektigi hususuna isaret etmistir:

“Insanlarin cogunun aldandigi (degerini bilmedigi) iki ni-
met vardir: Saglik ve bos vakit” (Buhari, “Rikak”, 1);

“Her hastaligin bir ilaci vardir. llac denk dstiiginde, Al-
lah'in izniyle hastalik iyi olur” (MUslim, “Selam”, 69);

“Ey Allah’in kullari, tedavi olun. Clnkd Allah, yarattigr her
hastalik icin mutlaka bir sifa ve ilac yaratmistir” (Tirmizi,
“Tib"2).

BUtln bunlar, muslimanlar Gzerinde, tip ilmini glinlik tec-
riibelerle gelistirmeleri icin yeterli etkiyi saglamistir. Ozellik-
le “et-Tibbii'n-nebevi” konusunda yazilan ve buyuk bir
ilgi ile takip edilen kitaplar bu motivasyonun saglanmasinda
dinin hangi 6lctde etkili oldugunu acikca géstermektedir.

Her hastaligin bir devasi bulunduguna duyulan inanc, mus-
[Gmanlari bir ilac bulabilmek icin minerallerin, bitkilerin ve
hayvanlarin diinyasini arastirmaya sevketmis ve boylece kar-
masik bir eczacilik bilgi ve tecriibesinin zemini olusmustu.
Muisliimanlar, buna paralel olarak biittn islam cografyasin-
da hastaneler yaptilar. Daha sonra bu anlayis ve uygulama-
lar musliman Tarkler tarafindan da strdardlda. Selcuklular
bu gelenegi Anadolu’da basarili bir sekilde temsil etmis ve
hastanelere 6nem vererek hemen her sehirde dariissifa insa
etmislerdi. Bu gelenek daha sonra biytk 6lctide Osmanli-
lar'a intikal etti.
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houses are an example of such endowments, subject to
same procedures and understanding.

Quran is ripe with explanations on creation of humans,
human psychology, biological existence, human body and
its skills and functions. Attention is occasionally drawn to
these facts in the Holy Quran.

Among the undeniable realities of human life is health
and illnesses. Prophet Muhammad (peace be upon him)
occasionally talked of health and illnesses, warning believ-
ers about these and giving them guidance as to how to
behave when it comes to health and illnesses:

“There are two blessings most man fail to acknow!-
edge: health and spare time” (Buhari, Rikak, 1)

“Every illness has a cure. When the cure is found, God
willing the illness disappears” (Mslim, Selam, 69)

“O ye servants of God, be cured. For Allah gave you
a cure and remedy for all the illnesses He created”
(Tirmizi, Tib, 2).

All these sayings have made enough impact on Muslims
to develop the science of medicine based on their daily
experiences. Specifically, books on “et-Tibbii'n-nebevi”
[i.e. teachings of the Prophet on Medicine] that drew wide
attention are a clear example of how religion affected the
emergence of such a motivation among Muslims.

The belief that every illness has a cure led Muslims to
research minerals, herbs and animals to find cure, which
provided the ground for development of know-how and
experience in the complex field of pharmacy. In parallel,
Muslims erected hospitals across the Islamic world. Later
on, this understanding and practices were taken over by
the Turks as well. Seljukians were successful representa-
tives of this tradition and attached great importance to
building hospitals, as exemplified by the healing houses in
almost all the cities in Anatolia. Ottomans were the next
follower of the same tradition after Seljukians.



DARUSSIFALARDA MiMARI YAPI

The Architectural Structure of the Sifahanes

DarUssifalar mimari acidan yapildiklari devrin genel mima-
ri karakterine gore sekillenmislerdir. Anadolu Selcuklu
darissifalar diger Selcuklu yapilarinda oldugu gibi, kitle-
sel gortnusll, saglam, gosterisli yapilardir. Yapida genel-
likle tas, bazan da tugla kullanilmistir. Planlari orta avlu
etrafinda siralanmis odalar, eyvanlar ve revaklardan olus-
maktadir. Ortada daima bir havuz bulunur. Eyvanli avlulu
medrese planina bagl yapilardir. Hem tek blok halinde
medrese plan semasinin hem de cifte medrese plan sema-
sinin uygulandigr gorldr. Ya ayni gayeli bloklar yan yana
insa edilerek kompleks olusturulmus veya yaninda baska
yapilarda bulunan killiye anlayisinda planlanmislardir.

Dis géruinste kalin duvarli abidevi yapilar olan darissifalar,
cepheye hakim olan tackapilari ile yiksek kabartma tas isci-
liginin saheserleri denebilecek eserlerdir. Diger dis cephe
yUzeyleri, sadece mazgal pencerelerin veya diz satihlarin
Ustten bir sira taskin tas silme ile sinirlanmasiyla ifadesini
bulmustur. iceride kapi ve pencere kenarlarinda, stitun bas-
larinda da tas kabartma suslemeler gérilmektedir. Ayrica
binalarin disinda ve icinde sirli tugla isciliginin saheserlerine
de raslanmakta, Tokat ve Sivas darssifalarinda oldugu gibi
bazi eserlerde de mozaik cini tekniginde stisleme 6n plana
cikmaktadir. Ayrica bazi darissifalarda tibbin semboli ola-
rak yilan kabartmalari yer almaktaydi.

Osmanli dariissifalarinda ana hatlariyla revakli avlulu
medrese plan semasi kullaniimistir. Killiyelerde darussifa
planlarinda dis hatlaryla dikdértgen plan semasina sadik
kalinmaktaydi. Burada dersane mekani daha da ©nem
kazanarak kitleden tasan bir hacim olmustur. Yapilarda
duvarlarin yukseldigi, bazan da katlarin oldugu gérilmek-
tedir. Yapr malzemesi olarak tas ve tugla kullaniimistir.
Osmanlilar'in cati 6rtu sistemi olarak daima kubbe, kapla-
ma malzemesi olarak da kursun kullandiklarr gorilmekte-
dir. Kapilar mermerden ve daha yulksek olarak yapilmak-
tadir.

Sifahane yapilari kendi icinde bir biitiindii. Bu yapilar-
da hasta, doktor, tip talebeleri ve diger calisanlarin ihtiyac-
larini gérecek, su sistemi, 1sitma teskilati, hamam, mescid,
eczane, finn, dersane, doktor ve hasta odalari gibi bitin
birimler mevcuttu.

Darissifas were built according to the general architec-
tural characteristics of their times. The Anatolian Seljuk
dardssifas, just like other the Seljuk structures, are sturdy
and spectacular structures with a massive appearance.
These structures were usually made of stone, but some-
times of brick. Their layout is based on chambers, iwans,
and arcades arranged around a courtyard, and there is
always a pool in the center. These buildings are constructed
according to the madrasa scheme with vaulted rooms and
courtyards. Both the single-block madrasa scheme and the
double-madrasa scheme were used. Either the blocks of
buildings were erected side by side for the same purpose
in order to form a kulliye (complex), or they were supposed
to be part of another nearby kulliye.

Dardissifas, which appear to be thick-walled monumental
structures, may be called a masterpiece of stonemasonry
with their embossed portals which dominate the front
facade. Other external walls were given a final touch on
the border of the porthole windows and the flat surfaces
with a row of protruding stones. There are decorative
stones on the interior door, windowsills, and columns. In
addition, both inside and outside the buildings are master-
pieces of glazed brick workmanship, and some buildings
in Tokat and Sivas feature decorative mosaic tiles. In some
darssifas the figure of a serpent (caduceus) was used to
symbolize medicine.

In the Ottoman dardssifas a design scheme of colonnaded
madrasas with courtyards was used. For klliyes, it was cus-
tomary to remain faithful to the dardssifa plans which were
based on a rectangular exterior. Here, the place allocated
for learning took on a greater importance, thereby taking
up more space. The height of the walls in these buildings
was higher, sometimes forming new floors. Brick and stone
were used as construction material. The Ottomans always
resorted to domes as their chief means of roof-covering
and also used lead as a roofing material. The doors are
made of marble and are higher.

The hospital buildings formed their own section. In order to
serve the needs of the patients, doctors, medical students,
and other employees, these buildings had a running water
system, heating system, a public bath, mosque, phar-
macy, bakery, classroom, and doctor and patient rooms.
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Gevher Nesibe Sifahanesi tackapisindan tas kabartma detaylar.

Ustte birbirine gecmeli siisleme sirasindan bir bolim ve kabatma madalyon, altta
kap! oyugu tavaninda yer alan tas kabartma mukarnaslar (stelaklit, sarkac).
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DarUssifalarda tibbi tedavi yaninda genellikle akil hastalik-
lan da tedavi edildigi icin bu amaca uygun olarak Gevher
Nesibe ve Il. Bayezid'de oldugu gibi bazilarinda ayri bir
boltim ayrilmisti.

Darussifalarda genellikle ya binanin icinde veya yakininda
bir hamam bulunurdu. Killiye icinde yer alan Osmanli
sifahanelerinde ise tamaminin kulliyelerinde hamam vardi.
Temizlige son derece 6nem verildigi, hamamin hastalara,
tip 6grencilerine ve calisanlara hizmet verdigi aciktr.

Bu hastanelerin, hasta tedavisi yaninda ikinci bir fonksi-
yonu da sistemli veya usta-cirak egitimi tarzinda hekim
yetistirmekti. Tip egitimi icin Gevher Nesibe, Edirne,
Stleymaniye orneginde oldugu gibi darissifalarin yanina
ayri bir tip medresesi yapilanlari da olmustur.

Anadolu Selcuklulari’nda, banilerin yaptirdigi eserde
gémulme gelenegine uygun olarak, darussifalara da bani-
lerin kiimbetleri yapiimistir. Bunlar, icten tromplu, distan
sekizgen ve piramit kalahli tipik Selcuklu kimbetleridir.
Altta mezar odalari, Ustte mescit kismi bulunur. Kayseri
Gevher Nesibe, Sivas Sultan |. izzeddin Keykavus, Divrigi
Turan Melek kimbetleri tipik 6rneklerdir. Osmanli kulli-
yelerinde de genellikle yaptiranlarin tiirbeleri bulunurdu.
Tarbeler, kimbetlerden farkli olarak kare ya da cokgen
planli tek kubbeyle értilu yapilardir.
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Dardissifas provided psychiatric care in addition to medical
treatment, and to this end, some of them, such as the
dartssifas of Gevher Nesibe and Bayezid Il, had separate
units for the mentally ill.

The darussifas had a public bath either inside the building
or somewhere nearby. There was always a public bath in
the Ottoman hospitals found in the kdlliyes. As they gave
the utmost importance to cleanliness, it is obvious that
the public baths must have served the patients, medical
students, and all of the employees.

A secondary function fulfilled by these hospitals was the
training of doctors in a master/apprentice system. For
medical education, sometimes a separate medical madrasa
was added to the kdlliye next to the dardssifas as is seen
in the examples of Gevher Nesibe, Edirne and Stleymaniye.

In keeping with the Anatolian Seljuk tradition of benefac-
tors being buried in the buildings they funded, the tombs
of the benefactors were built in the dardssifas. These typi-
cal Seljuk tombs were octagonal in shape with a pyramidal
cone and internal squinches. The burial chamber was found
on an underground floor, and the ground floors served as
masjids. Typical examples of these are the tombs of Kayseri
Gevher Nesibe, Sivas izzeddin Keykavus |, and Divrigi Turan
Melek. Ottoman kdilliyes also usually contained the mauso-
leum of benefactor. Contrary to tombs, mausoleums are
cubical structures covered with a single dome with a square
or polygonal design.
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Gevher Nesibe adina Kayseri'de insa edilen yapl, Anadolu’da
yapilmis Selcuklu darussifalar ve tip medreseleri icinde en
seckini, ayakta kalabilen en erken tarihli olanidir. Yapi yan
yana, Ustl acik avlulu, dérder eyvanli, iki blok halindedir.
Bati taraftaki blok sifahane, dogudaki ise medresedir.
Sifahanenin bati kenarinda akil hastaliklar bélima, medre-
senin kuzeydogu kosesinde de Gevher Nesibe'nin kiimbeti
yer alir.

Yapl; Anadolu Selcuklu Sultani Il. Kilicarslanin - cocuk-
larindan Gevher Nesibe Sultan adina, kardesi Sultan
I. Giyaseddin Keyhusrev tarafindan yaptiriimistir.
Darissifanin kitabesinde hastanenin adi Maristan ola-
rak gecer. Maristan, Mar ile Stan gibi iki s6zden meydana
gelen Farsca birlesik bir isimdir. Mar hem saglik hem de
tababetin semboli yilan, Stan ise yer, durak demektir. O
halde maristan yahut bimaristan saglik yurdu, yahut has-
talar yurdu demektir. islamda tip 6grenimi ve tedavinin
birlikte yapildigr saglik kuruluslari énce bimaristan veya
kisaltiimisi olan maristan, daha sonra da dar(’l-merzs,
dari’s-sihha, dari’'s-sifa, dart’'l-afiye ve dari't-tib terimleri
ile ifade edilmistir.”

1- Islam medeniyeti déneminde sekillenen ve hastane gérevini yiiklenen da-
russifalar Selcuklu ve Osmanli donemlerinde de devam etmistir. Hastane gérevi
goren bu muesseseler tarih boyunca bircok isimle kimliklendirilmisti. Turkce

“sifa evi, sifa kapisi, sihhat yurdu, saglik yurdu” olarak anladigimiz sifahaneler,
genellikle darissifa olarak isimlendiriliyordu. Bu ismin yaninda tarihin cesitli
dénemlerinde ve degisik cografyalarda bimarhane, maristan, dartlmerza, dartla-
fiye, dartssihha diye de tanitiliyordu.

G ole gid g

S. Unver'in cizimiyle I. Giyaseddin Keyhusrev (Cerrahpasa Tip Fak. Arsivi)

Built in Kayseri for Gevser Nesibe, this structure is the earli-
est and most outstanding example of Seljuk and medical
in Anatolia which has survived until the present day. The
building consists of two blocks side by side with an open
courtyard and four iwans. The block to the west is the and
the one to the east is the . The section for the mentally
ill patients is on the west-side of , and on the north-east
corner of the , there is the Gevher Nesibe tomb.

The building (Kayseri Gevher Nesibe Healing-House)was
built by Sultan Giyaseddin Keyhiisrev I in the name of
his sister Gevher Nesibe, one of Qilij Arslan II's children.
The name of the building as incripted on the epitaph on
the healing house reads as . is a Persian compund word
( + ). means snake, which is the symbol of health and
medicine, whereas means place or stand. Accordingly, or
means health place, or the place of the ill. In Islamic tradi-
tion, health institutions where medical training and treat-
ment is carried out have been known as or shortly . Later
on, other expressions such as (i.e. Home of the ill), (i.e.
Medical House), (i.e. Healing House), (i.e. Health House)
and [i.e. Medicine House] were also used.

== 3

Kitdbenin bulundugu sifahane kapisi, tackapi



Melike ismetiiddin Gevher Nesibe, Anadolu Selcuklu
hiktumdarlarindan II. Kilicarslan‘in (saltanati: 1155-1192)
kizi, I. Giyaseddin Keyhusrev'in kiictk kardesi ve |. Alaeddin
Keykubad'in halasidir. 1167-1206 yillari arasininda yasadi-
gl tahmin edilmektedir. Kayseri'de ikamet etmis, agabeyi
Giyaseddin Keyhusrev'in ikinci saltanati esnasinda verem-
den 6lmustlr. Mezar tasi olmadigr icin kesin 6lim tarihi
bilinmemektedir. Mezari, tip medresesinin icindedir.

Hikayeye gore gonil verdigi saray bassipahisi ile evlenme-
sine agabeyi |. Giyaseddin Keyhusrev karsi cikar. Bassipahi,
hikumdar tarafindan cepheye génderilir ve sehit diser. Bu
duruma cok tzllen Gevher Nesibe Sultan kederinden yata-
ga duser ve vereme yakalanir. Tum cabalara ragmen duru-
munda iyilesme olmaz. Durumu 6grenen ve kiz kardesini
6lim doseginde ziyaret ederek 6zur dileyen I. Giyaseddin
Keyhusrev (saltanati: 1192-1196 ve 1204-1210) ondan son
dileginin ne oldugunu sorar, o da agabeyine, kendisi gibi
devasiz hastaliga yakalananlar icin bir sifahane yaptirmasini
vasiyet eder.

I. Giyaseddin Keyhusrev, bu vasiyet lizerine 1204'te
dariissifa ve tip medresesinden olusan birbirine biti-
sik yapi grubunun insaatini baslatir. Yapi 1206'da
tamamlanir. A. Gabriel'e gére medrese kismini Gevher
Nesibe Sultan’in diger kardesi, 1210-1219 yillar arasinda
tahta cikan Izzeddin Keykavus muhtemelen 1213'te yap-
tirmistir. Ancak A. Stiheyl Unver ve Refet Yinang, planlama
dlzeni ve duvar birlesmeleri acisindan iki yapinin ayni yil-
larda yapildigi konusunda hemfikirdirler.

Gevher Nesibe Sultan Kayseri'de y.apllmasm| vasiyet ettigi dartssifada
(S. Unver, 1956 Cerrahpasa Tip Fakdiltesi Arsivi)

Melike ismetiiddin Gevher Nesibe, was the daughter of
Kilicarslan 1l (ruled from 1155 to 1192), the little sister of
lyasettin Keyhusrev I, and the aunt of Alaeddin Keykubat |,
all sultans of Anatolian Seljuks. It is thought that she lived
between 1167 and 1206. She lived in Kayseri and died
of tuberculosis during the second sultanate of her elder
brother Giyasettin Keyhusrev. Since she had no gravestone,
the exact date of her death is unknown. Her grave is in the
medical she built.

As the story goes, her elder brother Giyasettin Keyhtsrev did
not approve her marriage to the commanding cavalry she
had fallen in love with. The commanding cavalry was sent
to the front line of the battle field by the sultan and there
he was martyred. Gevher Nesibe Sultan grieved his death
and fell ill, contracting tuberculosis. Despite all efforts, she
did not recover. Giyasettin Keyhusrev (ruled between 1192-
1196 and again 1204-1210) learned about the situation,
visited his sister at her death bed and apologized. When
he inquired about her last wish, she told her brother that
he should build a for people who suffered from incurable
diseases like herself.

Upon this will, Giyaseddin Keyhusrev | started the construc-
tion of the complex in 1204, consisting of a and an adjacent
medical . The building was completed in 1206. According
to A.Gabriel, the was probably built in 1213 by the other
brother of Gevher Nesibe, Izzeddin Keykavus who inherited
the throne in 1210 and ruled until 1219. However, by study-
ing the plan and the joining of the walls, Siiheyl Unver and
R.Yinanc agree that both buildings were built in the same
years.

S. Unver'in _‘E
cizimiyle *{E
Gevher E‘?
Nesibe Sultan t '«:J
(Cerrahpasa e
Tip Fakultesi
Arsivi)
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Sifahanenin tackapisinda bulunan kitabe. Okunusu soyle: “Fi eyyami’s-sultani’l- muazzam Giyasi'd-dinya ve'd-din Keyhusrev bin Kilicarslan-da-
met... ittefeka bindu haze'l-maristan. / Vasiyyetd, ani’l-meliketi ismeti'd-dtinya ve'd-din Gevher Nesibe binti Kilicarslan —Erza lekiim Allah senete

isneyn ve sitte mie 602 (1206)"

Kitabesi. ki kapidan yalniz sifahanenin portali Gzerinde
bulunan kitabe gunimize kadar gelmistir. Kitabeden
sifahanenin 602 (1206) yilinda II. Kilicarslan'in kizi ve I.
Giyaseddin Keyhusrev'in kardesi Gevher Nesibe Hatun’un
vasiyeti Uzerine insa edildigini 6greniyoruz. En dnemli kay-
nak olarak kabul ettigimiz iki satirlik Arapca kitabenin tipki
okunusu soyledir:

1) Fi eyydmi's-sultani’l - muazzam Giyasi'd-diinya ve'd-
din Keyhusrev b. Kilicarslan - damet... ittefeka bindu
haze'l-Maéristan.

2) Vasiyyetu, ani’l-meliketi ismeti‘d-diinya ve'd-din Gevher
Nesibe binti Kilicarslan —Erza lekim (?) Allah. Senete isneyn
ve sitte mie.?

Halil Edhem 1918 tarihli kitabinda kitabenin Turkce okunu-
sunu soyle vermektedir:

“Kilicarslan oglu dinin ve diinyanin koruyucusu blytk sultan
Keyhusrev zamaninda —zamani daim olsun- Kilicarslan'in
kizi, din ve dunyanin ismeti Melike Gevher Nesibe'nin —
Allah sizin icin onu razi kilsin- vasiyeti olarak 602 yilinda bu
hastahanenin insasina ittifak etti (insa ettirdi).”

2- Afet inan, Kayseri Gevher Nesibe Sifaiyesi, Ankara: Hacettepe Universite-
si, Yay. Y1l,1969. 5.19

The Epitaph. Only the epitaph on the portal of is left
of the two doors. Based on the epitaph, we learn that
the was built in 602 Hijri (1206) upon the will of Gevher
Nesibe Hatun, the daughter of Kilic Arslan Il and the sis-
ter of Giyaseddin Keyhtsrev I. The transliteration of the
two-lined epitaph in Arabic which is considered the most
important source is as following:

Halil Edhem, in his book in 1918, mentions what the epi-
taph means in Turkish:

“This hospital was constructed in 602 upon the will of
Gevher Nesibe, the daughter of Kilic Arslan, the honor of
the religion and the world -May God give her content-
ment- in the Sultanate of the great Sultan Keyhusrev, the
son of Kilic Arslan, the guardian of the religion and the
world —-may his Sultanate be eternal”

In parallel with other healing houses of the Seljukian era
such as Sivas lzzeddin Kaykavus Healing House (1217),
Divrigi Turan Melek Healing House (1228), Konya and
Aksaray Healing Houses (first half of 13th Century), Cankiri
Cemaleddin Ferruh Healing House (1235), Amasya Healing
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Gevher Nesibe Sifahanesi (1206) ile ayni donemde veya
daha sonra yapilan; Sivas izzeddin Keykavus Darissifas
(1217), Divrigi Turan Melek DarUssifasi (1228), Konya
ve Aksaray darussifalar (Xlll.yGzyilin ilk yarsi), Cankiri
Cemaleddin Ferruh DarUssifasi (1235), Amasya DarUssifas
(1237), Kastamonu Ali b. Suleyman Darussifasi (1272),
Tokat Muintddin Stleyman DarUssifasi (1275) gibi diger
Selcuklu sifa evlerinde oldugu gibi her yonuyle tam bir
saglik kurulusu olarak hizmet veriyordu. Hasta odalari,
talebe odalari, yazlik dersane sayilan acik eyvanlari, kislik
dersane sayilabilecek kapali buytk dersaneleri, ilac yapim
odalari, mutfak veya ashanesi, su sarnici, sicak soguk su
sistemleri, hamam, bastabip odasl, akil hastaliklari bélimu
gibi birimleriyle; medeniyetimizin Ortacag'daki parlak bir
semboltyd...

Calisan tabipler, hizmetliler, 6grenciler ve hastalari ile
tam bir sosyal kurumdu. Vakfiyesine gore yonetilir, gelir
giderleri ayarlanir, tabip ve personel atamalar yapilr,
Selcuklu baskenti Konya'dan génderilen tabipler vasitasiyla
desteklenir ve devlet tarafindan da denetim altinda tutulur-
du. Sonradan, saydigimiz diger Selcuklu sifahanelerinde de
uygulanan tedavi ve tip egitimi sistemi buginki bilgilere
gore en once burada uygulanmistir. Sifahane ayakta kala-
bilen en eski Anadolu Selcuklu sifahanesidir.

Yapi, zaman icerisinde; Cifte Medreseler, Giyasiye Sifaiye
Medresesi, Kayseri Tibbiyesi, Sifa Hatun Medresesi, Gevher
Nesibe Tip Medresesi gibi bircok isimlerle aniimistir.

Yuzyillarca ydnetimine esas olan vakfiyesi henliz bulunama-
mistir. Ancak; |. Giyaseddin'in oglu izzeddin Keykavus'un
Sivas'ta yaptirdigi Sivas DarUssifasi'nin elde bulunan vak-
fiyesine gore, sifahanenin isleyisi hakkinda fikir edinilebilir.
Cunkl bu donem sifahane vakfiyelerinin hemen hepsi bir-
birinin aynisi esaslari icermektedir. Ayrica ilerde detaylarini
verecegimiz, Kayseri tahrir defterlerinde bulunan kayitlar
da hem vakfin mallari hem de vakfin isleyisi hakkinda
dnemli lctde bilgi vermektedir.

Yap!; belgelerden takip edebildigimiz kadariyla kuruldugu
glinden 1890°li yillara kadar tip kurumu olarak gelene-
ge uygun sekilde mislim gayrimslim ayrimi yapmadan
hizmetini strdirmis, daha sonra XX.ylzyilin basindan
itibaren o dénem Osmanli'nin ve daha sonra Turkiye
Cumhuriyeti'nin icinde bulundugu zor sartlara bagl olarak
harabe hale gelmistir. Cumhuriyetin ilk yillarina ait genel
Kayseri ve sifahaneye ait fotograflardan harabe durumunu
takip edebiliyoruz. Bina ancak 1950'li yillardan itibaren;
Suheyl Unver, Afet inan, F.Nafiz Uzluk gibi kiiltir mirasi-
miza sahip cikan Ustatlarin kamuoyunun dikkatini buraya
cekmesiyle kurtariima sdrecine girebilmistir. O glnlerden

House (1237), Kastamonu Ali b. Stleyman Healing House
(1272), Tokat Muiniddin Stleyman Healing House (1275),
which were built at the same period or after it, Gevher
Nesibe Healing House was a fully-fledged health institution
that contained various units such as patient rooms, student
chambers, open iwans used as classrooms during summer,
big closed classrooms used during winter, drug making
workshops, kitchens, cisterns, hot and cold water systems,
baths, chief surgeon room, deparate department for the
mentally ill. Overall, these institutions were bright symbols
of middle ages.

Healing Houses were complete social institutions with
doctors, servants, students and patients. These were man-
aged according to endowment charters. The income and
expenditures were duly recorded, appointments of doctors
and students were accordingly managed. These institutions
were also supported by doctors sent from Konya, the capi-
tal city of the Seljuk Empire, and was supervised by state
officials. The treatment and medical training system which
was also applied in other healing houses of the Seljuk
Empire were, according to the data available, applied for
the first time in Gevher Nesibe Healing House, which is the
oldest standing Seljukian healing house in Anatolia.

The building was known by other names in time, including
the Double Madrasahs, Glyasiye Sifaiye Madrasah, Kayseri
Medical House, Sifa hatun madrasah, and Gevher Nesibe
Medical Madrasah.

The endowment charter of the institution, which effec-
tively governed the endowment for hundreds of years, is
yet to be found. However, the endowment charter of the
Sivas Healing House built by Izz ad-Din Kaykawds, son
of Ghiyath ad-Din Keyhusrev |, gives some ideas about
the management of the healing house. After all, all the
endowment charters analysed during the research contains
very similar principles of management. Additionally, as
explained below, the records in Kayseri Cadastral Record
Books also provide information about the belongings and
management of the endowment.

According to the records, the institution was actively used
until 1890s and offered service to everyone regardless of
their religion (Muslims and non-Muslims alike). From the
beginning of the 20th century on, the building was left in
ruins due to the unfavourable conditions that the Ottoman
Empire and the young Turkish Republic found themselves
in. Photograhic images of Kayseri in general as well as the
healing house itself from the early Republican period reveal
the bad shape of the building. The building only drew pub-
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beri devam eden bir dizi gayretler, tamirlerle bu glnku
durumunu almistir.

Yapinin ayaga kaldirimasi streci ilerde detaylica ele alina-
caktir. Ancak 1982'de tip tarihi mizesi yapiima slrecinde
yapilan tadilatlar ve binayla ilgili bulunan detaylar, yazinin
bundan sonraki béliminde yeri geldikce ele alinacaktir.
Bu tamir hakkinda tamir ve mizeye dénisim sirasinda
ciddi emekleri olan ve o0 zaman yeni kurulan Gevher Nesibe
EnstitUst'ntn madard Prof. Dr. A.Hulusi Kéker'den sahsen
de dinledigimiz ve 14 Mart 1991'de Gevher Nesibe'de
yapilan tip kongresine sundugu bildirilerinden aldigimiz
bilgiler bu konuda bize ciddi katki saglamistir. Yazimizin
bundan sonraki béluminde bu bilgilerden cokca istifade
edilmistir.

Eseri Universite, tip mizesi yapmak icin 1980 yilinda dev-
raldiginda bina toprak ylzeyinden 1,5-2 m. asagidayd.
CUnkU ylzyillarca suregelen cevredeki yikimlarla ve cev-
resindeki dort bes mahallenin ortadan kalkmasi sirasinda
cevresi oldukca dolmustu. Eserin o yillarda gecirdigi degi-
simlerin biz de yakin sahitlerindendik.

lic attention from 1950s on, thanks to the efforts of Stiheyl
Unver, Afet inan and F. Nafiz Uzluk with a view to preserve
the cultural heritage. Thanks to various attempts at repair,
the building gained its current condition.

The renovation of the building will be discussed in further
detail below. However, in 1982, the recoveries as part of
attempts to turn the building into a museum of medical
history and other details about the building will be dis-
cussed in relevant parts of the article below. These details
have been obtained orally from Prof. A. Hulusi Kéker, who
was the director of the then newly founded Gevher Nesibe
Institute, as well as his proceedings at the medical congress
held in Gevher Nesibe Healing House on 14 March 1991.
The rest of the article is to a great extent based on these
details.

When the university took over the renovation of the build-
ing to establish a medical museum in 1980, the building
was 1,5 - 2 meters below the surface due to demolitions
around the environment and destruction of the surround-
ing neighbourhoods in centuries. We were among the
close observers of the change that the building went
through during this period.

S. Unver'in cizimiyle Kayseri Gevher Nesibe
Sifahanesi ve Tip Medresesi
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MiMARI YAPISI

Yapi, 68 x 42 m. ebadinda, 2800 m2’lik bir alani kaplayan
birbirine bitisik, acik avlulu iki birimden meydana gelir.
Batidaki bolum sifahane, dogudaki ise tip medresesidir.
Her iki bolim de tipik Selcuklu medrese planina sahiptir.
Birbirine 1,5 x 11 metrelik dar bir koridorla baglantili olan
binalardan darUssifa 40 x 42 m. (1680 m2), medrese ise 28
x40 m. (1120 m2) ebatlarindadir. Her iki binanin ayri kapisi
vardir. Glney cepheden bakildiginda soldaki yani batidaki
sifahane kapisi kitabenin de bulundugu tackapi, sag taraf-
taki yani dogu taraftaki kapi ise tip medresesinin kapisidir.

Her iki bolim, ortasinda havuzu bulunan, dért tarafindan
sivri tonozlu revaklarla cevrili acik avlulu, dort eyvanli plana
sahiptir. Oda kapilarinin hepsi kuctktlr ve revakli avluya
acllmaktadir. Odalarda ocak ve baca yerleri mevcut degil-
dir. Mutfak olabilecek bir mekana da rastlanmamistir. Bu
da yemeklerin disaridaki bir imaretten geldigini dustundur-
mektedir.

Selcuklular'in XIII. asirda yaptiklari medreselerde kapali avlu
tipi kullaniimis, binalarin temel ve zeminleri de dayanikli
blyUk masif taslardan yapilmistir.

Tlrkler Orta Asya'da uyguladiklari tugla yapi gelenegini
Anadolu’'ya geldiklerinde sadece minare ve bazi kubbe
yapilarinda kullanmislar, esas ana gévdeyi ise Anadolu’da
bolca bulduklar tasla yapmislardir. Gevher Nesibe yapi-
si da tamamen kesme tasla yapilmistir. Ozellikle bu
durum cevrede tasi bol olan Kayseri'de oldukca belirgindir.
Kayseri'deki Selcuklu yapilarinin hemen hemen tamami tas
yapilardir. Bu yapilar Gevher Nesibe'de de oldugu gibi kalin
tas duvarli los 1sikli, saglam, sicaga soguga dayanikli, basik,
kale gibi yapilardir.

Yapiyla ilgili bilgiyi ilk defa 1933 yilinda A. Gabriel yayimla-
mistir. Yapi yikik ve iyi temizlenmemis oldugundan planini
tam olarak yapamadigini belirtmektedir.

1980 yilinda Erciyes Universitesi tarafindan yapilan tamirat
sirasinda isin basinda bulunan A. Hulusi Kéker binanin su
tesisati ve kanalizasyon sistemi ile ilgili 6zetle su bilgileri
vermektedir:

“1980 yilinda yapilan onarim esnasinda eserin cevresinde
de bir kazi yapiimistir. Kuzeyde bulunan yedigen kaideli,
tlrbe kaidesine benzeyen yapinin, altinin tamamen top-
rak oldugu ve mezara ait bir yapiya rastlanmadigi tespit
edilmistir. Yapinin Gzerindeki toprak acildiginda, burada
bircok spiralli kiinkler ortaya cikmistir. Béylece bu yapinin
kiimbet kaidesi degil sifahaneye suyu getiren ve dagitan

ARCHITECTURAL STRUCTURE

The building consists of two units in the size of 68x42
meters, adjacent to each other covering a 2800 square
meter area with an open courtyard. The unit to the west is
, and the one to the east is . Both units have typical Seljuk
style. Out of the buildings which are connected to each
other with a narrow corridor measuring 1,5x11 meters, the
is 40x42 meters (1680 m2), and the is 28x40 meters (1120
m2). Both of the buildings have separate doors. When one
looks from the south side, the door on the left which is the
western door is the door of the , it also has the portal door
epitaph on it. The door to the right which is to the east is
the door of the medical .

Both of the units have a plan with a pool in the middle,
four iwans and an open courtyard surrounded by arcades
with conical vaults on all four sides. All the doors of the
rooms are small and connect to the arcade courtyard.
None of the rooms have a furnace or a stove. Also, there
is no room that resembles a kitchen. This brings to mind
the thought that the meals were coming from an imaret
outside.

A closed-courtyard was used in the built by Seljuks in 13th
century, the foundation and ground of the buildings were
made of great solid stones.

When Turks brought from Central Asia their tradition of
constructing buildings using brick to Anatolia, they only
used this technique to build minarets and domes, while
constructing the main body of buildings using natural
stones of Anatolia. In the Gevher Nesibe building, face
stones were used except in the dome of the bath. This
is especially apparent in Kayseri, a city ripe with natural
stones. In Kayseri, almost all of the buildings built during
the Seljukian era are made of stones. These buildings,
similar to Gevher Nesibe, contained thick stone walls,
and were dimly lit. These were strong buildings resistant
to heat and cold, resembling castles with their flattened
outlook.

The information about the building was released for the
first time by A.Gabriel in 1933. He stated that since the
building was wrecked and was not cleaned well, he could
not draw its plan accurately.

A Hulusi Koéker who was in charge for the repairs by Erciyes
University in 1980 talks about the Water Installation
and Sewage System of the building which is briefly
stated below:

“During the repairs in 1980, an excavation was carried
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1980'li yillara kadar eski mahalleler arasinda iken bugtin Mimar Sinan Parki’nin ortasinda
kalan Kayseri Gevher Nesibe Sifahanesi ve Tip Medresesi.
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su terazisi oldugu tespit edilmistir. Bu terazide, disaridan,
blyUk avgindan gelen suyun seviyesi yikseltildikten sonra,
ikiz binanin ortasindaki bir koridordan iceri génderilerek,
her iki bolume dagtiliyor olmalidir. Kaziya devam edilerek,
ara koridorlar esildi ve dahili su tesisati bulunmustur. Tabii
su kinklerinin bircogu ctrimusta.

Hamamin giineybati kdsesinde de bir hamam ayagi bulun-
mustur. Bu hamam ayaginin disarida, blytk oluklu taslari
ve pisliklerinin toplandigi kare seklinde cukur taslari bulun-
mus ve bunlar medrese icinde muhafazaya alinmistir. Bu
ayagin Selcuklular'dan kalma kanalizasyona bagl oldugu
tahmin edilmektedir. Nitekim her iki havuzun ayaklar da,
bu Selcuklu kanalizasyonuna akmaktadir. Bu kanal, bugin-
ki sehir kanalindan, 2-3 m. daha derinden gitmektedir.
Sifaiyye ve Giyasiyye'den, tamirat esnasinda 13-15 metre-
den cikarilan artezyen sulari, glinlerce havuza aktigi halde,
Selcuklu kanali, birikmeden rahatlikla bu suyu cekmistir.
Su halde 1206 yilinda acilmis olan bu Selcuklu kanali halen
calismaktadir. Suyun nereye gittigini ise bilmiyoruz.”3

Selcuklular déneminde yapilmis abidelerin yapi 6zellikleri,
ic ve dis tezyinatlarinin yaninda, pek cogumuzun ilk bakista
dikkatini cekmeyen bir 6zelligi de eyvan ve tonozlari mey-
dana getiren yontma taslar tzerinde gérilen tasci isaret-
leri veya Tirk damgalaridir. Gevher Nesibe Sifahanesi'nde
de bircok tascl isaretleri ve Tlrk damgalari bulunmaktadir.

Anadolu Selcuklulari saglik tesislerinde kadin-erkek, mus-
lim-gayrimdslim ayrimi yapilmaksizin hizmet verilmis,
Gevher Nesibe'de de XX. ylzylla kadar ayni anlayisla hiz-
mete devam edilmistir.

3 - A.Hulusi Koker, “Kayseri Gevher Nesibe Maristani ve Tip Medresesi”,
Kayseri Gevher Nesibe Sifahanesi ve Tip Medresesi haz. Abdullah Kilic,
istanbul 2007, s. 37.

out around the building. It was confirmed that the bottom
of the building to the north with heptangular bedplates,
which looks like a tomb-bedplate, was totally soil and there
was no construction like a grave. When the soil on the
building was moved aside, lots of helical pipes appeared. It
was confirmed that it was not the bedplate of the build-
ing, but was the water gauge bringing and distributing
water to .

It is possible that the level of the water coming from
outside, from a great conduit, was elevated by this water
gauge and sent inside through a corridor in the middle of
the twin-buildings, and finally distributed to both units.
Continuing the excavations, the main corridors were dug
and the internal water installation was found. Of course,
many of the water pipes were rotten.

To the southwest corner of the , a line was discovered.
Outside, the stones with large drains and a square-shaped
pit stone of this line were found and kept secure in the .
It is estimated that this line was connected to the sewage
system of Seljuk’s. As a matter of fact, the lines of both
pools go to the sewage system of Seljuk’s. This channel lies
2-3 meters deeper than the present city channel. Whereas
the artesian water coming from 13-15 meter depth in
Sifaiye and Giyasiye during the repairs ran for days, the
Seljuk channel drew out all of the water easily without
any accumulation. Hence, the Seljuk channel built in 1206
is still working. We do not know where the water goes.”

Besides the obvious structural features of the interior and
exterior ornamentations of the buildings of Seljuk era, a
feature which is not noticed by most people at first sight is
the stone mason signs and Turkish imprints on the dressed
stones which the iwans and vaults are made of. There are
also many stone mason signatures and Turkish imprints in
Gevher Nesibe .

In the medical facilities of Anatolian Seljuks, men and
women, Muslims and non-Muslims were all treated equally
and Gevher Nesibe carried on serving people with the
same understanding until the 20th century.
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Kitabenin bulundugu
sifahane tackapisi
Selcuklu tas kabartma
stisleme sanatinin en
guzel 6rneklerindendir.
Kitabenin Gzerinde
yer alan Selcuklularda
tibbin sembol( cift
basli yilan kabartmasi
blyuk olctde silinmistir.
Bir benzeri yapilarak
mizede muhafaza
altina alinmistir.

Ssifahane tackapisinin
1920 ve 1940 'lardaki
durumu
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SIFAHANE KISMI

Yap! blogunun batisindaki kismi, kitabenin bulundugu tac-
kapinin da yer aldigi daha genis olan bolimu sifahanedir.

Tackapisi

Sifahane ve medrese kisimlarinin ayri ayri kapilari olmasina
ragmen soldaki sifahane kapisi kitabenin de yer aldigi ori-
jinal Selcuklu motifleriyle bezenmis tackapidir. Kapida en
Ustte ortada cift yilan kabartmasi ve iki yilanin ortasinda
dénen Selcuklu motifi (carkifelek) mevcuttur. Tahrip olan
motifin az bir kismi gérinmektedir. Bu motifin benzeri
1980'lerde bir tas Uzerine yeniden islenerek sifahane-
de muhafaza altina alinmistir. Yilan motifi XIll. yizyilda
Selcuklular tarafindan tibbf sembol olarak kullanilmistir. Bu
motiflerin altinda 2,5 x 0,75 m. ebadinda mermer kitabe
yer almaktadir. Kitabenin hemen altinda tastan islenmis
kemer ve etrafinda karsilikli Selcuklu motifleri bulunmakta-
dir. Kapr XX. yzyilin baslarindan 1940'lara kadar oldukca
harap durumdayken yapilan onarimlarla buglnki halini
almistir.

Kapi blogu sifahane cephesinden 0,47 m. 6ne cikintilidir,
Kapinin dis cevresi birbirine gecmeli Selcuklu motifle-
riyle cevrilidir. Kapri giris oyugunun Ustl yedi kademeli
mukarnaslarla (sarkac) bezenmistir. Girisin sag ve sol
yaninda klcuk oyuklar vardir. Sagdaki oyugun Ustlinde
bir aslan kabartmasi vardir. Bu sembol, Gevher Nesibe ve
|.Glyaseddin Keyhusrev'in babalar Sultan Il. Kilicarslan’a

isaret eder.
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Yapinin, sifahane kisminin yer aldigi gtiney batidan gorindsu
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SIFAHANE

Portal

and both have separate doors but the door to the left
is the portal adorned with the original Seljuk style motives
and on which the epitaph is placed. There is a relief of a
pair of snakes at the top of the door and in the middle of
it there is a Seljuk style whirling motive (namely passion
flower or wheel of fortune). A small part of the dam-
aged motive can be seen. Snake motive was used as a
medical symbol by Seljuks in the 13th century. Below those
motives, there is a marble epitaph of 2.5 x 0.75 meters.
Right under the epitaph, there is the arch from dressed
stone and around it there are Seljuk style motives. While
the door was damaged extensively in beginning of 20th
century and stayed in that condition until 1940s, it was
repaired and given its present form.

The door block of the facade has a projection of 0.47
meters in the front. The outer surface of the door is sur-
rounded by the integral Seljuk style motives. The top of the
door entrance pocket is adorned with seven-graded . There
are small pockets to the left and right of the entrance.
Above the pocket on the right there is a lion relief. This
symbol refers to Kilicarslan.
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~ Sifahane avlusu, 2007 -
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Sifahane ic Mekani

GUneydeki tackapidan girilen sifahane kisminin dis dlcileri
40 x 42 metredir. Kare planli avlunun bir kenar 12,50
m. olup Uc yani kemerli, sivri tonozlu revaklarla cevrilidir.
Avlunun ortasinda dikdértgen havuz vardir. Ana giris kapisl
bati revakina aciimaktadir. Her yénde dort eyvani vardir.
Sifahanenin dogu-bati eyvanlari, hastalarin, glines ve hava
almalari icin yapilmistir (Siiheyl Unver). Kuzeye disen ana
eyvan 10,50 m. derinliginde ve 9 m. eninde buyUk ve yik-
sek bir mekandir. Ana eyvanin iki yanina odalar konulmus,
bunlardan batidaki kiictk bir oda, dogudaki ise birinden
otekine gecilen iki dikdértgen oda seklinde tertiplenmis-
tir. iceridekinde hic pencere konmamis ve karanliktir. Bu
karanlik odada, eczacilar tarafindan i1siga hassas ilaclarin
hazirlandigi ve Selcuklu tababetinin, o devirde “fotosensi-
bilite” olayini bildigi ortaya cikmaktadir. Nitekim, sifahane-
ye ait olan orijinal bir ilac hazirlama kazani bulunmustur ve
halen orada sergilenmektedir.

Sifahane ana eyvaninin batisinda yer alan icice gecilen bir-
kac odanin ameliyathane olmasi gerektigi disinilmekte-
dir. Odalar tavandan aydinlatmalidir. Bu ameliyathanelerde
katarakt ve fitik ameliyatlarinin yapildigi bilinmektedir.

Inside the building

The exterior measures of section of the building are 40x42
meters. One side of the square planned courtyard is 12.50
meters long and it is surrounded with arched and conical
vaulted-arcades on three sides. In the middle of the court-
yard, there is a rectangular pool. The main entrance door
opens to the west arcade. It has four iwans on each side.
The east and west iwans of were built for patients to get
some fresh air and sunlight. (S.Unver) The main iwan to
the north is 10.50 meters-deep and 9 meters-wide. It is
wide and high. Rooms are located on both sides of the
main iwan; out of them, the one to the west is organized
as a small room, and the one to the east is organized as
two rectangular rooms connected to each other. The inte-
rior one has no window and so it is dark. In this dark room
drugs sensitive to light were prepared by the pharmacists;
it is clear that Seljuk doctors knew “photo-sensibility” in
that period. Hence, an original cauldron for preparing
medicine, which belonged to , was discovered and it is
exhibited there.

The several intertwined rooms in Western part of the main
iwan of the healing house look like operation rooms. The
rooms are illuminated from the ceiling. It is known that
cataract and hernia operations were carried out in these
chambers.

Kuzeye dogru sifahane avlusu ve ana
eyvan (yanda). 1950 yilinda ayni yer
(Ustte)
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GUneye dogru sifahane avlusu. Giney-dogu késede tackapi girisi bulunur. Girisin yanindaki kictk bir koridorla
akil hastanesi bélimine gecilir. Yine girisin hemen yaninda bashekim odasi bulunur.

Sifahane kuzey eyvani, 2015



Sifahane
avlusundan
cesitli
goruntaler,
2015
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Sifahane Akil Hastaliklari Bolimii

Sifahanenin batisinda yer alan ve bimarhane oldugu sanilan
bu bolumin, 1956'daki tamirat sirasinda yapilan kazilarda
temelleri bulunmus ve yeniden yapilmistir. Bimarhane, 9 x
41 m. boyutlarindadir. Buraya, sifdhane avlusundan dar,
tonozlu bir koridorla girilmektedir.

Bimarhane, kuzey-giney istikametinde sivri tonozlu bir
orta koridor ile sagh sollu kictk odalardan (hiicre) olus-
maktadir. iki tarafta dokuzardan, on sekiz hiicre (oda)
vardir. Bunlar sivri tonozlarla 6rtllmuslerdir. Hasta odalari-
nin eyvan kavislerinde, karsiliklr ikiser delik bulunmaktadir.
Bunlar o zaman uygulanan musiki veya telkin tedavisi
amaci ile yapiimis olabilir. Bu ses koridorlari diinyanin ilk
dncl hoparlérleri gibidir. Oda tonozlarinin bircogunda 1sik
ve havalandirma icin olusturulmus acikliklar géraldr.

Tamirler sirasinda odalardan birisinin kapisi tamir edilmeye-
rek orjinal haliyle birakilmistir.

Akil hastanesi ayni zamanda icerisinde tip tahsili yapilan-
larin ilkidir. O dénemde Bati dlinyasinda hastalarin top-
lumdan uzaklastiriimak icin son derece kotl sartlara sahip
binalarda 6ltime terkedildigi distnuldiginde yapinin car-
picihdr daha belirgin ortaya cikar. Ayni dénemde Selcuklu
sifahanelerinde “delilik” tedavi edilebilir bir hastalik olarak
kabul edilmekte ve hastalar cesitli rahatlatici ilaclar, ser-
betler hatta musiki ile tedavi edilmekteydi. Darussifalara
haftanin belli zamanlarinda masiki heyetleri gelerek konser
verirlerdi. Konserlerde hastalara hangi makamin iyi gele-
cedi ve ne kadar sdre calinacagi bilinirdi. Ayrica tedavide
glzel kokulardan, rahatlatici kus ve su sesinden de fayda-
lanilabiliyordu.

Darussifalar genel olarak butun hastaliklar icin yaptirilan
yasl genc, cocuk buytk butun hastalara acik hastaneler-
dir. Akil hastalari da bu hizmetten yararlanirlardi. Ancak
burda oldugu gibi bazi sifahanelerde akil hastalari icin ayri
bir bolim de ayrilabilmektedir. Buraya yatan akil hastalari
kontrol altinda tutulabilen, tedavi edilebilen kimsesiz has-
talardi.

Akil hastanesi bélimine girilen tonozlu koridorun hama-
ma varmadan soldaki kapidan girilen kare planli blyikce
odanin bashekim odasi oldugu disunulmektedir. Tip tari-
hi muzesi iken orasi Kayseri odalari seklinde tefris edilmisti.

Mental Hospital

The foundations of this section located to the west of and
thought to be were found in an excavation during the
repairs in 1956 and its outer walls were re-built. was 9x41
meters. It is entered through a narrow, vaulted corridor
from the courtyard.

consists of a north-south corridor in the middle covered
with a conical vault and small rooms on left and right.
There are nine cells in each side, eighteen in total. All are
covered with conical vaults. On the iwan arches of patient
rooms, there are two holes facing each other. They might
have been made for the use of musical and suggestive
therapy used at that time. Those voice corridors are like the
first primitive speakers. There are openings in most vaults
for light and ventilation.

During the renovations, the door of one of the chambers
was left unchanged.

The hospital for the mentally ill was among the first insti-
tutions where a medical education was also provided.
Considering that during the same period the mentally ill in
the West were left alone in despair in buildings in terrible
condition, the building looks even more striking. During
the same period, “lunacy” was regarded as a treatable ill-
ness and the patients were provided with relaxing drugs,
sherbets and even music. At certain times of the week,
a music band would visit the healing houses, perform-
ing before the patients. The tone of the songs as well as
the duration of the concert were all known beforehand.
Additionally, the doctors made use of nice odours, relaxing
bird and water sounds.

Healing houses were hospitals built for all types of illness-
es, covering a wide range of patients including the elderly,
the young and children. The mentally ill were also treated
in these hospitals. However, in some of the healing houses
as in the current example, there was a separate section
for the mentally ill. Those mental patients who were taken
to these hospitals were controllable and treatable patient
with no one to look after them.

The big square room on the left before the baths in the
vaulted corridor leading to the special section for the men-
tally ill is considered to be the chief surgeon room. \When
the building was serving as the museum of medical history,
these sections were exhibited as Kayseri rooms.



Akil hastaliklari boliminde koridorun her iki yaninda toplam Sifahane avlusundan akil hastaliklari
on sekiz kiictk oda bulunur bolumine gecilen koridor, 2015

Akil hastaliklari bélimundeki hasta odalarindan
birisinin kapisi tamir sirasinda S.Unver'in
istegiyle orjinal haliyle birakilmistir.

Sifahane akil hastaliklar bolimuande hasta odasinda bulunan bir tasvir, 2015
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Sifahanenin Hamami

Bimarhane koridorunun, soldaki bir kapisindan hama-
ma girilmektedir. Hamam kare planlidir ve Usti kubbe
ile ortaltdur. Tugladan yapilmistir. Kubbe aynali capraz
tonozludur ve araliklarda dért adet yuvarlak tipik Selcuklu
hamam penceresi bulunmaktadir. Hamamin hastalara, tip
dgrencilerine ve calisanlara hizmet verdigi bellidir.

A.H.Kokerin belirttigine gére 1980 yilindaki tamirde hama-
min glneybati kdsesinde bir su gideri ve sularin toplandig
kare bicimli bir cukur tas bulunmustur. Havuzlarin suyu
gibi hamamin suyununda buradan bir kanalizasyona git-
tigini belirtmektedir. Tamirat sirasinda binanin temelinin
kurutulmasi amaciyla 13 metreden cikartilan artezyen
suyun da gunlerce bu kanala aktigi halde tikanmadigini
sOylemektedir4.

Koker, ayni yazida bir baska su konusunu da aciklamakta
1980'de yapilan tamir sirasinda cevrede yapilan kazilarda
kuzeyde bulunan tirbe kaidesine benzeyen yedigen kai-
deli yaklasik 1,5 m. yuksekligindeki alanda kazi yapildigini,
burasinin mezar olmayip sifahaneye giren suyu dagitan su
terazisi oldugunu tespit ettiklerini aciklamaktadir. Bu su
yolunu takip ederek binanin icine giren su yollarini, régar-
larini da tespit ettiklerini belirtmekte ve bu sistemin adi
gecen kitapta® bir planla yerlerini géstermektedir.

4 - A Hulusi Koker, “Kayseri Gevher Nesibe Tibbiyesi'nin Mimarisi”, Gevher
Nesibe Sultan Tip Fakiltesi Kongresi, 14 Mart 1991 Kayseri, Bildiri Kitabi

(Ed. Prof. Dr. A. Hulusi Kéker) Kayseri Erciyes Universitesi Matbaasi, 1992,
Bildiriler: s. 17.

5 - Gevher Nesibe Sultan Tip Fakultesi Kongresi, 14 Mart 1991 Kayseri, Bildiri
Kitabi (Ed. Prof. Dr. A. Hulusi Kéker) Kayseri Erciyes Universitesi Matbaasi,
1992, Bildiriler: s. 28-29 ve 126

Hamam

Through the first room to the left of corridor, one can
enter the . It is square-planned and covered with a dome.
It is made of bricks. The dome is a cavetto cross vault and
there are four typical round Seljuk windows in between.
It is obvious that the served the patients, medical students
and personnel.

According to A. H. Kdker, during the renovations in 1980,
a water outlet and a stone hole where water was collected
was found in southwest of the baths. Koker states that the
water coming out of the baths was channelled to sewages
like water from the pools. Kéker also mentions that during
the renovations, the water extracted from the artesian well,
which was 13 meters below the surface, to dry the founda-
tion of the building was channelled to this outlet, which
functioned perfectly well.

In the same article, Koker also mentions another issue re-
garding water. Koéker says that during the renovations in
1980, an excavation was carried out in the northern area
with a heptagon base 1,5 meters above the ground which
resembles a tomb base. The excavation revealed that the
area was not a tomb but a water gauge distributing the
water entering the healing house. Koker also explains that
the renovation team was able to identify the waterways
and storm drains by following this waterway. The book
contains a plan that shows the location of the waterways
within the system.

Sifahane akil hastaliklari bolimune giren koridorun solunda yer alan sifahane hamami ve hamam esyalari, 2015

Hamamin icinden gorinlst

Kayseri‘de kullanilan hamam esyalari



TIP MEDRESESI BOLUMU

Yap! blogunun biraz daha kuctk o6lcekli olan dogudaki
boélimU medrese kismidir. Medresenin kapisi sifahaneden
1 m. kadar geride yer almistir, bununla giris cephesindeki
iki yapi vurgulanmak istenmistir. Medresenin alani 28 x 40
metredir (1120 m?2).

Guneyden girilen cimle kapisi Gzerinde olmasi muhtemel
Giyaseddin Keyhusrev'e ait kitabe kaybolmustur. Revakli
avlu, eyvanlar ve odalardan olusan mekan organik bir
butlnlik teskil eder. Avlunun ortasinda dikdortgen bir
havuz vardir. Avluyu ceviren revaklar, sivri kemerli ve tonoz-
ludur. Dért kenarda dort eyvan bulunur. Onii acik olan ve
avluya bakan bu eyvanlar yazlik dersanelerdir. Bunlardan
kuzeyde daha biylk olan ana eyvani, sifahanenin ana
eyvanindan daha dar ve daha az derindir (9,70 x 7,50 m.).
Bu eyvanin iki yaninda ise biri biyuk digeri kicik iki oda
vardir. Talebe odalari olan diger medrese odalari ise, farkli
boyutlarda, dikdértgen planli ve sivri tonozludur.

Medresenin kuzeydogu késesindeki tonozlu buyik oda-
nin kislik dersane oldugu sanilmaktadir. Bu odanin tonoz
tavanina duvar iclerine gizli kipler yerlestirilerek akustigin
saglandigi bu kuplerin kirlmamasi icin tamir sirasinda S.
Unver'in hassasiyet gosterdigi belirtiimektedir. Ayrica yine
tamirler sirasinda duvarlarin bazi yerleri orijinal haliyle bira-
kilmistir.

Medreseden besik tonozlu dar bir gecitle sifahane boli-
mine gecilmektedir. Bu gecidin ortasindan kuzeye dogru
tekrar bir koridor acilmaktadir. 1980 tamirinde bulunan
kunklerden anlasildigina gére buradan binaya su girisi
saglanmistir.

L | ™

Yapinin giiney dogu késesinden medrese kismi ve Gevher Nesibe'nin kiimbeti, 2018

MEDICAL MADRASA

The door of the falls behind about a meter from the ; with
this two buildings to the side of entrance are highlighted.
The covers a 28x40 meter area (1120 m?).

The epitaph belonging to G.Keyhisrev, which was prob-
ably on the main door on the south, is lost. The place
consisting of a courtyard with arcades, iwans and rooms
constitutes an organic completeness. A rectangular pool
is placed in the middle of the courtyard. The arcades sur-
rounding the yard have conical arches and vaults. There
are four iwans at four corners. Among them, the larger
main iwan to the north is narrower and less deep than the
main iwan of (9.70x7.50 meters). On both sides of this
iwan, there are two rooms, a big and a small one. rooms
are in different sizes, rectangular-planned and with conical
vaults.

The vaulted big room in the northeast corner of the
madrasah is considered to be the winter classroom. The
vaulted ceiling of the room contain hidden cubes to
arrange acoustic. During the renovations, S. Unver paid
particular attention to keep the cubes intact. In addition,
some parts of the walls were left untouched during the
renovations.

There is also a narrow passage to the healing house from
the madrasah made of barrel vault. There is another cor-
ridor to the north in the middle of this passage. As revealed
by the cement water pipes uncovered during the renova-
tions in 1980, water is channelled into the building from
here.

- Fale
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Medrese odasinda ders goren talebe

Medrese ile sifahane arasindaki gecis koridoru
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Yapinin medrese kisminin bulundugu dogudan

gordnusu

1928 ve 2015'te Medrese kapisi
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Medresenin kuzey eyvani, 2007



Medresenin gliney eyvanindan cesitli gorintdler, 2015
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Gevher Nesibe Kiimbeti

Anadolu Selcuklular'nda, banilerinin, yaptirdigi eserde
gémulme gelenegine uygun olarak, medresenin kuzeydogu
kosesindeki odalardan biri Gevher Nesibe icin sekizgen pira-
mit catiyla 6rtult kiimbet olarak insa edilmistir.

|. Giyaseddin Keyhusrev Konya'da kimbethanede yatti-
gina gore, burada Gevher Nesibe Sultan’in yattigi tahmin
edilebilir. Kimbetin herhangi bir yerinde kitabe yoktur.
Medresenin dogu eyvaniyla kuzeydogu kdsesindeki oda
arasinda bulunan kimbetin kapisi avluya bakmaktadir.
Kimbet, tamamen kesme tastan yapilmis, piramit kdlahli
tipik bir Selcuklu kiimbetidir. Sekizgen kilahin altinda icten
kubbe olmasi gerekirken simdi bostur. Tamirler sirasinda
yeniden yapilmamis olabilir.

Kimbet, altta sandukanin yer aldigi kisim ve Ustinde késk
mescidden meydana gelen iki bolimden olusmaktadir.
Turbenin altinda, merdivenle inilen bir mezar odasi ve
mezar vardir. Bu mezar harap bir haldeyken 1980 yilindaki
tamir sirasinda yeniden yaptiriimistir.

Kimbetin sekizgen goévdesinin dis ylzeyinde pramit kdla-
hinin altina, gliney yuzi baslangic alinirsa sola dogru takip
ederek Ayetii'l-kiirst ve devaminda “Dinde zorlama yoktur.
Dogruluk sapikliktan acikca ayrilmistir. Artik kim tagutu
inkar edip de Allah'a iman ederse iste 0, kopmasi mimkin
olmayan saglam bir kulpa tutunmustur. Allah isitir, bilir”
(Bakara 2/256) mealindeki ayet yazilmistir. Tasa kabartma
olarak islenen yazi hala duzgln bir sekilde okunabilmek-
tedir.

Kiimbet

In accordance with the Anatolian Seljuk tradition of bury-
ing the body within the gardens of the monument they
founded, one of the rooms to the north-east corner of was
built as a (tomb) and covered with an octagonal pyramid
roof for Gevher Nesibe.

Since the tomb of Giyaseddin Keyhusrev is located in
Konya, one can assume that Gevher Nesibe Sultan’s toms
is also here. The tomb does not have an epitaph. The door
of the tomb which is located between the eastern iwan of
the madrasah and the room in the northeast corner faces
the alley. The tomb is made entirely of face stone, and is a
typical Seljukian tomb with a pyramide-shaped cone at the
top. Although there must be a dome under the octagonal
cone, it is now empty. It is probable that the dome was not
created during the renovations.

There are two parts to the ; the section on the lower level
where the tomb is and the masjid pavilion upstairs. There
is a grave below the tomb which is reached by stairs. The
grave which was in ruins, was repaired in 1980.

On the outer surface of kiimbet's octagonal structure,
under the pyramid cone, -if the south side is considered as
the beginning- towards the left, Ayata’l-Kirs (a long verse
from the Qur'an recited for protection) and the following
verse of Qur'an is written: “There is no compulsion in reli-
gion. The right direction is henceforth distinct from error.
And he who rejecteth false deities and believeth in Allah
hath grasped a firm handhold which will never break. Allah
is Hearer, Knower."” (al-Bagarah, 256/Transl. Pickthall). This
writing engraved to the stone s still legible.

Medrese damindan kiimbetin

oturdugu yer 2015. Ayni yerin1956 '
daki onarimdan énceki hali :
s

Medresenin kuzey-dogu
kosesinde revaklar
arasindan kiimbete
girilir. Alttaki kapi
sandukaya iner Ustteki
ise kimbetin Ust katina
yani mescit kismina
cikar.
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Medresenin damindan kiimbetin ve Erciyes’in goriinlst. Kimbetin damdan
tasan kisminda sekizgen gévdesinin her yizine konik kilahinin altina,
glineydeki yiziinden baslamak tizere sola dogru takip ederek Ayete’| kiirst ve
devamindaki ayet yazilmistir. Tasa kabartma olarak islenen yazi orijinaldir ve hala
duizgiin bir sekilde okunabilmektedir.

Ayni yerde 1928'de cekilen bir fotograf
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Kiimbetin sekizgen gdvdesinin her yiiziine pramit kiilahinin altina, gliney yiizii baslangic
alinirsa sola dogru takip ederek Ayetii’'l kiirsi ve devamindaki ayet yazilmistir (8akara 255, 256,
257'nin bir kismi).

Tasa kabartma olarak islenen yazi orijinaldir ve hala dizgin bir sekilde okunabilmektedir. Asagida
glney ylztnden baslayarak sola dogru sekiz ylzdeki yazilar, Arapca ve Latince yazilislariyla ayri ayri
gosterilmektedir.
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Kiimbetin kiilahi altinda yazili ayetlerin Tiirkce anlami: “Allah kendisinden baska hicbir ilah olmayandir. Diridir,
kayyumdur. O'nu ne bir uyuklama tutabilir, ne de bir uyku. Goklerdeki her sey, yerdeki her sey O'nundur. izni olmaksizin
O’nun katinda sefaatte bulunacak kimdir? O, kullarin énlerindekileri ve arkalarindakileri (yaptiklarini ve yapacaklarini) bilir.
Onlar O'nun ilminden, kendisinin diledigi kadarindan baska bir sey kavrayamazlar. O'nun kirstst buttin gokleri ve yeri
kaplayip kusatmistir. (O, goklere, yere, butlin evrene hikmetmektedir.) Gokleri ve yeri koruyup gézetmek O'na gic gel-
mez. O, ylcedir, blytkttr (255). Dinde zorlama yoktur. Clnkd dogruluk sapikliktan iyice ayrilmistir. O halde kim tagGtu
tanimayip Allah’a inanirsa, kopmak bilmeyen sapasaglam bir kulpa yapismistir. Allah, hakkiyla isitendir, hakkiyla bilendir
(256). Allah iman edenlerin dostudur.......(257)."”

Yazi, sifahane tackapisindaki tas kabartma kitabe yazisindan sonra en énemli belge niteligindedir. Ayetd’l - Kirst'nin
yazilmasi 6zellikle de ondan sonra gelen “Dinde zorlama yoktur...» diye devam eden ayetin yazilmasi; bu sifahanede
hangi dinde olursa olsun herkesin tedavi olabilecegini cagristiran muhtesem bir hatirlatmadir.
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Kdmbetin damdan tasan kismi

Kumbetin altindaki mezar odasindaki mezar. 1982'de yeniden tamir
edilmistir

Kimbetin altindaki mezar odasina ve Ustteki mescit kismina medrese
avlusundan girilen kapilari



Gevher Nesibe'de Tasci isaretleri (Tiirk
Damgalan)

Yapinin bircok yerinde ¢zellikle de eyvanlarinda yapi taslari
Uzerine kazinmis, ancak dikkatli bakildiginda gorilebilen
isaretler vardir. Bunlar Selcuklu eserlerinde genellikle bulu-
nan tas ustalarinin kazidigi tasci isaretleri veya Tlrk dam-
galandir. Tasci ustalarinin mensup olduklari boylarini mi
yoksa baska bir gelenedi mi ifade eder bilinmemektedir.
Fakat Ahlat ve Kayseri‘deki bu sekillerin birer Tirk damgasi
ve Anadolu‘daki Tark kaltdrinin izleri oldugu kesindir.
Cesitli Oguz boylarinin tarih icinde kendine has isaretlerinin
oldugu bilinmektedir. Damga adi verilen bu isaretler Turk
dili tarihi acisindan da oldukca 6nemlidir.

Bu isaretleri arastiran Prof. Dr. Tuncer Gulensoy® konuyla
ilgili: “Ahlat'taki kiimbet taslari ile Kayseri'de Selcuklu ve
Beylikler devri yapilarinin kimbet ve eyvanlarinda orta-
ya cikan bu damgalarin birden bire olusmadigi, ta Orta
Asya'dan Anadolu’ya gdc eden Tirk boylarinin atalari
tarafindan ylzyillarca énce gelistirildigi; bu taslarin Gzeri-
ne cizilen sekillerin de gelisiglizel yapilmadig, tespit edilen
sekillerin her birinden 3-4’er tane bulunmasindan anlasil-
maktadir.” demektedir.

Buglin Gevher Nesibe yapi grubunun bircok yerinde bu
isaretler hala gorelebilmektedir.

6- Tuncer Gulensoy, “Kayseri Gevher Nesibe Tibbiyesi'nde Tirk Damgalari ve
Tasci Isaretleri,” Gevher Nesibe Sultan Tip Fakultesi Kongresi, 14 Mart 1991
Kayseri, Bildiri Kitabi (Ed. Prof. Dr. A. Hulusi Koker) Kayseri Erciyes Universitesi
Matbaasi, 1992, Bildiriler: s. 47.

Binanin cesitli yerlerinde kesme taslar tizerinde
gorilen tasci isaretlerinden érnekler

Stonemason Signs (Turkish Stamps) at Gevher
Nesibe

On many parts of the building, especially on the stones of
iwans, there are signs that could be seen only with a care-
ful look. These are the signs, also known as Turkish stamps,
left by stonemasons as often seen in Seljukian buildings.
Whether these signs signify the tribes of the stonemasons
or another tradition is not known. Nevertheless, it is for
sure that these shapes found in Kayseri are Turkish stamps
and traces of Turkish culture in Anatolia. It is a known fact
that various Oghuz tribes had their own signs throughout
history. These signs, denominated as stamps, are also sig-
nificant in terms of the history of Turkish language.

Prof. Tuncer Gllensoy, who carries out extensive research
on these signs, states that, “We understand that the
tombstones in Ahlat as well as these stamps seen in the
tombs and iwans of the structures built during the age of
Seljuks and Beyliks [i.e. Houses] did not appear out of blue,
that these were developed hundreds of years ago by the
ancestors of Turkish tribes who migrated to Anatolia, and
that the shapes on these stones were not carved randomly
- as there were 3 or 4 carvings of the same shape on the
stones”.

Today, one can see such signs in various parts of the
Gevher Nesibe buildings.
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Vakfiyesi

Insanlara hizmet amaciyla yapilip vakfedilen yapinin isletme
senedi anlamina gelen vakfiyesi bu gline kadar ele gecme-
mistir. Vakifla ilgili bilgiler ancak, Kayseri tahrir ve evkaf
defterleri gibi diger kaynaklardan elde edilebilmektedir.
XVI. ylzyll Kayseri Tahrir ve Evkaf Defterleri'nde her iki
bina “Medrese-i Glyasiye ve Medrese-i Darissifa” seklinde
kaydedilmistir.

Prof.Dr. Refet Yinanc yapinin vakfiyesiyle ilgili 14 Mart
1991'de vyapilan Kayseri Gevher Nesibe Tip Fakultesi
Kongresi'ne sundugu bildiride ¢zetle su bilgileri vermek-
tedir:

“1500 ve 1584 yillarinda tanzim edilen Kayseri Tahrir ve
Evkaf defterlerinde, Darlssifa ve Giyasiye medreselerinin
vakiflari ve gorevlileri kaydedilmistir. Bu kayitlara gore her
iki medresenin vakiflari sunlardir:

1. Talas kéyuntn malikanesi: 992 (1584) yilinda yapilan
tahrire gore Talas'in alti mahallesi ve 485 vergi nifusu olup
malikanesinin yillik geliri 10.800 akcedir.

2. Erkilet kéydntn malikanesi: Ayni tarihte, Sahra nahiye-
sine bagli 272 vergi nufuslu bir kdydir. Malikanenin yillik
geliri 8310 akcedir.

3. Yorgat kdy malikanesinin tcte bir hissesi: Sahra nahiye-
sine bagl yirmi alti nifuslu bir kdydar. Malikanesinin yillik
2862 akce gelirinden 954'U adi gecen medreselere, 954
akcesi Nesibe Sultan Turbesi‘'ne, 954 akcesi de Hac Kilic
Camii'ne vakfedilmistir.

4. Ac Kuyu mezraasi: Malya nahiyesine bagli ve Kara Kuyu
mezraasl yakininda olup, 1584'te geliri 300 akcedir.

5. Saslu mezraasinin malikanesi: Erciyes Cebel-i Ali (Alidagi)
nahiyesine bagl olarak kaydedilmis olan Saslu mezraasinin
malikane geliri yillik 500 akcedir.

6. Sultan Hamami'nin senelik ihalesinden alinan icar, 50
akee.

7. Hamamin darussifa yanindaki arsasindan alinan icar, 50
akce.

8. Giyasiye Medresesi yanindaki arsanin senelik icarindan
alinan 30 akce.

Gorildugu gibi Darussifa ve Giyasiye medreselerine mis-
terek ¢ koyun malikanesi, iki mezraa, bir hamam ve iki
arsa vakfedilmis olup, 1584'te yillik gelirleri toplami 43.643
akcedir.

Waqf Charter

The endowment charters are the instituional laws govern-
ing the management of the building, which was built in
service of people. Up to this day, the endowment charter
of Gevher Nesibe buildings was not found. Information
on the endowment could only be obtained from second-
ary sources such as the cadastre and foundation books of
Kayseri. In the cadastre and foundation books of Kayseri
from the 16th century, both buildings were recorded

as “ and " [i.e. Giyasiye Madrasah and Healing House
Madrasah].

In his proceeding at the Kayseri Gevher Nesibe Faculty
of Medicine Congress held on 14 March 1991, Prof.
Refet Yinanc makes the following remarks regarding the
endowment charter of the building:

“In the Kayseri Cadastre and Foundation Books compiled
in 1500 and 1584, the endowments and officials of the
Healing House and the Giyasiyye masdrasah were record-
ed. According to these records, the two madrasahs had
the following endowments:

1- The Mansion of Talas Village: According to the regis-
try dated 992 (1584), Talas has six neighborhoods and a
population of 485 taxpayers. The annual income of the
mansion is 10,800 coins.

2- The Mansion of Erkilet Village: It is a village of Sahra
district with a population of 272 taxpayers. The annual
income of the mansion is 8,310 coins.

3- One-third of Yorgat Village Mansion: It is a village of
Sahra district with a population of 26 people. Out of 2,862
coins annual income of the mansion, 954 coins were
donated to the s, 954 coins to Nesibe Sultan Tomb and
954 coins to Hacl Kilic Mosque.

4- Ac Kuyu Hamlet: It is in Malya district and close to Kara
Kuyu hamlet. Its income was 300 coins in 1584.

5- The Mansion of Saslu Hamlet: The annual income of
the mansion of Saslu hamlet registered in Erciyes Cebel-i
ali (Mount Ali) district was 500 coins.

6- Land tenure from the annual tender of Sultan, 50 coins
7- Land tenure of the parcel of the near, 50 coins

8- Annual land tenure of the parcel near Giyasiye , 30
coins

The mansions of three connected villages, two hamlets, a
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Evkaf kayitlarina gore 1584 yilanda darlssifa ve Giyasiye
Medresesi'nin 20'ser akce glnluk tahsis edilen birer
muderrisi vardir. O devirde egitim gorenlere de 8 akce
gunlik baglanmistir. Vakif gelirini toplayan cabiye de
(tahsildar) ‘kitabete kadir olmak sartiyla’ gunlik 2 akce
ayrilmistir.”?

Diger basliklarda verdigimiz tayin yazilar gibi baska bazi
belgelerden de anlasilacadi gibi; sifahane ve medresenin
uzun yillar vakfiyesine uygun olarak hizmet verdigi anlasil-
maktadir.

7- Refet Yinanc, “Kayseri Gevher Nesibe Tibbiyesi'nin Vakfi,” Gevher
Nesibe Sultan Tip Fakultesi Kongresi, 14 Mart 1991 Kayseri, Bildiri Kitabi
(Ed. Prof. Dr. A. Hulusi Kéker) Kayseri Erciyes Universitesi matbaas,
1992, Bildiriler: s. 13.

and two parcels were donated to and Giyasiye s, and their
annual income was 43,643 coins in total.

According to the Foundation Registry, and Giyasiye s had
a teacher each with a 20-coin daily stipend in 1584. During
that period, the students were also paid 8 coins a day. The
cash collector of the would be paid 2 coins daily “on the
condition that he must fulfill the duty of clerkship.”

Sifahane akil hastaliklari boluminde bir hasta odasinda sergilenen
hasta doktor tasviri




Sifahanede Tedavi

Sifahanede ne tlr tedavilerin uygulandigi, hangi hastalik-
larin tedavi edildigi tam olarak belli olmasa da; her cesit ic
ve dis hastaliklarin, g6z hastaliklarinin, akil hastaliklarinin
tedavi edildigi, bazi ameliyatlarin yapildigi ve ayni zaman-
da ilac hazirlandigi bilinmektedir. Buna ait ilac hazirlama
kazani, tas el degirmenleri, ilac havanlari gibi bazi aletler
sifahanede bulunmustur ve hala bir késede durmaktadir.
Tackapinin kitabesinin Gstline oturtulan tibbin semboli cift
basli yilan armasi da burada devrinin her tirli tedavisinin
uygulandigr teskilatli bir saglik kurumu oldugunun en guizel
damgasidir.

Bu konuda elimizde sifahanelerin tamaminda uygulanan
genel tedavi usulleri hakkinda genis bilgi ve belgeler
mevcuttur. Burasi da o tip tedavi geleneginin ilklerinden
olduguna gore dogrudan buraya ait yeterli belge olmasa
da diger sifahanelerdeki belgelere bakarak hemen hemen
her tarafta ayni sekilde uygulanan tedavilerin buradaki
uygulamalar hakkinda fikir sahibi olabiliriz.

Kitabimizin basinda “Anadolu Selcuklulari ve Osmanlilar'da
Darussifalar” bashgi altinda “Darussifalarda Tedavi” boli-
minde (5.25) genisce yer verdigimiz ve Gevher Nesibe'de
de uygulanan bu tedavi usulleri 6zetle su esaslardan olus-
maktadir:

Dariissifada tedavi kesinlikle parasizdi. Hastaneye gelen
hasta kapici tarafindan iceriye alinir ve yikanabilecek
durumda ise hamamda yikanir ve hastane kiyafeti verilirdi.
Butlin muayenelerde diger hekimler ve tip 6grencileri de
yer alirdi. Ik konsultasyondan sonra hemen ilaclari tespit
edilir, yiyecedi gidalar, rejimi belirlenirdi. Hastanin her
istedigi karsilanmaya calisilir, 6zellikle tedavisi icin psiko-
lojisinin &nemi dikkate alinarak bltin hizmetlilerin guler
ylzle ve gonli oksayan soézlerle muamele etmeleri sart
kosulurdu.

Treatment at the Healing House

Although it is not clear what types of treatment were
applied and what illnesses were treated in the healing
house, it is known that all sorts of internal and external
diseases, eye diseases, and mental diseases were treated;
some operations were conducted and certain drugs were
prepared. Pots used to prepare drugs, handmills made
of stone as well as drug presses were found and are still
kept in the building. The two-headed snake, which is the
symbol of medicine, placed on the epitaph on the crown
gate is the clearest sign of the fact that this institution was
a fully-fledged medical compound where all sorts of treat-
ments were applied.

A large body of information and documents on the gener-
al procedures of treatments applied in the healing houses
is available. As this building represents the early phases of
this tradition, one can assume that treatments that were
applied almost everywhere else as revealed by the docu-
ments belonging to other healing houses were also being
applied in this institution as well.

The issue of “Treatment at the Healing House” was dis-
cussed in detail under the section entitled “Healing Houses
in Anatolian Seljukians and Ottomans” in the beginning
of the book. Based on that discussion, we can identify the
main procedures of treatment at Gevher Nesibe as follows:

The treatment at the healing house was absolutely
free. The patients coming at the hospital were greeted by
the gatekeeper and bathed in the baths if their conditions
allowed. After that, they were provided with a hospital
cloth. All diagnoses were attended by other doctors and
students. Following the initial consultations, drugs were
prescribed and the patient was given a specific diet. The
requests of the patients were covered as much as possible,
and all the servants were required to be good-humoured
and tender as the psychology of the patient was of utmost
important for the success of the treatment.

The diagnosis of the first doctor, who conduct the initial
consultation for the diagnosis of patients coming to
the Healing House was very important. As the doctors of

Sifahanede sergilenen ilac hazirlama kabi, el degirmeni ve mermer cukur kap
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Dariissifaya gelen hastalarin teshisi icin ilk muaye-
neyi yapan tabib-i evvelin hastaligi teshisi cok 6nemlidir.
Darssifa hekimleri isinin ehli, alaninda uzman, bitin
ayrintilaryla tibbi bilen kisilerden secildigi icin genellikle
hasta ile ilk konusma sirasinda hastaligi dogru teshis etmis
olurdu. Bu teshisine gore hemen tedaviyi baslatirdi. En
énemli teshis sekli de idrar muayenesi ve nabizla teshisti.
Hekim her glin hastayi kontrol eder, teshisinin dogru olup
olmadigini tetkik eder, verdigi ilaclarin etkisini izlerdi. Bu
arada tip 6grencileri de yaninda olur, onlara da kontrol
ettirir, fikirlerini alirdr.

Dariissifalarda uygulanan tedavi binlerce yillik tecriibe-
den gecen eski tibbin bir parcasiydi. Bu tipta énemli olan
“Once hastalanmamak” idi. Koruyucu tip cok énemli olup
bunun icin kurallar gelistirilmisti. Banyo yapmak, temizlen-
mek glnliuk hayatta cok énemli idi ve &zellikle hastanin
banyosu da &nemliydi. Sicak nemli hamam, terleterek
bircok zararli maddenin terle cikmasini sagliyor ve tedaviye
yardimcr oluyordu. Bu ylzden her sifahanede oldugu gibi
Gevher Nesibe'de de hamam vardir. Tedavide diyet de
énemliydi.

Dariissifaya kabul edilen akil hastalari da mUsiki ve
su sesiyle tedavi edilmislerdir. Bu is icin ayri bir de bolim
ayrilmistir.

Dariissifada calisan hekimlerde aranan Ozellikler cok
onemliydi. Vakfiyelerde de “... bircok énemli tibbi olaya
tanik olmus, mesleklerinin en ince kural ve ilkelerini fev-
kalade kavramis, tip ve hikmetin bitin sir ve inceliklerine
vakif olmus, gérdugl tibbi vakalarla bilgilerini gelistirmis,
alaninda lazim olan bilgi ve tecriibeye zaman icinde sahip
olmus..."” olmak sarti kaydedilir.

Darussifalarda goz hastaliklarini tedavi eden kisiye “keh-
hal” denirdi ve kadroda genellikle iki kehhal olurdu.
Cerrahlar da tedavinin 6nemli bir parcasiydi.

Darussifalarda yatan hastalara bir cesit hastabakicilik vazi-
fesi goren “kayyum”lar vardi.

Hastalara verilecek ilaclar dariissifada hazirlanir ve
bunun icin blytk bir miktar para ayrilirdi.

Dariissifada gorev yapan diger vazifeliler, vekilharc
(para isleriyle ilgilenen kisi), katip, ascilar, yemek servi-
si yapanlar, kapidaki gorevliler, temizlikci, camasirci ve
hamam gorevlileriydi.

(Gevher Nesibe'de ve batin sifahanelerde uygulanan
belirttigimiz bu genel tedavi usulleri hakkinda genis bilgi
icin bakiniz, sayfa 25-31)

the Healing House were selected among the experts with
extensive knowledge of medicine and experience, the first
consultations usually yielded correct diagnoses. The treat-
ment was swiftly started following the first consultation.
The most important way of diagnosing an illness was uri-
nalysis and diagnosis through heartbeat. The doctor would
check on the patient every day to make sure that the initial
diagnosis was correct and follow the effect of the medica-
tion applied to the patient. Meanwhile, medicine students
would observe the process and take part in routine checks
and offer their ideas.

The treatments applied at the Healing Houses were a
part of ancient medicine which was shaped through expe-
rience of thousands of years. What was important in this
specific understanding of medicine was “avoiding illness
in the first place”. Preventive medicine was of paramount
importance and was subject to certain rules. Bathing and
keeping oneself clean were very important aspects of daily
life. Bathing of patients was also very important. The hot
and moist baths allowed removal of many hazardous sub-
stances from the body through sweating, which facilitated
the treatment. Therefore, there was a bath in Gevher
Nesibe, as in all other healing houses. Diet was also an
important aspect of the treatment.

The mentally ill were also accepted to the healing
houses and were treated with music and water sound.
There was a separate section for such treatments.

The qualifications required of the doctors employed in
the healing house were very important. The endowment
charters of many healing houses contain conditions such
as follows: “[doctors must] have witnessed many impor-
tant medical phenomena, have extensive understanding
of the finest rules and principles of their profession, be
knowledgeable about all the secrets and technicalities of
medicine and wisdom, have the required know-how and
experience of their fields...”

The doctors responsible for treating eye diseases in the
healing houses were called “kehhal”. Usually, there were
two s in the cohort. Surgeons were also an important part
of the treatment.

There were also kayyums [caretaker] responsible for look-
ing after the patients at the healing house somehwat like
today's nurses.

Drugs to be given to the patients were prepared in the
healing houses, and a considerable sum of money was
spared for preparation of drugs.

Other employees of the healing houses included the
vekilharc [one who is responsible for managing monetary
issues], clerk, cooks, servants, gatekeepers, cleaners, laun-



Dariissifada Calisan Hekimlerle ilgili

Kitabin basinda darussifalar anlatirken hekimlerin vasifla-
r, tedavi ve calisma usulleri hakkinda genisce genel bilgi
verilmisti. Butln sifahanelerde uygulanan hastane yone-
timi, hekim tayini ve hekim calisma metotlarinin burada
da uygulandiginda suphe yoktur. Ancak hangi hekimlerin
calistigi konusunda fazla bir bilgi yoktur.

F. N. Uzluk, Konyall Zeki oglu Eb( Bekir'in Kayseri'den
yazdigi mektuplar dikkate alarak; h.800'de (1397) yazilan
bu mektuplardan Kayseri Darussifasi'nda gérev yaptigini
tahmin eder. A. inan da onun hakkinda, “H.800 (1397)
yillarinda yasamis, Kayseri'den yazdigi mektuplar dolayisiy-
la Kayseri Darlssifasi'nda calistigi dustindliyor, zamaninin
cok iyi hekimi” diye yazar.

Arslan Terzioglu da “Mengicekogullar’ndan Alaeddin
David Sah b. Behram'in (1225-1228) yaninda Erzincan'da
bir mtddet calisan ve Anadolu'nun diger bolgelerinde de
bulunan meshur hekim Abdullatif-el Bagdadi'nin XIII. ylzyil
basinda Kayseri'de bu meshur tip merkezinde bir middet
kaldigi tahmin edilebilir...” demektedir.

Tip tarihciligi, kaltar adamhgi gibi bircok vasfi
yaninda iyi bir ressam olan rahmetli Prof.
Dr.A. Stheyl Unver'in 1956 da yaptigi tabip
Ekmeluddin minyatdrd.

drymen and bath keepers.

(For further information on the general procedures of
treatment applied in Gevher Nesibe and all other healing
houses, please see page 25-31 of this book.)

Doctors Working in the Dariissifa

As part of our explanations in the beginning of this book
regarding the healing houses, extensive information was
provided as regards procedures of treatment and work-
ing conditions. Without a doubt, the methods of hospital
management, doctor appointments and working for doc-
tors applied in all other healing houses were also applied
here. Nevertheless, there is little information about the
identity of the doctors.

From the letters of Zeki, son of Ebubekir of Konya written
in Kayseri in 1397, F.N.Uzluk thinks that he might have
worked in Kayseri . Like Uzluk, A. inan also writes about
him: “He lived in 800s according to Hijri calendar (1397-
98). He was thought to have worked in Kayseri because of
his letters written in Kayseri. He was an excellent physician
of his time.”

In his book titled Seljuk Medical Centers and Their
Influence on Europian Medicine (p.73), Arslan Terzioglu
states that: "It may be said that the well-known physician
Abdullatif Bagdadi who had worked near Alaeddin Davud
Shah bin Behram of Menglcekogullar (1225-1228) in
Erzincan for a while, then had stayed in other regions of
Anatolia, probably worked in this famous medical center
in Kayseri for a while at the beginning of 12th century.”

Stheyl Unver’in sifahanede tedavi ile ilgili baska bir minyattrd.
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Tip Medresesinde Egitim ve Ogretim

Yapinin medrese bélimunin tip 6grencilerinin uygulamali
egitimi ve barinmalari icin yapildigi aciktir. Oni acik olan
ve avluya bakan dort eyvan yazlik dersane, kuzeydogu
kosedeki kapali blyik oda ise kislik dersanedir. Geri kalan
kicuk medrese odalari da talebe odalaridir.

Genel olarak kitabin basinda degindigimiz darussifalarda
tip egitimi usulleri muhakkak ki burada da gecerliydi.
Bitisiginde de hastane olduguna gore burda barinan ve
egitim goren talebeler ayni zamanda hastalarin arasinda
hocalarinin yaninda egitim aliyorlardi.

Bu sistem bugiin de uygulanmaktadir. Cogu tip fakdlte-
lerinin yaninda hastaneleri vardir. Medresede énce temel
bilimler egitimi alan 6grenci (talip) bu egitimi tamamladik-
tan sonra, hastane kismina gecip hekimler gozetiminde
hasta tedavisine katilarak deneyim kazanirdi. Bu égrencile-
re danisment denirdi. Gevher Nesibe'yi farkli kilan, o déne-
me dek dunyada hicbir yerde uygulanmayan bu egitim
sisteminin uygulanmis olmasidir.

Prof.Dr. A. Hulusi Kéker 14 Mart 1991 Gevher Nesibe
Sultan Tip Kongresi'ne sundugu bildirisinde8 okutulan
dersler ve kitaplarla ilgili su bilgileri vermektedir:

“Gevher Nesibe Tibbiyesi'nde Eb( Bekir er-Rézi ve Ibn
Sina tababetinin yaninda Abdullatif el-Bagdadi, Kutbuddin
es-Sirazi ve Ali Sivast gibi hekimlerin yazdigi kitaplar da
okutulmustur. Eski Yunan ve Roma devrinden bircok kita-
bin, 6zellikle Hipokrat ve Galen’in Arapca'ya terciime edil-
mis eserleri ve onlara karsi yazilmis olan reddiye kitaplarinin
da okutuldugu bilinmektedir.

AL

Dinyaca meshur Ebi'l-Kasim ez-Zehravi'nin (6. 404/1013),
Kitabd't Tasrif isimli cerrahi kitabi da burada bashekim ve
cerrah olan Zekioglu Sadreddin Konevi tarafindan oku-
tulmustur. Hekim Kutbtddin es-Sirazi'nin (6.710/1311),
Gevher Nesibe'de calisirken, gozin karanlik odasini kes-
fettigi bilinmektedir. Ayrica burada calismis olan Hekim
Ibrahim Gazanfer Kiirsi ve Ali Sivasi’nin eserlerini de katar-
sak, burada devrinin en modern bilgilerinin 6gretildigi ve
uygulamalarinin yapildigi, teorik ve pratik, planl ve prog-
ramli bir tip egitimini bulmus oluyoruz.

Gercekten de Selcuklular déneminde, Anadolu’ya nicin
ragbet edildigini ve buraya egitim ve calismak amaciyla bir-
cok yabanci hekimin gelmis olmalarinin, Gstln bilimsel faa-
liyetlerinden dolayr oldugunu bu suretle anlamis bulunuyo-
ruz. Kayseri o zaman da Selcuklular'in bilim merkezidir.”

8- A. Hulusi Koker, “Kayseri Gevher Nesibe Tibbiyesinde Tip Ogrenimi ve
Ogretimi”, Gevher Nesibe Sultan Tip Fakiltesi Kongresi, 14 Mart 1991 Kayseri,
Bildiri Kitabi (Ed. Prof. Dr. A. Hulusi Koker) Kayseri Erciyes Universitesi Matbaasi,
1992, Bildiriler: s. 57 - 63.

Education And Training In Medical School

It is clear that the madrasah section of the building was
built for applied training and housing of the students
of the medical school. Four iwans with an open yard in
front were used as summer classrooms, whereas the big
close room in northeastern corner was used as a winter
classroom. The remaining small rooms must have been
student chambers, too. The procedures of medical training
in darissifas, which were generally discussed in the book,
were certainly applied here too. Judging from the fact that
there was a hospital next to the building, the students,
who were houses and trained here, spent their time with
their masters, visiting and treating the patients.

The system is still in practice today. Most medical schools
have adjoined hospitals. The students [talip] were first
trained in hard sciences, and then spent their time taking
part in treatments in hospitals under the supervision of
physicians. These students were called danishmands. \What
made Gevher Nesibe stand out among similar institutions
was the fact that it was the first place around the world
where this system was practiced.

Prof. A. Hulusi Koker gave the following information on
the courses and coursebooks of Gevher Nesibe, during the
Gevher Nesibe Sultan Medical Congress dated 14 March
1991:

In Gevher Nesibe Medical School, beside the medical
practices of Ebubekir Razi and Avicenna, the books of
Abdullatif Bagdadi, Kudbettin Sirazi and Ali Sivasi were
also taught. It is also known that many books from the
period of Ancient Greek and Rome, especially the Arabic
translations of Hippocrates and Galen, and refutations
written against them were also taught.

Worldly renowned Surgery Book of Ebu’l-Kasim ez-Zahravi
(d. 404/1013) titled was also taught here by the head-
physician and surgeon Zekioglu Sadreddin Konevi. It is
known that the Physician Kutbeddin Sirazi (d.710/1311)
discovered the dark area of the eye while working in
Gevher Nesibe. Furthermore, if the works of the Physician
Ibrahim Gazanfer Kursi and Ali Sivasi are also taken into
consideration, we see a well planned medical training,
both in theory and practice, in which the newest practices
of the era are taught and applied.

We can understand why Anatolia became popular during
the time of Seljuks and the reason for many foreign physi-
cians coming for training and practice to benefit from its
outstanding scientific activities. Kayseri was the science
center of Seljuks even back in those times.



Gevher Nesibe Cesmesi Gevher Nesibe Fountain

Gevher Nesibe yapi blogunun disarisinda bati tarafinda, Outside, there is a fountain to the west of the building. It
sifahanenin bir cesmesi vardir. Sonradan yapildigi sanilan keeps running as it has done for centuries. Above, there
bu mahalle cesmesi, etrafindaki mahallesini kaybetse de Is the inscription upon the date of the latest repair, which
yuzyillardir hala akmaya devam etmektedir. is 1868.

Cesmenin alinhiginda yer alan ve cift sira halinde yazilmis
yazidaki ifadeleri bugiin de rahatlikla anlasilan 1868 tarihli
son tamir kitabesinde ise sunlar yazmaktadir:

Menafi-i cesmenin abi / Zulal olmus letafette

Seker gibi halavette / Icen ihvdna ask olsun

Hasan Hseyin'in askina / Icer olsa o tesneler

Bula kevser sarabini / icen ihvana ask olsun

Bu hayri isleyen mi‘min / Bakayi 1a yezal bundu

Ceragin kendi eliyle / Yakan ihvana ask olsun

Bu tamir tarihin Hilmi / Ferah fazil yazub bunda

Hisab idUp cikar sende / Bulan ihvana ask olsun

(H/1285- M/1868-69)

1868 tarihli tamir kitabesi

S

Yapi blogunun batisinda hala akan bir cesmesi vardir. Uzerinde 1868
tarihli bir tamir kitabesi bulunmaktadir.
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Gevher Nesibe Vakiflarindan Sultan Hamami

Gevher Nesibe Sifahane ve Medresesi, kitabesine gére h.
602'de (1206) yapildigina gore, 1500 ve 1584 yillarinda
tanzim edilen Kayseri Tahrir ve Evkaf defterlerinde Gevher
Nesibe'ye ait vakiflar arasinda adi gecen Sultan Hamami
da ayni tarihlerde yapilmis olmalidir. Banisinin sifahane
yapisinda oldugu gibi Gevher Nesibe adina I. Giyaseddin
Keyhusrev oldugu hatta Gevher Nesibe Sultan’in adina
izafeten de hamama Sultan Hamam dendigi séylenebilir.

Hamam, Anadolu’da yapilan en erken tarihli Tirk hamam-
larindan sayilabilir. Sultan Hamami'nin yeri; ic kalenin dogu
kapisi karsisina disen yerde, dis kale surlarinin icinde;
Hunat Kdlliyesi karsisindaki dis surun dibindedir. Simdiki
Millet caddesinin baslangic noktasindadir. Yeri buglnki
kotun altinda kalmistir.

Yiksek surlarin tam dibinde insa edilen hamam kuzey-
dogu ve glneybati istikametinde ve dikddrtgen seklinde
yapilmistir. Hamamin kadin ve erkek béliminden olusan
bir cifte hamam oldugu saniimaktadir.

Yap! malzemesi farkli dénemlerde yapilan onarimlar sebe-
biyle cesitlilik gosterir. Yapim tarihini gdsteren herhangi
bir kitabe bulunmamaktadir. Hamam 1975 yilina kadar
kullanilirken bu tarihten sonra terkedilerek harabe haline
gelmistir. Uzun yillar harabe halde bekleyen hamam muilki-
yet sahipleri tarafindan 2015 yilinda yapilan restorasyonla
restorant olarak hizmet vermeye baslamistir.

Sultan Hamami'nin restorasyondan sonraki durumu
(Fotograf, www.sabihasultan.com)

Sultan Bath, One of the Gevher Nesibe
Endowments

Gevher Nesibe Healing House and Madrasah, according to
its epitaph, was built in AD 1206 (AH 602). Accordingly,
the Sultan Bath, which is mentioned in the Cadastre and
Foundation Books of Kayseri compiled in 1500 and 1584,
must have been built around the same time. One can
assume that like the healing house itself, the bath was built
in the name of Gevher Nesibe by Giyaseddin Keyhusrev |,
hence its name (Sultan Bath) after Sultan Gevher Nesibe.

The bath can be said to be one of the oldest baths ever
built in Anatolia. The Sultan Bath is located accross the
eastern gate of the inner castle, within the outer walls of
the castle, next to the outer wall accross the Hunat Kdilliye
[i.e. social complex]. Today the Millet Avenue starts from
where the Bath was located. The bath is presently under
ground.

Built right next to the high walls, the bath faces northeast
and southwest in a rectangular shape. The bath is thought
to have two different sections for women and men.

The construction materials are various due to renovations
at different periods. There is no epitaph showing the date
of construction. While the bath was used until 1975, it
has since been abondoned and is currently in ruins. In
2015, the owners of the property has restored the bath
and turned it into a restaurant after long years of staying
in ruins.

Restorasyon sirasinda 2015 yilindaki durumu
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GEVHER NESIBE SIFAHANESI'NIN YAPILDIGI TARIHLERDE
KAYSERI'DE INSA EDILEN DIGER YAPILAR

Other Constructions Built in Kayseri around the Same Time with the Gevher
Nesibe Healing House

Gevher Nesibe Hatun'un bu vakif binasini Selcuklu’nun
ikinci bassehri kabul edilen Kayseri‘de yapmis olmasinin
sebebi herhalde burada ikamet etmis olmasidir. Nitekim
mezari da medresinin icindedir. Ayakta kalan eserlere baki-
lirsa Kayseri'de eser veren ilk kadin hayir sahiplerindendir.

O glnkU sehir surlarinin disinda kalan sifahane-medrese
cevresinde, Divendni'nde kendisinden 10 yil kadar evvel
insa edilen Hoca Hasan Medresesi, sonra yapilan Avgun-
lu, Sahabiye ve Hacl Kilic medreseleri ile bir egitim cevresi
olusmustur. Nitekim bu eserler yogun nifusun yasadig
mahallelerin ortasinda bulunuyordu.

Kayseri'de bu sifahane yapildigi sirada, 1. Giyaseddin Key-
husrev'in ' komutanlarindan Danismentli Muzzafereddin
Mahmud da, amcasi Melik Mehmet Gazi'nin 1134-1142

It is probable that Gevher Nesibe Hatun built this endow-
ment in Kayseri, which is regarded as the second capital of
the Seljuk Empire, as she was also residing there. As a mat-
ter of fact, her tomb is also located within the madrasah.
Judging from the buildings still standing, one can assume
that Gevher Nesibe was among the first women to build
an endowment.

Around the Healing House and the Madrasah, which
was outside the city walls of that time, was a neighbour-
hood of education institutions with the likes of Hoja
Hasan Madrasah; and Avgunlu, Sahabiye and Haju Kilic
Madrasahs which were built at a later stage. The buildings
were in the middle of densely populated neighbourhoods.

At a time when a healing house was constructed in
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arasinda yaptirdigi ve harap olmus olan Camii Kebir'i tamir
ettiriyordu (1205). Bu tamire ait cami kitabesi ve oriji-
nal, ahsap cami kapisi Ankara Etnografya Mizesi’'ndedir.
Muzaffereddin Mahmud'un kizi Adsiz Elti Hatun da yine
ayni yillarda (1210), bugiin etrafi ait oldugu mahallelerden
mahrum birakilmis, atalarina ait Gulik Camii ve Medrese-
si'ni tamir ettiriyordu.

Kayseri'de yukarda sayilanlardan baska asagi yukari ayni
dénemlerde yapilmis Selcuklu dénemi eseri oldukca
fazladir. Ilk akla gelenlerden; Hasbek Kimbeti (1184),
Hunat kalliyesi (1237), Hac Kilic Camii (1249), Seracettin
Medresesi (1238) Han Camii (kimbeti 1188), Lale Camii,
Doner Kimbet (1276), Alaca Kiimbet (1280) siralanabilir.

Yaplya yakin cevreye, Osmanli déneminde de Haci Ahmed
Pasa (Kursunlu) Camii ve Medresesi ile ayni pasanin ve
Hiseyin Bey'in Mimar Sinan yapisi hamamlari yapilmis-
tir. Ortasinda bulundugu mahallelerin arasinda ve eserin
cevresinde ise son yillara kadar ulasabilen bugiin yok olan
minber minareli bircok mahalle mescidi bulunuyordu.

Erkilet Ferahabat Sanatoryumu

1241 yilinda 1. Giyaseddin Keyhusrev zamaninda Gevher
Nesibe'den otuz bes yil sonra Erkilet'in Ferahabat mevki-
inde bir timalls Uzerine yazlik hastane, buginkl anlamda
sanatoryum yaptiriimistir. Kayseri ve cevresine hakim, has-
talar icin de havasi guizel bir tepedir. Halk buraya Hidirellez
Késku adini vermistir. Kitabesinin iki kismi bulunmustur.
Uctincisiini de Modtmann 1858 yilinda gormis ve
yayimlamistir. Binanin ic dizeni sebebiyle askeri amacli
olamayacagini, ancak hastalarin nekahet dénemlerinde
dinlendikleri yer olabilecegini diisinmek yerinde olacaktir.
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Kayseri, Muzaffaraddin Mahmud of Danishmend, one of
the commanders of Giyaseddin Kayhusrav |, was repairing
the ailing Cami-i Kebir [i.e. Kebir Mosque] built between
the years 1134 and 1142 by his uncle Melik Mehmed
Ghazi (1205). The epitaph of the mosque detailing the
repair as well as the original wooden door of the mosque
are currently kept in Ankara Etnography Museum. Adsiz
Elti Hatun, daughter of Muzaffaraddin Mahmud, was also
repairing the Gulik Mosque and Madrasah (1210) which
currently stand detached from its surrounding neighbour-
hoods.

In addition to the buildings referred to above, there are
many other buildings in Kayseri built during the Seljukian
era. Among the most prominent of these are Hasbek Tomb
(1184), Hunat Kalliye (1237), Hac Kilic Mosque (1249),
Serajeddin Madrasah (1238), Han Mosque (and tomb,
1188), Lale Mosque, The Turning Tomb (1276) and Alaca
Tomb (1280).

During the Ottoman era, Haji Ahmed Pasha (Kursunlu)
Mosque and Madrasah as well as the baths built by Sinan
the Grand Architect in the name of the same Pasha and
Hussain Bey around the same neighbourhood. Until
recently, there were many masjids (i.e. smaller mosques)
with minbar minarets in the middle of the same neigh-
bourhood and around these buildings, which do not exist
today.

Erkilet Ferahabat Sanatorium

A summer hospital, a sanatorium of modern times, was
built on a tumulus near Ferahabat of Erkilet in 1241 in
the time of Giyaseddin Keyhusrev I, thirty five years after
Gevher Nesibe. It was on a hill overlooking Kayseri and
its surroundings with pleasing air for the patients. People
called this place Hidrellez Pavilion. Only two parts of its
epitaph are found today, the third one was seen and
published by Modtmann in 1858. It is thought that the
building was not used for the military due to the interior
plan, but it was possibly a place of convalescence and rest
for patients.
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GEVHER NESIBE MARISTAN'I (SIFAIYESI)
KAYNAK BILGILERI*

Information Resources on Gevher Nesibe
Maristan -Healing Center

Gevher Nesibe Dariissifasinin Varhgini Belgeleyen
Kayitlar

Istanbul’da Basbakanlik Osmanli Arsivleri’'ndeki belgeleri iki
gruba ayirarak inceleyebiliriz. Defterler ve belgeler.

Defterler

Defterlerden 906 (1500) tarihli Kayseri livasi hakkinda
mufassal ve micmel defter yayinlarda yer almistir. Bu
kayrtlar S.Unver'in 1955'teki yayinindan itibaren kullanilir.
Karyei(Eker) e tabi Kayseri liva-yi hassa malikanesi, vakfi
medrese-i dartssifa Gnvanli bir kéyin nifusu kayith oldu-
gu zikredilmektedir. Daha sonraki yayinlarda da bu bilgi
tekrarlanir.

Buglin mufassal tahrir defterleri béliminde yer alan bu
defterlerden Kayseri'yi de icine alan 11 defter tespit edil-
mistir. Bu defterlerden ilki 20 numarali Kayseriyye livas
mufassal defteridir ki basinda Il.Bayezid devrine (1481-
1512) ait oldugu kayithdir. Burada Kayseriyye liva-yi has-
sa vakfi Medrese-yi dardssifa olarak vakfedilen yerlerdeki
gelirler listeler halinde verilmistir.

Darussifayla ilgili yayinlarda bahsedilmeyen 1534 tarihli bir
baska muhasebe defteridir. Defteri Hakani olarak tanim-
lanan “Mudsebe-i Vildyet-i Karaman ve Ram Defteri” dir.
Burada 203, 205, 216, 218 nolu sayfalarda darissifaya ait
kayitlar Giyasiyye Darussifasi, Kayseriyye. Giyasiyye Medre-
sesi, Kayseriyye olarak yer almaktadir .

* Prof. Dr. Ayten Altintas’in, A. Kilic'in hazirladigi, Kayseri Gevher
Nesibe Sifahanesi ve Tip Medresesi kitabinda ayni baslikla yer
alan yazisindan alinmistir (istanbul 2007, s. 51-55).

The recordings documenting the existence of Gevher
Nesibe Dariissifa

The documents in the Ottoman archives (attached to the
Prime ministry) in Istanbul can be examined in two groups.
The entry books and the documents.

Entry Books

Among the books in the archive, one book (mufassal and
mucmel) dated 906 (1500) on Kayseri liva (an adminis-
trative division in Ottoman period) gives a detailed and
comprised account of Kayseri. These recordings have been
used since the book published by S.Unver in 1955. Kayseri
liva is described as a division attached to Eker (a subdivi-
sion) with a hassa (pertaining to the sultan) manor, a wakf
madrasah and a village named after a darlssfa (hospital).
The same information is repeated in the subsequent books.

Today, 11 more books were found among the Detailed
Books (Mufassal Tahrir) in which details on Kayseri is
included. The first one is called the Detailed Book of
Kayseriyye Liva with number 20, which dates back to the
reign of Bayazid Il (1481-1512) as written on the cover.
Here the income obtained from the royal wakfs such as
Madrasah and the hospital (DarUssifa) is registered in a list.

There is another book about Darissifa which was not
mentioned among the books on the hospital: the book of
accounts dated 1534. This is the book categorized under
the Book of the Ruler (Defteri Hakani) and titled “Book of
Account on Karaman and Rumelia Divisions (“Muasebe-i
Vilayet-i Karaman ve Rim Defteri”). Here on pages 203,
205, 216, 218, there are items related to darussifa such as
Giyasiyye Darissifa, Kayseriyye. Giyasiyye madrasah and
Kayseriyye.
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ARSIV BELGELERINDEKi KAYITLAR
Basbakanlik Osmanli Arsivi'ndeki belgeler

Basbakanlik Osmanli Arsivi'ndeki belgelerden ik Afet
Inan bahseder. “Basvekalet Arsivinin Cevdet Tasnifinin
Tip ve Maarif dosyalarinda Giyasiye veya Sifa Hatun med-
resesindeki mdderrislerin tayini meselesi ile ilgilidir. H.
1110 (1698)- h.1182 (1768) ve 1876 tarihlidir. Bu kayitlar
bize fazla bir bilgi saglamamakla beraber Kayseri sifaiyesi-
nin Osmanlilar devrinde medrese olarak hizmet gérdigi
anlasiimaktadir” diye yazan Afet Inan belge numarasi ver-
memektedir.  Basbakanlik Osmanli Arsivi'nde yaptigimiz
arastirmada defterlerden haric olarak 6 adet belgeye ula-
sabildik. Bu arsiv belgelerinden daha 6nce sadece Cevdet
Dahiliye 8284 nolu belge verilmis olup birer cimle ile
zikredilmistir.

Belgeler

Bizim ulastigimiz belgelerden ilki 1731 tarihli olup “Kayse-
ri‘de Giyasiye Medresesi miiderrisi Hasan Efendi’ye Ibtida-i
Dahil payesi tevcihi” dir .

1745 tarihli bir baska belge “Kayseri’de Giyasiye Medre-
sinde stlisan hisse ile muderris olan Mehmet Efendi’ye
yerinde Haric [tibari tevcihi” dir ki burada ik tevcihin 1737
tarihli oldugu yazilmaktadir. Butin bu tarihlerde darussifa
“Medrese-i Giyasiye der Kayseriye” olarak yer alir .

Bir baska belge 1768 tarihli olup Kayseri'de Sifa Hatun
Medresesi'ne muderrislik tayinidir. Bu belgede 1765'te
Mehmed Efendi, 1768 de Seyid Ali Tarsusi'ye muderrislik
tevcihi kaydi vardir .

Bir diger belge de 1827 tarihinde Kayseri'deki Erkilet kar-
yesinin zimmi raiyyetinden olmadigini bildiren resmi yazis-
madir ki Erkilet malikanesi vakfinin kaydinda “ Medrese-i
Dardssifa der Kayseriye” olarak gecmektedir.

Elimizde bulunan bir diger belge ise 1856 yilina ait bir
muderrislik ve tevliyet verilmesi hakkinda yapilan yazisma-
larin yer aldigi belgeler toplulugudur. Kayseri Sancagr Mec-
lisi, Kayseri Naibi Tahir Beyzade Mustafa izzet Efendi'nin
lam"1, Kayseri Livasi Evkaf Mudiir Rifat Efendi’nin inhasi ve
Kayseri Livasi Meclisi'nin mazbatasinin yer aldigi bu belge-
ler ; “Kayseri’deki Gliyasiye ve Sifa Hatun'un Sifaiye Med-
resesi'ne Mehmed Salim Efendi’'nin fevtiyle mahluliinden
blyik ogullar esseyyid Mehmed Enver ve Seyyid Mehmed
Nail Efendilerin miderris ve Yenice Mahallesindeki Kalayci-
oglu Camiine de imam tayin” hakkindadir. Bu belgelerin ilk

Recordings in the archive documents
Documents in the Prime Ministry-Ottoman Archive:

The first to mention the documents in the (Prime Ministry)
Ottoman Archive is Afet inan. Among the books preserved
by Prime Ministry Cevdet's Category, there are files on
Medicine and Education in which appointments of teach-
ers to Giyasiye or Sifa Hatun Madrasahs are recorded. The
entries are dated 1698- 1768 and 1876. Although these
recordings do not give us sufficient information, it can
be seen that “Kayseri Healing Center had functioned as
Madrasah in the Ottoman period”, says Afet inan who
does not mention the page number. Apart from the
books, we reached 6 documents in our research in the
Prime Ministry Ottoman Archive. Of these archive docu-
ments, only the number 8284 of Cevdet Internal Affairs
was mentioned in a sentence.

Documentation

The first document we reached is dated back to 1731
and is a Preliminary Share (Share Ibtida-i Dahil payesi)
document submitted to Hasan Effendi, a madrasah teacher
working for Giyasiye Madrasah in Kayseri.

In another document dated 1745, it is written that “ here
is the one third share delivered to Mehmet Effendi, the
teacher assigned (with provincial commission) to Kayseri
Glyasiye Madrasah; it was also mentioned that the first
delivery was realized in 1737. In those days, darissifa is
“Medrese-i Giyasiye der Kayseriye”.

Another document is again about the assignment of a
madrasah teacher to Kayseri Sifa Hatun madrasah in 1768
. In this document, Mehmet Effendi in 1765 and Seyyid Al
in 1768 were written to be assigned to Tarsus as madrasah
teachers.

Still another document dated 1827 records in an official
letter that Erkilet subdivision in Kayseri was not an indi-
rect subject and the Erkilet manor was called “ Medrese-i
Daris-sifa der Kayseriye” in the registers of the Wakf of
Erkilet.

Another one is a group of documents dated 1856 about the
written correspondence on the assignment of madrasah
teachers. These documents state that “ due to the death
of Mehmet Salim Effendi, his eldest son Mehmet Enver
Effendi and Seyyid Mehmet Nail Effendi to be assigned
to Giyasiye and Sifa Hatun Madrasahs in Kayseri and to
the assignment of imam in Kalaycioglu Mosque in Yenice.
The first written correspondence on these started in 1856
and ended in 1857. Meanwhile, there is an entry about



yazismalari Subat 1856'da baslayip en son Mayis 1857'de
biter. Bu arada Mehmed Salim’in Giyasiyye Medresesi'nde-
ki 1220 (1806) yilinda muderrislik kaydi da belgelerde yer
alir. Bu yazismalarda ; “Kayseriyye Sancagi Meclisi’'nin maz-
batasi meallerinden ve vakf-1 mezkurun derdest ve sicillatta
mukayyed vakfiyyesi olmadigi” belirtimekte. Fakat vakiflari
oldugu icin ; “Kayseriyye'de vaki Kiyasiyye Medresesi Vak-
fi’nin vazife-i muayyene ile stllisden rub’ hisse mdderrislik
ve teviiyetine ve yine Kayseriyye'de vaki Sifa Hatun nam-i
diger Sifaiyye Medresesi Vakfi'nin rub’dan silis hisse
mdderrislik ve tevliyetine ve yine medine-i mezburede vaki
Sifaiyye Medresesi Vakfi'nin nisf hisse” dagitimi yapilmak-
tadir.

Bir baska ¢nemli husus da 1857 yilinda yazilan bu resmi
evrakta ; “medreseteyn-i mezkureteyn el-yevm mevcud ve
ma’mur olup derunlarinda eda-yi1 hizmet olunmakda oldu-
gu” belirtilmektedir.

Arastirdigim belgelerden sonuncusu Giyasiye ve Sifaiye-
nin1886 yilindaki tamiri ile ilgili iki belge; “Evkaf-1 mdilka-
dan Kayseriyede vaki" Sifaiyye ve Kiyasiyye medreselerinin
harab olan mahallerinin mahallince icra olunan kesfini
mibeyyin tanzim ve leffen takdim olunan deftere nazaran
ta’mirat-1 mukteziye” si ile ilgili yazismalardir. 1886 yilinda
yapiimasl istenen tamirat icin 32.670 kurus tamir masrafi
belirlenmis ve bu parayi bu vakiflarin Kayseri mal sandigin-
dan hicri 1297 yilindan 1300 yilina kadarki 4 senelik asar
bedeli olan 73.160 kurustan ¢denmesine karar verilmistir.
Yapilan kesif defterine gére yapilacak bu tamirat belli sart-
larda Evkaf MUdUrd'niin kontroll altinda gerceklestirilme-
si kaydina baglanmist .

Belgeler

1- B.O.A. Irade-Sura-yi Devlet Tasnifi, no. 80-4724 tarih:
1303, Ca.13 (1886), 2 belge.

2-B.0.A. Cevdet Tasnifi, Dahiliye no. 8284, 13. Muharrem
43 (6.8.1827) tarihli.

3- B.O.A. Defter-i Hakani Dizisi Ill, 387 Numarali Muasebe-i
Vilayet-i Karaman ve Rim Defteri (937/1530).

4- B.0.A. Cevdet -Maarif, no.4891. tarih 1731.
5- B.O.A. Cevdet -Maarif, no.6604.

6- B.O.A. Cevdet -Maarif, no.663.

7- B.0O.A. Cevdet -Maarif, n0.8512.

8- MAD, 20 nolu defter, sayfa 21-22.

the assignment of Mehmet Salim to Giyasiye Madrasah in
1806 as madrasah teacher.

Another significant point in this document written in 1857
is that it states, “The madrasah under consideration today
exists as a complete structure and is of service as an inter-
nal affair.”

The last document | examined includes the official let-
ters written on the restoration of Giyasiye and Sifaiye
madrasahs in 1886. For the repair works planned in 1886,
the estimated cost was recorded as 32,670 kurush and
this amount was to be discounted from rental income of
the Kayseri Wakfs, which was —for the rental amount for
4 years from 1297 (Moslem Calendar) to 1300 --in total
73.160. The restoration would be performed according
to the Book of Survey and it was to be supervised by the
Director of Wakfs under certain conditions.

Documents

1-Prime Ministry Ottoman Archives (B.O.A). irade Suray
Devlet Tasnifi, No. 80-4724 date: 1303.Ca.13 (1886) 2
documents.
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B.O.A. Cevdet -Maarif no. 663 evrak, yil 1765
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Diger Belgeler

Vakiflar Umum Madarlagl Arsivi'ndeki belgelerden Prof.
Dr. Afet inan bahsetmistir. 1698, 1730, 1745 ve 1768 yil-
larina ait kayitlardaki “ Medresei Sifaiye der Kayseriyedir
veya Medresei Kiyasiye der Kayseriye” olarak zikredildigini
yazar .

Tapu ve Kadastro Genel Muduarligu Arsivi‘ndeki belgeleri
Refet Yinanc arastirmis ve belgeleri, numaralarini, nerede
oldugunu transkripsiyonunu ve bu konudaki bilgileri ve 3
adet belge fotografini vererek genis bir sekilde yazmistir

Bu belgelere ilave olarak arastirdigimiz Evliya Celebi Seya-
hatnamesi‘ni bildirmekte fayda var. 1650 yillarinda yazilan
bu eser, 1638 yilinda IV. Murad zamaninda hazirlanan
nufus tahriri ve emlak defterlerini esas alarak ve seyahatle-
rinde kendi saptamalarini da koyarak yazilmisti. Bu eserde
Kayseri sehrinin yazildigi bolumler arastirilarak tarandi.
Burada medreseler, binalar genis bir sekilde yer aldigi hal-
de Glyasiye ve Sifaiye medreselerinden veya Gevher Nesibe
DarUssifasi'ndan hic bahis yoktur.

Butlin bu belgelerden 1206 yilinda hizmete giren Giyasiye
ve Sifaiye darUssifalarinin; 1500, 1534, 1731, 1737, 1745,
1765, 1768, 1806, 1827, 1856, 1857 ve 1886 yillarina ait
kayitlari tespit edilmis olup , zamanla daha pek cok belge-
lere ulasilacagina inaniyorum.

Osmanli imparatorlugu zamaninda Selcuklu vakiflar bozul-
mayarak aynen devam etmis ve bu vakiflara hicbir sekilde
mudahale edilmemistir. Bu tip medresesi onbesinci asrin
sonunda da DarUssifa Medresesi diye taniniyor ve bir kdy
de bunun vakiflarina dahil oluyor.
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B.O.A. Cevdet -Maarif, no. 8512.2 evrak, yil 1856

2- Prime Ministry Ottoman Archives (B.O.A)Cevdet Tasnifi
Dahiliye; file no. 8284 13. Muharrem (first month in
Arabic calendar) 43( dated 6.8.1827).

3- Prime Ministry Ottoman Archives (B.O.A)Defter-i Hakani
Dizisi lll. 387 Numarali Muasebe-i Vilayet-i Karaman ve
R(m Defteri (937/1530)

4- Prime Ministry Ottoman Archives (B.O.A)Cevdet Maarif.
No.4891. dated 1731

5- Prime Ministry Ottoman Archives (B.O.A)Cevdet Maarif
no.6604

6- Prime Ministry Ottoman Archives (B.O.A)Cevdet Maarif
no.663

7- Prime Ministry Ottoman Archives (B.O.A)Cevdet Maarif
No.8512

8-MAD books; Book No 20, pages 21-22.

Other Documents

It is prof. Dr. Afet Inan who first mentioned the documents
in The General Directorate of Wakfs. inan states that in the
recordings in 1698, 1730, 1745 and 1768, the instutitons
were called “Medresei Sifaiye der Kayseriye” or “Medresei
Kiyasiye der Kayseriye”.

The documents in the General Directorate of Land Registry
were explored by Refet Yinanc and he recorded the
numbers of the documents, their transcriptions and the
relevant information as well as three photographs of the
documents and wrote a paper on it.

In the Evliya Celebi Travel Book we explored as an addi-
tional resource book, there is information on Giyasiye and
Sifaiye madrasahs or Gevher Nesibe darussifa (hospital).

All these documents evidently demonstrate that Giyasiye
and Sifaiye Madrasahs started to serve in 1206 had record-
ings on their functions in 1500, 1534, 1731, 1737, 1745,
1765, 1768, 1806, 1827, 1856, 1857 and 1886; and | do
believe that more documents will be reached in time in
further studies.

During the reign of Ottoman Empire, Seljuk Wakfs were
not destroyed. They continued to function properly with-
out any intervention from the state. This medical academy
was called Darissifa madrasah at the end of the fifteenth
century too and village was included to wakfs of the hos-
pital.

Meanwhile, the document dated 1856 related to the



1856'da Kayseri'de Gyasiye ve Sifa Hatunun Sifaiye med-
reselerine muderris tayini hakkinda belge Sifaiyenin Sifa
Hatun tarafindan yapilmasi ciheti banilerinin asirlar gectik-
ce ne sekillere sokulduguna bir misaldir.

Gevher Nesibe Hatun'un tlrbesi medrese icinde olup Sah-
ra nahiyesine bagl Yozgat kéyu malikane gelirinin Gcte bir
hissesi bu tirbeye vakfedilmistir.

Dartssifa gorevlileri ve Ucretleri evkaf kayitlarina gére
Darissifa Medresesi ve Glyasiye Medresesi’'nin1584 yilinda
birer muderrisi olup her birine glnlik 20 ser akce Ucret
tahsis edilmisti. Ogrencilerin her birine giinltk 8 akce, vakif
gelirini toplayan cabiye (tahsildar) de “kitabete kadir olmak
sartiyla” gunlik 2 akce ayrilmistir. Medreselerin yillik geliri
43.643 akce olduguna gore her iki medresenin tahminen
beser 6grencisi vardi.

Bu kayitlar bize fazla bir bilgi saglamamakla beraber Kayse-
ri Sifaiyesi'nin Osmanlilar devrinde medrese olarak hizmet
go6rdigu anlasilmaktadir.

Kaynakca / Bibliography

Ayten Altintas. Gevher Nesibe Maristani Kaynak Bilgileri ve 1956 daki
Tamirati. IX Turk Tip Tarihi Kongresi Bildirileri, Ankara Mayis 2006, sayfa
14-24.

Ayten Altintas, Gevher Nesibe Maristan’i (Sifaiyesi) Kaynak Bilgileri,
Kayseri Gevher Nesibe Sifahanesi ve Tip Medresesi 1206, Istanbul Aralik
2007, Haz. Abdullah Kilic, sayfa 51-55

Refet Yinanc. Kayseri ve Sivas DarUssifalar'nin Vakiflari. Belleten XLVIII 189-190
1984. Ankara 1985. sayfa 299-309.

Konya Evkaf Defteri, Nr. 584, 5.87.
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assignment of teacher to Giyasiye and Sifaiye madrasahs
of Sifa Hatun in Kayseri demonstrates the fact the names
of the builders (Sifa Hatun) turn into many other forms
with the passing centuries.

Assistant prof. Rafet Yinanc. On Kayseri and Sivas
DarUssifa Wakfs. Belleten XLVIII 189-190; 1984. Ankara
1985; pages 299-309:

"The mausoleum of Gevher Nesibe Hatun is locate within
the madrasah and one third of the income of the village
Sahra (of Yozgat)was dedicated to this Wakf.

According to the entries in the Book of Wakfs and to the
Wages of the personnel, Darlssifa madrasah and Giyasiye
Madrasah had one teacher each in 1584 with a daily wage
of 20 akce each. The students were paid 8 akce daily
and the collector was paid daily 2 akce on condition that
he would prove his ability to keep the accounts. (Konya
Book of Wakfs, Nr. 584, p.87) . As the yearly income of
madrasahs is 43,643 akce, the number of the students in
each madrasah could be estimated be five (each). ”

Although these entries do not give us adequate informa-
tion, it is obvious that that Kayseri Healing Center had been
functioning as Madrasah during the period of Ottomans.
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Darissifada gorevlendirilenlere verilen resmi belgeler
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DARUSSIFANIN YENIDEN
AYAGA KALDIRILMASI®

The renewal of Dartissifa (Hospital)

1956'DAKi TAMIRATI

Darissifanin tamiri ve yeniden degerlendiriimesi, izleyebil-
digimiz kadariyla 1946 yilindan itibaren glindeme gelmisti.
Tirk Tarih Kurumu Gyesi tarihci Prof. Afet inan darissifayi
gérmis ve etkilenmisti ; “Benim Sifaiye izerindeki ilgim
1946 yilindan baslar. Talebemle burayi gezerken harap
durumundan cok dzintii duymustum. Iste ondan sonra
yazilarimla bunu hem dis memleketlerde tanitmak istedim
ve hem resmi makamlarimiza duyurmaya calistim” der.

Ayni yil darssifanin harap durumunu vurgulayan yazisini
yazar. Durumu tip tarihcileriyle de konusmustur. Stheyl
Unver ve Feridun Nafiz Uzluk konunun énemini biliyorlar
ve bu konuda arastirmalar yapiyorlar, bilimsel makaleler
yayinlyorlardi.

1956 yilinin Kayseri DarUssifasi'nin 750. yiliydi . Bu durum
mutlaka dederlendirilmeli ve bu minasebetle darUssifa
ayaga kaldirimaliydi. izleyebildigimiz kadaryla 1954 yilinda
Izmir'de toplanan Milli Tip Kongresi'nde hem Saglik Baka-
ni'nin hem de tip camiasinin dikkatini cekmek isterler. Prof.
Afet Inan bu kongreye bir telgraf ceker;

“Tip Kongresinin toplanmasi vesilesiyle sayin Uyelere bu
dilegimin duyurulmasini rica ederim.

1956 yili Anadolu’da en eski Selcuklu Tibbiyesinin kurulu-
sunun 750. yildéniamdd(ir. Kayseri'de Sifaiye medresesinin
bu yildénimdi vesilesiyle restore ettirilmesine tesebbls
edilir ve blyuk bir Tip kongresinin ayni yerde toplanmasi
kararlastirilirsa, milli tarihimizin serefli bir yili kutlanacagi
gibi ,bu degerli eski sifa yurdumuzu butin tip alemine
tanitmak firsati da elde edilecektir. Derin sayqgilarla . ”

Ayni tip Kongresine istirak eden F.N.Uzluk ise Saglik Baka-
niile bu konuyu gérismis ve bu konuda s6z aldigini ifade
etmisti. 27 Eylil 1954'te izmir'de toplanan tip kongresin-

* Prof. Dr. Ayten Altintas'in, A. Kilic'in hazirladigi, Kayseri Gevher
Nesibe Sifahanesi ve Tip Medresesi kitabinda ayni baslikla yer alan
yazisindan alinmistir (istanbul 2007, s. 59-65).

RESTORATION in 1956

As far as we can trace back in history, the reconsidera-
tion and restoration of Darissifa had been placed on the
agenda since 1946. Prof. Afet inan, a member of the
Institution of Turkish History had seen darissifa and very
much affected. inan says, “My interest in the Healing
Center started in 1946. When | visited Kayseri with one of
my students, | felt deeply sorry when | saw the ruins of the
hospital. Since then, | have been trying to introduce it in
the international world and to underscore the signifance of
it in the related public offices in our country.”

The same year, inan writes about the desolated situation
of darlssifa. Inan also talked to the historians who were
expert in medical history. Stiheyl Unver and Feridun Nafiz
Uzluk had already been aware of the importance of the
issue and doing research and publishing articles about the
subject.

Year 1956 was the 750t anniversary of Kayseri Darlssifa.
The situation should have been immediately taken into
consideration and darussifa should have been renewed. As
far as we can see, they strived for drawing the attention
of Ministry of Health as well as medical circles in National
Congress on Medicine held in 1954 in izmir. Prof. Afet
Inan sends a telegram to the Congress:

“I would like the following request to be announced to the
respected members of the Medical Congress.

The year 1956 is the 750th anniversary of the foundation
of the earliest Seljuk Medical School in Anatolia. If, on
the prompting of Kayseri Sifaiye Madrasah's anniversary,
attempts to restore the construction start and a decision
would be taken to hold the great medical Congress in the
same place, a glorius year of our national history would
be celebrated and this precious old healing center would
be introduced to the world of medicine. Yours faithfully.”
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Onarimdan énce medrese bolimunden cesitli gérintaler, 1950

Onarimdan 6nce sifahane boliminden cesitli gortntdler, 1950



deki bu girisim etkili olmus, darussifanin 750. yili ve tamiri
konusu 2 Ekim'de Kayseri gazetelerinde, 7 Ekim'de Cum-
huriyet gazetesinde haber yapilmisti.!

1955 yilinin ilk aylarinda Ankara’da yapilan bir toplantida
Kayseri Dartissifasi ele alinir; Afet inan tekrar meseleyi giin-
deme sokmustur; “1955 yilinda Ankara-Istanbul Tip Tarihi
Enstitdleri ile Saghk ve Milli Egitim Bakanliklari temsilcile-
riyle beraber calistigim bir komitede bu cifte medresenin
tamiri ve 750. yil ddnimdni kutlama isi ele alinmistir .”

Toplantidan sonra Saglik Bakani Dr. Behcet Uz tekrar ziya-
ret edilir. F.N. Uzluk bu ziyareti soyle ozetler;

“..Ankara’da Ord. Prof. Dr. Stheyl Unver'le kendilerini
Ziyaret ettigimiz zaman eski fikirlerini tekrar savunmak
suretiyle bize yeniden kuwvet vermis oldular. Artik Kay-
serliler de bu miicadelede yerlerini almislardir”. F.N. Uzluk
bu durumu belirtir; “biz kendimize disen 6devleri yerine
getirmekle sevinc duyariz. Kayseri Belediyesi’nin uyanik ve
dinamik baskani ile azalari génderdikleri mektuplarina bu
iki binanin umumi plani ile fotograflarindan numuneler
eklemislerdir.”

1955 butcesinden 250.000 lira sozU alirlar, ancak 50.000
lira alinir.

Mart ayinda tahsisat cikmis, haziran ayinda Kayseri'de bir
toplanti diizenlenmisti. Haziranin sonunda yapilan gezi-
yi Stiheyl Unver soyle dzetliyor; Kayseri Tibbiyesi, simdiye
kadar bu kadar kalem yUritmeme ragmen 1955 Haziran'i
sonunda daha 6nce kararlastirmis oldugumuz vechile Prof.
Dr. Afet inan ile birlikte Ttirk Tarih Kurumu adina Kayseri
Darissifasi ve Tip Mektebi hakkinda birer konusma yap-
mak (izere mahalline gittigimizde gorebildik. Ankara Uni-
versitesi Tip Fakiltesi adina da kiymetli Gstadimiz Prof. Dr.
Feridun Nafiz Uzluk da seref verdiler. Her ticimiz Kayseri
Tibbiyesi'nde ariz ve amik tetkiklerde bulunduk, fotograf-
larini aldik ve resimlerini yaptik ve yaptirdik. Sonra bu gezi-
deki intibalarimizi konferanslarimizda bildirdik ve mahalli
salahiyetli makamlarla da konustuk.

Bu toplantinin mimari gene Afet inan’dir. Kendisi bu geziyi
Tark Tarih Kurumu adina dizenlemisti.

Prof. Afet Inan Kayseri Dariissifasini dis diinyaya da tanit-
mak icin girisimlerde bulunmustur. 1953 yilinda Rockfeller
Tesisi'nin dikkatini cekerek restorasyon icin yardim talep
eder. Agustos 1955'te de UNESCO Turkiye Milli Komisyo-
nu Yonetim Kurulu Baskanhigi'na uzun bir dilekce yazarak,
konuya ilgi ve restorasyon icin yardim talep etmisti.

1- Bu yazida kullanilan siyah beyaz fotograflarin kaynagr:
- "Kayseri” A. Kilic, Kocasinan Belediyesi yayini, 2006.
- "Fotodraflarda Kayseri”, Haz. N.Karakaya, Kocasinan Bel. , 2006
- Diger belgeler A.Altintas'in arsivinden alinmistir.

F.N. Uzluk, on the other hand, had participated into the
same Congress and brought the issue to the attention
Minister of Health and stated that he was given promise.
This effort was influential in the Medical Congress held on
27 September 1954 in izmir and the news on the prospec-
tive restoration of the darissifa and the 750! anniversary
was published in Kayseri newspaﬁ)ers dated October 2"d

and in Cumhuriyet on October 7th,

The meeting held in early 1955 in Ankara, Kayseri darissifa
was on agenda. Afet inan had again brought the issue in.

They were promised to be donated 250,000 lira from the
budget of 1955, however the amount actually obtained
was only 50,000 lira. The money allocation was issues in
March and a meeting was held in Kayseri in June.

The architecture of the meeting was again Afet Inan. Inan
arranged the trip on behalf of Institution of Turkish History.

Prof. Afet inan also endevoured to introduce Kayseri
Darissifa in the international arena. In 1953, inan draws
the attention of Rockefeller Institution and demands finan-
cial assistance for the restoration. In August 1955, Prof. Dr.
Inan petitioned to UNESCO- Board of Directors of Turkey
National Commission and asked for financial help.

The demands were all inconsequential. Then Afet inan gen-
erated some solutions to the issue and informed Kayseri
residents about the great importance of the darissifa. Inan
asked Kayseri Municipality and the Association of Turkish
Monuments to be involved into the campaign: “we had
an allocation 50,000 lira from the government budget of
1955. However, this construction had to be restored and
start functioning and it should be promoted in the national
and international level in 1956. The efforts and assistance
of Kayseri residents would be of particular significance. In
fact, there is no other medical school in the world that had
survived for so long. Here is my proposal: The municipal-
ity should directly deal with the issue of restoration and

Onarimdan 6nce sifahaneden medreseye dodru bir gorinta
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Afet inan’in S.Unver'e yazdigi Gevher Nesibe ile ilgili bir mektup
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Gevher Nesibe'nin tamiri ile ilgili S.Unver'in yazdig iki mektup



Bu taleplerden hicbir netice alinamamistir. Afet Inan bu
defa Kayserililer'i devreye sokmak ve darlssifanin énemi-
ni anlatmak icin c6zimler Gretir. Kayseri Belediyesi'nin ve
Tlrkiye Anitlar Dernegi'nin devreye girmesini ister ; “ 1955
Devlet Maliye Butcesi'ne 50.000 lira tahsisat konmustur.
Fakat 1956 yilinda bu binanin restorasyon ile ihya edilmesi
ve yeni bir hizmet verilmesiyle, bu tip kurulunun cihana ve
Tarklige tanitilmasi gerekmektedir. Bizzat Kayserililer'in
bu iste himmetleri, gayretleri ne kadar yerinde bir hareket
olacaktir. Clnkd dlnya yizinde bu derece ayakta bulu-
nan bir tip kurulu mevcut degildir. Bu yazimda teklifim su
olacaktir; Kayseri'de Sifaiyenin tamiri, ihyasi icin, beledi-
yenin dogrudan dogruya isi ele almasiyla Turkiye Anitlar
Dernegi'nin bir subesinin acilmasi ve bu suretle mahalli
halkin ilgisini cekecek faaliyete gecilmesi iyi olacaktir. Biz
Ankara ve istanbul Gniversite mensuplari bu mevzuya ilgi
gosterenlerin nesriyat yapmasini saglayabiliriz. Kayseri'deki
bu dernek ilk is olarak, bu eseri harabiden kurtarip ayaga
kaldiracaklardir. Dernegin subesi evvela bu ise bitin calis-
malarini teksif ederse muvaffak olacagina stphe yoktur.
Sonra diger eserlere de mesaisini tesmil edebilir. Fakat
ewvela Sifaiye, Kayserililer'e bir sifa yurdu olmalidir. Resto-
rasyonu tamamlandiktan sonra sehrin ortasinda mahalle
icinde olan bu tesisler cocuk poliklinigi gibi kullanilir ve bu
suretle de binanin ilk kurulus gayesine 750 yil sonra dahi
riayet edilmis olur.

1955 yilindaki yapilan faaliyetler ve yayinlar Tirk Tabipler
Birligi'ni harekete gecirmis ve ilk tip okulu olarak Kayseri
Darissifasi'nin secimi ve Tip Bayrami'nin buradan basla-
tilmasi icin yazismalar yapilmisti. Tark Tabipler Birligi'nin
sorularina Stiheyl Unver, F.N. Uzluk , Osman Sevki Uludag
ve Tlrk Tarih Kurumu yetkilileri cevap vermisler sonucta;
"...pek az ve teferriata ait farklarla ayni fikir ve mitalaa. . ;
1206 miladi senesini esas almak, glin olarak 14 Marti esas
alinmasli...” uygun gordimastd.  “Tip Bayramimizin 14
Mart 1206 Miladi tarihi olarak kararlastirilmis bulunmak-
tadir. Bu hususun tabip odalarimiza, Tip fakiltelerimize
vesair tip tesekkillerimize arz edilmesi konseyin 12.1.1955
tarih ve 88 toplantisinda karar verilmistir” denilerek tip
egitimimizin  Kayseri DarUssifasi ile baslatiima karari alin-
mistl.

1956'da Kayseri DarUssifasi'nin 750. yili kutlamalari icin
calismalar baslatilir. Ankara Universitesi Tip Tarihi Enstitis
baskani F. N. Uzluk organizasyonun basindadir ve S.Unver'i
devreye sokar. istanbul Universitesi Rektorligi'ne yazdi-
g1 mektupta; konuyu izah ettikten sonra Ord.Prof.Dr. A.
Stiheyl Unver'in toplantilara katilmasi hakkinda miisaade-
lerini saygilarla rica eder .

Verilen cevapta buna miisaade edilir ve S. Unver'de zaten

activation of the healing center in Kayseri; a branch of
Association of Turkish Monuments should be opened here
in Kayseri and public attention should be drawn to the
situation. We, as the scholars from Ankara and Istanbul
universities help the interested ones to publish articles on
the issue. The first task of the branch opening in Kayseri
will be the rejuvenation of this ruined construction. If the
members of the Association prioritize this issue first, it will
surely bring success. Then, they can focus on other issues
on agenda. But, it should be rebuilt to be the healing cen-
ter to Kayseri residents first. After the completion of the
restoration, these institutions remained in the middle of
the town can be used for children’s health care center and
polyclinics, so, the mission behind the construction of this
institution would be accomplished even after 750 years.”

All these activities performed in 1955 and the published
articles stimulated the Association of Turkish Physicians
and, written correspondence and petitions started to be
posted in order to recognize Kayseri Darissifa as the first
Medical Academy and to start a special day for Medicine
each year.. The questions asked by the Institution of
Turkish Physicians were replied by Stheyl Unver, F.N.
Uzluk, Osman Sevki Uludag and the officials of Institution
of Turkish History and consequently “...the same idea and
consideration with some insignificant details and differ-
ences was agreed on; so, the year 1206 and the date 14
March was taken as the exact date.”

“The date of the Day of Medicine as 14 March 1206 has
been a%reed on. The decision taken on 12.01.1955 in
the 88! meeting of the Council is to be delivered to the
Chambers of Medicine, Faculties of Medicine and the rel-
evant organizations. Also, the education on the history of
Medicine will start with Kayseri Darissifa as the first topic
to study.”

In 1956, the preparations for the celebration of the 750th
anniversary of Kayseri darlssifa started. F. N. Uzluk, the
president of Ankara University Institution of History of
Medicine leads the organization. He assigns S. Unver.
When he writes to the Rectorate of Istanbul University, he
gives an account of the events and kindly asks his permis-
sion to allow Ord. Prof. Dr. A. Siiheyl Unver to participate
into the meetings. .

They received an affirmative reply. S. Unver sped up the
project he had already started. He wrote a proposal to the
Communication Office at the time in order to publish a
stamp related to the event and the proposal was accepted.

The badge and the stamp designed by S.Unver were
printed and published and S. Unver donated the money
given to him to the 750th Year Kayseri Medical School,
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basladigi calismalarini hizlandirir. O gline has bir pul cika-
riimasl icin PTT Umum Mudarliga’ne yazilir ve teklif kabul
edilir.

S.Unver'in hazirladigi pul ve rozet bastinlmis ve Unver bu
pul icin verilen parayl Kayseri Tibbiyesi 750. yili komitesine
bagislamisti ki bu Unver’in mutat davranislarindandi.

Izleyebildigimiz kadari ile Nisan 1956'da V. Turk Tarih
Kongresi sirasinda yapilan Kayseri'de tibbiyesi olan Sifaiye’-
nin 750. yilini kutlama komitesi toplantisi yapildi . Stheyl
Unver , Basin-Yayin ve Turizm Genel Mudiiri'ne yazdi-
g 3 Eyltl 1956 tarihli mektubunda; “Memleketimizde
Kayseri Tibbiyesi 750. yili 1956 yilinda idrak edilmistir. Bu
minasebetle mahallinde simdilik 65.000 liralik tamire bas-
lanmistir. 1.11.1956 da P.T.T. idaresi benim hazirladigim
model Uzerine bir pul cikartmakta ve Londra‘da da rozeti
hazirlanmaktadir” diyerek 750. yil anma programinin yapil-
digini yazar. S.Unver bu toplantida yaptigi konusmayi bir
kitapcikta toplamisti. Burada darUssifanin énemine, Bati'ya
tanitilmasina deginiyor; “..Simdiki vaziyeti ile ayakta duran
tibbiyenin 750. yili dolayisiyla baslanan tamirin mihim
bir kismina bu sene devam olunacak. Tamam olunca
muhakkak ki burada asri bir saglik merkezi, belki ise giden
kadinlarin cocuklarinin aksama kadar barindirilabilecegi bir
bakim yurdu olabilecektir... Dinya Tip Tarihi'ni ve kapi-
sinda zarif tezyinati cihetiyle sanat tarihini de yakindan
ilgilendirmektedir .”

Kayseri'de yapilan toplantinin basina aksetmesiyle, New-
York Turk Haberler Blrosu ve Amerikan basini bu konu ile
cok ilgilenmisti. “ Kayseri‘deki diinyanin en eski hastane-
si” olarak lanse edilen bilgi icin bir cok yonden harekete
gecilmisti. Mayis ayinda baslayan yazismalar bu konuda
bilgi ve resim istemek amaciyla yazilmisti. Sihhat ve icti-
mai Muavenet Vekaleti Mustesarligi, Saglik Propagandasi
ve Tibbi Istatistik Genel Madurligt , Basin ve Yayin ve
Turizm Umum MUdarliga ve Siheyl Unver arasinda yapi-
lan yazismalarda durum duzeltilmis gereken bilgiler gon-
derilmis yeni durumunun tespiti icin Unver; “Kayseri'deki
Tibbiyemizin 750 yilinin garbde ilgi toplamasina sevindim.
Vekaletinizce gecen sene nesredilen brostrde yazilanlar ve
bu husustaki makalem bugtin icin kafi degildir. Zira orada
hafriyat ve insaat icin halen 65.000 liralik bir kesif yapildi
ve ihale de olundu. Simdi mahallinde yeni hususlar cikiyor.
Bittabi bunu yeniden g6zden gecirerek yazmak lazimdir.”
diyerek belirtmisti.

1966 yilinda Tirkiye Verem Savas Dernegi'nin XIX. Genel
Kurulu Kayseri'de toplanmis, darUssifanin énemi tekrar
gundeme getirilmisti. Unver burada da dartssifanin éne-
mine, butln dinyaya tanitilmasina deginmis ve bu buyik
cabada hizmetleri gecenlere tesekkiir etmisti; Unver ayrica

which was a sort of habitual attitude of S. Unver.

As far as we can trace the events back, in April 1956, dur-
ing the 5th Turkish History Congress, a committee was
organized to celebrate the 750th anniversary of Kayseri
healing Center. In his letter written to the General Director
of Press and Tourism on 3 September 1956, Stiheyl Unver
writes, “The 750th anniversary of Kayseri Medical Academy
was first celebrated in 1956. Regarding this, a restoration
activity started with the allocation of 65.000 lira for the
time being. On 01.11.1956, the Communication Office
started to issue a stamp | designed for the relevant issue
and a badge is now being prepared in London, “ and he
states that the commemoration programme was arranged
for the 750th anniversary. S.Unver published his speech
in the meeting in a brochure. In the brochure, he writes
about the significance of Kayseri Darlssifa and about the
importance of promoting it in the Western world: “The res-
toration started due the 750th anniversary of the medical
academy —which is still erect in its existing situation --will
be continued throughout the year. When it is completed, it
will be modern health center and perhaps a childcare unit
that will serve for the children of the working women... It
is of concern for not only the history of World Medicine
but also the history of art with its elegant decorations on
the walls.”

When meeting held in Kayseri echoed in the newspapers,
New York Office of news from Turkey and American press
were very much interested in the news. “The earliest
hospital”of the world in Kayseri has been the center of
attention for a great number of audiences throughout the
world. Written correspondence started in May was on more
information and photographs of the institution. The infor-
mation was gathered by means of Stheyl Unver's written
explanations with the Undersecretariat of health and Social
Assistance, general Directorate of Health Propaganda and
Medical Statistics and head Office of Press, Broadcast and
Tourism. On the latest situation, Unver said, “I am very
pleased to see that the 750th anniversary of the Medical
Academy in Kayseri has been a center of attention in the
west. The information given in the brochure | wrote or
the article of mine is not adequate and detailed informa-
tion. First of all, the site was reexamined with the allotted
65,000 lira and new things were found. Therefore, for
some exhaustive information on the issue, a new research
is required.

In 1966, the XIXth Plenary Assembly of Association of
Fight Against Tuberculosis was held in Kayseri and the
Kayseri Darissifa drew attention once again. Unver, here,
underlined the importance of Darissifa again. He also
mentioned the promotion of Kayseri Darissifa in the world
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yazdigi mektuplarda da hizmeti gecenlere tekrar tekrar
tesekkdr etmisti. Bunlardan birisi de Doktor Arif Aksehirli-
ogludur ; “... Herseyden &nce bu dartssifanin tamirinde
sizin pek buytk emeginiz vardir..... Sizin bu iste cok hizme-
tiniz oldu, onu tarih yazacaktir...” diyerek kaydeder.

20 Nisan 1969 tarihinde Kayseri Tip Bilimleri Arastirma Ens-
titiist temel atma tdreni ile Hacettepe Universitesi camiasi
icinde ve Gevher Nesibe Tip Fakdiltesi merkez binasinin
yeniden hizmete giris térenleri yapilir .

1969 yilinda Prof. Dr. ihsan Dogramaci'nin istegi (izerine
Gevher Nesibe Sultan’in bistt yaptirihir . S.Unver bu daris-
sifa icin bes minyatr, bir pul , bir rozet ve amblem hazirlar.
1981 yilinda dernek, 1982 yilinda Enstitd kurulur .

Ayrica; (Stiheyl Unver zikrediyor) Karamete 1307 (1889)
deki tamirinden bahisle, ondan sonraki tarihlerde bir mid-
det daha bakilmis bir halde bulundugu hatta bahcelerinde
mevcut kayisi, ayva, armut dut ve bilhassa gul fidanlarindan
simdi Giyasiyede 1, Sifaiyede 2 dut agac kaldigini bildirir.

Bu medresenin son muderrislerinden “deli miderris” son-
ra yerine gecen oglu “Muderris Halim Efendi” zamaninda
bir muddet harap kaldigi, yerine gecen oglu “Rauf Efendi”
zamaninda medreselerin evkafca sdyle bile olsa tamir oldu-
gu. Bu tamirde medreselerin ic ve disinda bazi tadilatin
yapildigi meydana cikiyor. Rauf Efendi bu tamir icin soy-
lenen “tarihi” mermere hak ettirerek sonradan actirdigi
kapinin Gzerindeki oyuga koydurmus ise de bugin mevcut
degildir. Bu tarihi séyleyen de bir middet burada muder-
rislik yapan Pamuk Hafiz oglu Mehmet Emin‘dir. Tamir tari-
hinde Rauf Efendi methediliyor. 1308(1890) yilinda Rauf
Efendi ile birlikte Hilmi Efendi'ye verilen berat gorulmustar.
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and thanked to those who contributed to the campaign.
He also wrote a letter acknowledgement to all those who
made a contribution. One of the receivers of such letters
was Doctor Arif Aksehirlioglu: “... You placed particu-
larly great effort in the restoration of the Darlssifa...Your
contribution is so invaluable that it will be written in his-
tory...".

On 20 April 1969, reopening of Gevher Nesibe Faculty of
Medicine Central Building and groundbreaking ceremony
was held by Kayseri Institute of Research on Medical
Sciences and Hacettepe University..

In 1969, upon the demand of Prof. Dr. lhsan Dogramaci,
a bust of Gevher Nesibe Sultan was sculpted. S. Unver
prepared five miniatures, a special stamp, a badge and an
emblem for the darissifa. The Assocaition was founded in
1981 and the Institue in 1982.

BESIDES

(Stiheyl Unver writes) “Karamete gives a brief account on
the restoration in 1889 and states that for some time after
the restoration, there had been trees of apricot, quince,
pear, mulberry as well as roses, but now there is only one
mulberry tree within Giyasiye orchard and two mulberry
trees in Sifaiye. (Kemaliddin Karamete Kayseri Medical
Academy , within the territories of the Republic of Turkey,
The Earliest Turkish Medical School and Hospital (Sifaiye
and Giyasiye). Erciyes Kayseri Halkevi Dergisi no. 17, year
1941))

During the administration of the teacher called “mad
teacher” and his son, as the following administrator,
“Halim Effendi”, the hospital and madrasah was not
maintained well. Later, it was repaired by Rauf Effendi
through the Wakf, but it was still insufficient.  During the
repairworks, interiors and exteriors of the madrasahs seem
to have been restored. Although Rauf Effendi is said to
inscribe the “date” of the restoration on the marble over
the gate but it does not exist today. The date was given by
Mehmet Emin, --the son of Pamuk Hafiz --another teacher
of Madrasah. Together with given date, Rauf Effendi was
praised for his works. The certificate and title of privilege
given to Rauf Effendi and Hilmi Effendi in 1890 was wit-
nessed.



SON RESTORASYONLAR
VE MUZE OLARAK GEVHER NESIBE
1982 - .......

Final Restorations and Gevher Nesibe as a Museum

Tip Tarihi Miizesi Olarak Gevher Nesibe 1982 - 2007

1950'lerde baslatilan bir dizi restorasyon faaliyetinden son-
ra 1982'ye gelindiginde yapida, Univerisiteye bagl “Tip Ta-
rihi Mlzesi” acilmasi icin yeniden calismalar basladi. Bu cer-
cevede bina tamamen temizlenerek, eyvanlar, dersaneler,
hasta ve dgrenci odalari, avlular, akil hastaliklari bélima,
hamam, su terazisi gibi tim birimler mizeye gore yeniden
hazirlandi. Bu diizenlemede; tabip odalari, ecza bélimd,
Selcuklu kiyafetleri bolima, tip tarihi esyalari sergi odalari,
ameliyathane, akil hastalari odalari gibi béltimler olusturul-
du. Medresenin girise gore sag dipteki odasi da Tibbi Ne-
bevi bolumU olarak diizenlenerek, orada Hz.Muhammed'in
tipla ilgili kullandigr esyalar ve tipla ilgili hadislerinden érnek
yazilar sergilendi. Hatta bize de bu bdlumin yazilarinin ya-
zilmasinda calismak nasip olmustu.

Tip mizesinde ziyaretciler

Gevher Nesibe as a Museum of Medical History:
1982 - 2007

Following a series of renovations from 1950s on, "A
Museum of Medical History” under the ownership of the
university was founded in 1982. As part of the prepara-
tions, the building was completely cleaned and all the
sections including iwans, classrooms, patient and student
rooms, alleys, department for the mentally ill, bath, and
water gauges were renovated. New sections including
doctor chambers, pharmacy unit, Seljuk outfits unit, exhi-
bition rooms for historic medical devices, operation room,
and chambers for the mentally ill were constructed. The
room on the right side of the madrasah after entrance was
reconstructed as the Tibbi Nebevi [i.e. Teachings of Prophet
Muhammad on Medicine] where Prophet Muhammad's
medical devices and his sayings on medicine were dis-
played. The author of this book had a chance to work in
this chamber as part of the research for the present book.

The big winter classrom in northeastern corner of the
Madrasah was reconstructed as a meeting venue where
various meetings and conferences would be organized in
years to come.

After the preparations, “Gevher Nesibe Museum of
Medical History”, which was to be a part of the Erciyes
University Gevher Nesibe Institute of Medical History, was
opened on 14 March 1982, as part of the celebrations of
the Turkish Medicine Day. High level state officials includ-
ing the President of the Higher Education Board, Ministry
of National Education and Ministry of Health also attended
the Opening Ceremony in addition to many guests.

The compund served as a museum of medical history until
2007. The visitors of the museum would have a chance to
see examples of former medical practices, devices, cham-
bers, section for the mentally ill etc. as well as have a sense
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2007 yilina kadar
Tip Tarihi Mizesi
olarak acik olan
muUzenin, Tibbi
Nebevi béliminde
Hz. Muhammed'in
(S.A.V.) kullandig
saglikla ilgili,

bitkiler, gidalar ve
esyalardan 6rnekler
sergilenmekte, ayrica
sihhat ve hastaliklarla
ilgili bircok

hadis-i serif yazisi
bulunmaktayd.

Tip mUzesi iken bastabip odasinda sergilenen Kayseri evi tasviri ve
esyalari



Medrese kisminin kuzeydogu késesinde yer alan kislik bi-
yUk dersane bolimu de daha sonra icinde cok sayida top-
lanti, konferans vs. tertip edilecek olan salon olarak diizen-
lenmisti.

Hazirliklar bitince 1982 yili 14 Mart 1982 Tip Bayrami'n-
da E.U. Gevher Nesibe Tip Tarihi Enstitiisii'ne bagl olarak
faaliyet gosterecek olan “Gevher Nesibe Tip Tarihi M-
zesi”nin acilisi yapildi. Acilisa zamanin YOK Baskani, Milli
Egitim ve Saglik Bakani gibi Ust dlzey devlet protokollyle
cok sayida ziyaretci katildi.

Yapi, tip tarihi mlzesi olarak 2007 yilina kadar hizmet ver-
di. Mizede ziyaretciler, hem tip tarihi alaninda yapilan uy-
gulamalari, aletleri, odalari, akil hastaliklari boéliminu go-
rerek bilgiler edinir, hem de bu mustesna Selcuklu yapisi
icinde tarihin solugunu hissederlerdi.

Bu dénemde mze her yil onbinlerce yerli ve yabanci misa-
firi agirlamisti. Mesela bu sayl mize kayitlarina gére 2004
yilinda 24.560, 2005 yilinda 28.697 kisidir. Bu slrede
mizeyi Kayseri'ye gelen yerli yabanci bircok Unlu kisi de
ziyaret etti. Bircogu muzenin ziyaretci defterine duygularini
yazdilar. Iki 6rnek:

“Gevher Nesibe merhumenin bu Tip Mektebi Sifahane-
si'nde bahtiyarlik duydum. Hayran oldum. Islam ve Tiirk
varliginin diinyaya mektep olan bu eserini ihya edenlere,
basta Siiheyl Unver Hoca olmak (izere sevgiler, minnetler
sunarim. 27 Mayis 1988 / Ahmet Kabakli.

Kayseri'de Selcuk ilim ve irfaninin merkezinde bulunmanin
heyecanini yasiyorum. Erciyes Universitesi'ni kuran arka-
daslarimin basarisina dua. Gevher Nesibe Hatun'un ruhuna
Fatiha, bu hareketi baslatan lhsan Dogramaci Hoca'ya siik-
ranlar. 14 Mayis 1985 / Prof. Dr. Ayhan Songar.”

Bu arada Mayis 1993 yilinda Amerikan Uzay Ussti Nasa ta-
rafindan, Venls gezegeninde bir tepeye “Gevher Nesibe
Sultan” ismi verilmistir.

Sifahanenin yapilisinin 800. yilinda IX. Turk Tip Tarihi Kong-
resi 24-27 Mayis 2006 tarihinde Gevher Nesibe'de yapilmis,
kongre bildirileri bir kitap halinde yayinlanmistir.

Miize 25 yil acik kaldi. 2007 ye gelindiginde yeni bir stirec
baslad.

of history in this exceptional Seljukian building.

As the building served as a museum, tens of thousands of
local and international visitors saw the museum. According
to the museum records, the number of visitors in 2004 and
2005 were 24,560 and 28,697 respectively. Many celebri-
ties visiting Kayseri during this period also paid a visit to
the museum. Most of them wrote in the guest book of
the museum to express their feelings. Two examples are
given below:

I am honoured to have visited the late Gevher Nesibe's
Medical School Healing House. | am fascinated. My kindest
regards and gratitudes to the restorators of this monumen-
tal work of Islamic and Turkish culture, in particular to the
venerable Siiheyl Unver. 27 May 1988 / Ahmet Kabakli

I am very excited to be in Kayseri, the heart of Seljukian
science and wisdom. | pray for the success of my friends
who have founded Erciyes University. Al-fatiha for the soul
of Gevher Nesibe Hatun, and gratitudes to venerable [hsan
Dogramaci, who has started the efforts. 14 May 1985 /
Prof. Ayhan Songar.

Meanwhile, a hill in Venus was named “GEVHER NESIBE
SULTAN" by NASA in May 1993.

On the 800th anniversary of the establishment of the
Healing House, the 9th Turkish Medical History Congress
was held in Gevher Nesibe Healing House on 24-27 May
2006. The proceedings of the congress were later collected
in a book.

The museum remained open for 25 years. In 2007, a
new process began.

| AE I £

Tip mugzesi iken sergilenen Selcuklu kiyafetleri
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Son restorasyondan sonra son hali, 2018

Gevher Nesibe Sifahanesi ve Tip Medresesi’ nin Son
Restorasyonu 2007 - 2010

E.U. Gevher Nesibe Tip Tarihi Miizesi'nde 25 yil gérev ya-
pan Kenan Karagdz'den alinan son bilgiler isiginda bu yeni
surec dzetle soyle gelismistir:

Mulkiyeti Vakiflar Genel MidUrligi'ne ait olan binanin Tip
Tarihi Mizesi olarak kullanimi icin her 5-10 yilda bir tni-
versite ile Vakiflar arasinda protokol yapilirdi. Son protokol
07.08.2006 tarihinde yapildi. Bu protokol 10.04.2007 tari-
hinde taraflarca iptal edilip restorasyona baslandi. Tamirin
bir kismini da Universite yaptirdi.

E. U. Mimarlik ve Mihendislik Fakiltesi tarafindan Mart
2006'da restorasyon ve restitlisyon projeleri hazirlandi.
Zemin etldd yapildi, temel kodlari alindi. Mart 2006'da,
mizenin icindeki tim odalarin sivalari kazinmaya baslandi.
2 ay icerisinde 360 isci calisarak, 240 traktor siva cikarildi.
Bazi yerlerde 5 ila 15 cm kalinliginda sivalara rastlandi. M-
zenin tamami 3000 metre kareden olusmaktadir. Mizenin
en blyuk sorunu catisinin akmasi idi. Bu sorunun bir kismi
catisinin taslari degistirilerek cdzilmeye calisildi. Damda
yaklasik1500 ila 1600 metre karelik taslar yenilendi. Mize-
nin 60 metre cevresinin istimlak bedelini de Universite 6de-
di. Bu son restorasyon calismalari tc yil strdd.

Final Restoration of Gevher Nesibe Healing House
and Medical Madrasah: 2007 - 2010

The new process can be briefly summarized as follows,
according to information provided by Kenan Karagtz, who
worked in the Erciyes University Gevher Nesibe Medical
History Museum for 25 years.

The building belongs to General Directorate of
Endowments. Every 5 to 10 years, the university and the
General Directorate has renewed the protocol that allowed
the university to use the building as a museum. The last
protocol was signed on 7 August 2006. On 10 April 2007,
the protocol was bilaterally repelled and restoration start-
ed. The university has undertaken a part of the restoration.

In March 2006, Erciyes University Faculty of Architecture
and Engineering prepared projects on Restoration and
Restitution. The ground study was conducted and founda-
tion codes were specified. In March 2006, removal of the
plasters on museum’s walls was started. For 2 months,
360 workers removed the plasters as much as 240 loads
of tractor trailers. In some areas, the workers removed
plasters 5 to 15 c¢m thick. The entire area of the musem is
3000 square meters. The biggest problem was the leakage
from the roof. The stones of the roof were replaced as part
of efforts to overcome this problem. Stones covering an
area of 1500 to 1600 square meters were renewed. The



Universitenin cizmis oldugu projenin Vakiflar Genel M-
dirligu tarafindan Ekim 2007'de ihalesi yapildi. Aralik
2007'de yuklenici firmanin kontroliinde, Sifaiye'nin tim ic
ve dis yuzeyindeki kir, pas, capak ve oksitlenen yerler tasin
dokusuna zarar vermeden, yaklasik 63 ton granit kumuyla
silindi. Binanin tim cevresi 1,5 m. derinliginde bosaltild!.
Temeline drenaj ve izolasyon yapildi.

Binadaki bazi catlaklarin giderilmesi icin, zemin iyilestirmesi
yapildi. Eni: 68 m. boyu: 42 m. olan binanin cevresinde her
2 -4 m." de bir, 6zel bir aletle 6 m. tabana inilerek, binanin
zeminindeki su, basinc ve havayla kacirilarak, yerine cimen-
to serbeti enjekte edildi. Binanin icerisindeki blyuk eyvanla-
rin beser, kuclk eyvanlarin birer yerinden olmak tzere tim
cevresinde toplam 187 yerinden enjekte yapildi. Her delikte
yaklasik olarak 80 ila 100 torba cimento kullanildi. Bu arada
binanin kuzey ve giiney cephesinde eskiden kalma sicak ve
soguk su giris ve cikislarina rastlandi.

Ayrica binanin ic odalarinin tabanina camli ahsap déseme
yapildi. Tim kapi ve pencereler yenilendi. Catisinin akma-
masi icin de yalitim yapildi.

Daha sonra Vakiflar Genel Mudurltgu tarafindan 2010 yi-
linda Kayseri Blyuksehir Belediyesi'ne miize kurulmasi icin
tahsisi yapildi. Bundan sonra da, yapidaki basta cati olmak
tzere klcuk onarimlar, mize koleksiyonunun olusturulma-
s, iceriginin hazirlanmasi gibi islerle mize calismalarr 3.5
yil stirdli. Sonunda Kayseri Blytksehir Belediyesi tarafindan
21 Subat 2014 tarihinde Selcuklu Miizesi olarak hiz-
mete acildi.

Selcuklu Mizesi’'ne dénustikten sonra Tip Tarihi Mizesi'n-
den kalan Kultlr Bakanligi envanterine kayitl 50 adet eser
mUzenin bir odasinda muhafaza edilmektedir.
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Tac kapidan bir tas kabartma Selcuklu motifi

university paid the expropriated price for 60-meter-wide
area surrounding the museum. This final restoration took
3 years to complete.

In October 2007, the General Directorate of Endowments
issued a call for tender [for the restoration of the building]
based on the projects prepared by the university. In 2007,
the contractor company supervised the process on clean-
ing the inner and outer surfaces of the museum, where
the dirt, rust, burr and oxidized areas were removed using
some 63 tons of granite sand without any harm to the
natural stones. A drainage system was installed in the
foundation and insulation was carried out.

To repair some of the cracks in the building, the ground
soil was improved. The width and length of the building
are 68 and 42 meters respectively. In every 2 to 4 meters
throughout the building, the water in the ground 6 meters
below the surface was removed with high pressure and
air using special equipment, after which the vacuum was
filled in with cement. Five injections were made in each
of the bigger iwans and one injection was made in the
smaller ones. A total of 187 cement injections was carried
out. For each hole, 80 to 100 bags of cement were used.
During the works, hot and cold water inlets and outlets
were found in the northern and southers facades of the
building.

Additionally, the floors of the inner rooms of the building
were covered with glass wood. All the doors and windows
were renewed. The roof was insulated to prevent leakages.

Later on, the building was allocated by the General
Directorate to Kayseri Metropolitan Municipality in 2010
to be used as a museum. The following works in the
building including minor repairs in the roof, preparation
of the museum collection were completed at the end of
a 3 and a half year period. The new Seljuk Museum
was opened by Kayseri Metropolitan Municipality on 21
February 2014.

After the museum was transformed into Seljuk Museum,
about 50 materials under the inventory of the Ministry
of Culture that were exhibited in the Medical History
Museum was placed in a separate room in the museum.
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Muzenin seramik eserler boliminden

Mizeden madeni esyalar

Mizeden madeni ve seramik esyalar

Akl

hastaliklari
boliumunde
mazik aleti




Selcuklu Uygarligi Miizesi 2014 ....

21 Subat 2014'te acllan Selcuklu Uygarhgr Miizesi bu-
gln ziyaretcilerini agirlamaya devam ediyor. Bu sefer Tip
Tarihi Muzesi olarak degil Selcuklu eserlerine ev sahipligi
yaparak...

Muze bircok boélimden olusuyor. Her bolimde Kayseri'de
bulunan Selcuklu dénemi eserleri sergileniyor. Bu eserler
arasinda kendilerine ayrilan bolimlerde:

Madeni esyalardan, kemerler, kemer tokalari, egerler,
kapkacak, mumluk, ibrik, kase, vazo, paralar,

Cini ve Seramik esyalardan, cesitli seramik kaplar, tas,
vazo, tabak, surahi, cini kaplama érnekleri,

Ahsap islerinden, minber kalintilari, agac kabartma 6r-
nekleri, sergilenmektedir.

Genel olarak bir bélumunde Selcuklu medeniyeti ile ilgili
objeleri 6n plana cikaran muze, diger kisminda ise sifahane
kaltlranG 6n plana tasimaktadir.

Selcuklu medeniyeti ile ilgili olan kisimda; ‘Selcuklu kenti’,
‘mimarisi’, ‘sanati’, ‘bilimi’, ‘giysisi gibi unsurlar ile ‘Kayse-
ri'de Selcuklular’, ‘Anadolu’da Selcuklular” gibi kisimlar yer
almaktadir.

Sifahane kaltdra ile ilgili kisimda ise; ‘hastaliklar’, ‘tedavi
yontemleri ve aletleri’, ‘bilginler’, ‘ecza’, 'su ve saglik’, ‘mu-
zik ile tedavi’, ‘renk ile tedavi’ gibi kisimlar bulunmaktadir.

Her ne kadar kultdr tarihi acisindan bizim goénlimiz, ice-
rigi zenginlestirilerek Tip Tarihi Mizesi olarak devamindan
yana idiyse de bu sekliyle de; bu tarihi tip yapisinin daha
nice uzun vyillar hayirli hizmetlere vesile olmasini temenni
ederiz...

Kaynaklar:
AKilic, 1980'den bu yana gozlemler ve inceleme notlari.
Kenan Karagéz, Tip Tarihi Miizesi sefinin verdigi bilgiler.

www.selcuklumuzesi.com

Seljukian Civilization Museum

Opened on 21 February 2014, Seljukian Civilization
Museum continues to attract visitors. Only this time, it is
not only museum of medical history, but also the entire
Seljukian civilization.

The museum has many compartments. In each of them,
works from Seljukian era uncovered in Kayseri are exhib-
ited. Among these works exhibited in the museum in dif-
ferent compartments are:

Metal goods; belts, belt buckles, saddles, pots, candle-
sticks, water cans, bowls, vases and coins.

Tiles and ceramics; various ceramic pots, cups, vases,
plates, water bottles, and tile covers.

Woodwork; remnants of minbars, relief carvings.

Generally speaking, one part of the museum is ripe with
objects from Seljukian Civilization, and the other part high-
lights the culture of the healing house.

In the area focusing on Seljukian Civilization, there are
many subsections including “Seljukian City”, “architec-
ture”, "arts”, “science”, “outfits” as well as sections like

“Seljukians in Kayseri”, “Seljukians in Anatolia”, etc.

In the other part focusing on the culture of healing
house, there are subsections like “illnesses”, “treatment
methods and devices”, “scholars”, “pharmacy”, “water
and heatlh”, “treatment with music”, “treatment with
colour”, etc.

Honetly speaking, we would have preferred to see the
building as a museum of medical history with an enriched
collection. Nevertheless, we sincerely hope that this excep-
tion monument of medical history will continue to serve
the public as a museum.
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CiN I VE SERAMIK E§YALAR / Tiles and Ceramic Goods

Muzeden seramik kaplar
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Cesitli seramik kaplar ve cini parcalari
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MADENI E§YALAR/ Metal Goods

Muzeden cesitli madeni esyalar
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Muzeden cesitli madeni esyalar
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Cesitli donemlere ait Selcuklu paralari

Kemer tokalari
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HALI KILIM / Rugs and Carpets
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Muizede sergilenen Selcuklu hali parcasi
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AH§AP ESERLER / Woodwork

Muzede sergilenen
ahsap bir Selcuklu
minberi
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TA§ KABARTMA / Stone carvings
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Muzede sergilenen Selcuklu mezar lahitlerinde tas kabartma stsleme ve yazi 6rnekleri



SON SOz...

Kitabin basindan beri anlatmaya calistigimiz bu muhtesem
sefkat abidesi bugtn, yUzyillarin yipraticiligina direnerek;
onu koruyan bu aziz milletin evlatlari sayesinde varligini str-
dirmeye devam etmektedir. GUnimuzde onun yizyillarca
goérdigu saglik hizmetini yirttecek cok daha donanimli
hastanelerimiz mevcut ise de, burasi da 800 yillik tarihimiz-
den kalan cok degerli bir kiltir hazinesi olarak hizmetini
baska sekillerde strdirmektedir.

Yap!; bize Selcuklu Hanim Sultani Gevher Nesibe ve kar-
desi Sultan I.Glyaseddin Keyhusrev'in emaneti ve hatirasi-
dir. Tarih sahnesine ciktigi dénemden giinimiize ulasan en
onemli kaltar tasiyicisidir. Selcuklularing sanatinin, kltdrd-
nan, anlayisinin, elle tutulur gozle gérulur sahididir. Yani
bilinmelidir ki yapI; mimari degeri, sanati, yapilis gayesi gibi
kaltar degeriyle milli hafizamizin senedidir ve nesilden nesi-
le Selcuklu déneminin ve Gevher Nesibe'nin hatirasi olarak
yasamaya devam edecektir.

O kadar ki; yapinin etrafinda soyle bir dolastiginizda, icinde
oturup bir nefes aldiginizda, duvarlarina dokundugunuzda;
onu yaptiran, devamini saglayan hatta taslari yerine koyan
ustalarla haberlesmis irtibata gecmis gibi olursunuz. Aradan
zaman kalkar ve dersiniz ki: “Iste benim ecdadim ve kiilti-
rim... Bu eserler de, merhametin, karsiliksiz vermenin cis-
me dénlsmus abideleridir...”

Onlar, sanki eser vasitasiyla kulaginiza hep bir sey fisilda-
maktadirlar: “Evladim benden sana emanettir, onu gérdin,
aldin ama oldugu gibi senden sonrakilere devredeceksin ki
hayrimiz devam etsin, vebali omuzlarinadir...”

Ayni sekilde, tackapliya islenen tas kabartma nakislari seyre
daldiginizda veya bir eyvanda oturup taslara elinizi sirdGgu-
nlzde sanki yapan o ustalarla konusur gibi olursunuz. Hele
biraz da sanattan, iscilikten, emekten, ve milli damardan
haberiniz varsa gézintizi kapayin! onlarin size ne séylemek
istedigini cok kolay anlarsiniz. Tas kabartma hat yazisinda,
rumi stslemenin nazik kivriminda, kendinizden bir parca
bulur, oksar, sever, gozyas! icinde o kardeslerinizle hemhal
olursunuz. Hatta ustanin o islemeyi kac giinde, hangi sartlar
altinda ve hangi duygu icinde yaptigini bile hissedersiniz.
Iste, size tarihten gonderilen bir mektup ve mesaj....

Dilerim, bu muhtesem vakif eserini gérmeye gelen kiltlr
sevdalilari eseri bu duygularla ziyaret eder, hisseder ve ilik-
lerine kadar yasarlar...

Bu sifa evinin anilmasina belki bir parca vesile olabilecek,
bu kitapcigi bitirmeyi fakire nasip ettigi icin rabbime son-
suz sukrediyorum. Yapinin bugiine kadar gelmesini sagla-
yan vefakar ecdadimiza ve bugln eserin gelecek nesillere
aktarilmasi icin gayret sarfeden, emegi gecen herkese dua
ediyorum...

Abidemizin dinya durdukca nice ylzyillara ulasmasi dile-
giyle...
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